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Figure 1: All Seeing Eye, July 1931.
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FOREWORD

It is with pleasure that I introduce to the reader this study on The Revised New Art Tarot, a deck originally published in 1929 under the close collaboration of Manly P. Hall and J. Augustus Knapp. The Philosophical Research Society recently published, in 2013, a new edition of The Revised New Art Tarot, often referred to as “the Knapp-Hall deck,” under the supervision of Dr. Yolanda Robinson, with the intention to recapture the mystical and cabalistic dimensions originally intended by both Hall and Knapp, and to present to the modern reader an open and scholarly approach to the Hermetic traditions reflected in this historical deck.

At the present time Cabala and various esoteric traditions have been incorporated into many different cultural trends, and have been infused with the energies of a new generation of students and mystics looking for the way of Truth. Manly P. Hall founded the Philosophical Research Society in 1934 to provide a venue for academic research into the occult and wisdom traditions. We hope that his legacy resonates with the readers of this book by Dr. Robinson and we invite you to visit our website to learn more about Manly P. Hall’s work and our educational goals.

Obadiah S. Harris, Ph.D., President
Philosophical Research Society
Los Angeles, CA
April 17, 2015
www.prs.org


INTRODUCTION TO THE 1985 EDITION

Many adequate methods for divination by tarot cards exist and are readily available. While the Knapp-Hall Tarot deck can be used in the familiar way, the potentials for interpretation are unlimited. The emphasis in our discussion is placed on presenting a system of deeper significances and implications on which interpretations of the cards can be based.

The foundation for this system is the mandala method of the Buddhist and other Eastern philosophies. These symbols have no meaning in themselves, or perhaps so many meanings that none is conclusive. The mandala wisdom does not unveil the mystery of itself. Persons of different beliefs or stages of integration interpret these sacred designs according to the inner resources of their personal degree of understanding and intuition.

The actual meanings of the mandala elements can never be given out, because they may mean something entirely different to each reader. In many countries, particularly in the Orient, playing cards are invested with sacred meanings. A Hindu deck sets forth the ten incarnations of Vishnu, and in Tibet there is a kind of lottery in which cards containing various grotesque figures are used to determine the proper course of human destiny. Students of cartomancy, geomancy, the I Ching, numerology, and graphology may find the Knapp-Hall Tarot deck especially interesting. It is now generally believed that divination is supported by the extrasensory perception band of the human mind. In many cases, however, the intuitional grasp of things has not been tutored by an appropriate discipline.

Of the two great mandalas of Shingon Buddhism, one represents the world of causes and the other the realm of effects. Likewise, in the tarot deck the major trumps can be equated with the unseen universal world of causes, and the minor arcana with the resulting realm of effects.

In the mandala system, the meditation designs are represented on four levels:

(1) The first and most elaborate depicts deities or circumstances in full detail and beautiful colors. The beholder must work to penetrate these complex appearances and transmute all personalisms in terms of principles.

(2) In the second degree, the mandala substitutes attributes of the deities for the beings themselves. For example, Quan Yin (the Bodhisattva Avalokiteshvara) is pictured as a lotus flower, and the Gautama Buddha by the eight-spoke wheel of the Law.

(3) In the third stage, a further refinement is attained. Each of the elements of the pattern is represented by a letter of the Sanskrit alphabet with some embellishments. This releases the mind, at least to a considerable degree, from all dependence on personal appearances or mortal factors.

(4) In the highest form there is no visible mandala. The design is moved into the heart of the disciple. He beholds it in everything and everywhere and it becomes the perfect key to the wondrous workings of divine and natural law. The moral lesson is that symbols of all kinds are visible shadows of invisible truths.

The four levels also equate with the four worlds of the Cabala, the four elements as symbols of creation, the four levels of the pagoda (which represent the four material elements from which rise the celestial rings of the heavenly regions), the four divisions of the tabernacle in the wilderness (from the Old Testament), and the four letters in the name of the Deity, which if placed one above the other create the symbol of the first man.

With these thoughts in mind, certain designs which invite meditation and contemplation have been incorporated into the deck. Each person must release some part of his inner consciousness in the interpretation. None of the special devices added has a single unchangeable explanation. To give a list of meanings would be to frustrate the entire purpose of the emblems depicted.

It will be noted that the symbols, which are to be experienced rather than interpreted, are of five different types, determined by the backgrounds upon which they are placed.

(1) Those on the major trumps are emblazoned on shields similar to heraldry. This tells a story, for it can be asked, “What does a shield mean to me, and what characteristics or qualities can protect me?”

(2) In the suit of swords, the added emblems have no borders, but are all based upon the Egyptian crux ansata, the key of life, which gradually merges with the caduceus.

3) The suit of cups places the significant symbols in a vesica piscis, an aura often associated with the Virgin Mary, and in the East with Quan Yin, the Lady of Mercy.

(4) In the suit of batons, the meditation symbols are placed in triangles; and on the Ace an additional symbol is present which aids in the interpretation of all of the designs.

(5) In the suit of coins or pentacles, the symbols are within squares and include the pictograms of the planets. It would thus be proper to inquire why the planets are associated with the emblems of coinage.

There is a difference of opinion as to the placement of Le Fou, the Fool. Placed according to the Pythagorean system, the zero comes before the one. The Cypher or zero is a circle, anciently associated with eternity, which comes before time and includes within itself all diversity. The figure itself obviously represents the “know nothing,” a candidate seeking initiation into the mysterious labyrinth of the tarot deck. He faces Le Bateleur, the Juggler or Magician. If Le Fou is accepted according to this interpretation, he should always represent the querent seeking enlightenment by tarot divination. Keeping in mind the four divisions previously described, a reading can be understood in reference to physical, emotional, mental, or spiritual events.

The cards may be studied separately or in groups. To lay out the entire deck would result in bewilderment; but the zero card, symbolizing the querent, can be placed in the center, and designs of four, eight, or twelve other cards can be arranged around it. After following the generally accepted system of interpretation, the diviner can sit back quietly and allow his oversoul to release its own understanding through the creature it has fashioned. The Tarot should be approached as a sacred book, primarily intended to illumine the mind through the instrument of a mathematically ordered symbolism.

The four court cards in each suit of the minor arcana are introduced and explained in the major trump numbered twenty-one/twenty-two, and entitled Le Monde, the World. Some may object to assigning two numbers to one card, but this actually signifies, as the design itself shows, that the number twenty-two covers the fifty-six cards of the minor arcana considered as one card. In this card, the four fixed signs of the zodiac are assigned to the four suits. The wreath containing the feminine figure suggests totality, and the major trumps move in sequence from nothing to all.

The major trumps are lettered in French as is customary. The court cards of the minor arcana are lettered in English. The letter “G’ for Queen is archaic, but quite proper. In older times the “G” and the “Q” were similar in shape and, for that matter, still are. If these two letters are compared, there is an interesting detail for the consideration of numerologists.

Manly P. Hall
1985


PREFACE

(Some Observations Concerning this Edition)

It has been my intention to offer the reader a larger, more comprehensive version of the booklet (LWB)1 that accompanied the 2013 publication of the iconic Revised New Art Tarot, originally published in 1929. This historic deck marked a period of significant collaboration between J. Augustus Knapp and Manly P. Hall, including Knapp’s illustrations for Hall’s 1928 encyclopedic master work, The Secret Teachings of All Ages.

J. A. Knapp (1853-1938) was 48 years older than Manly P. Hall (19011990) and this age difference should be kept in mind when we try to define their extensive collaboration and mutual respect and admiration. Knapp was contemporaneous with William Wynn Westcott (1848-1925), Samuel L. MacGregor Mathers (1854-1918), Stanislas de Guaita (1861-1897), Gerard Encausse (Papus, 1865-1916), Oswald Wirth (1860-1943) and many others whose names represented the elite of the esoteric and Freemason schools of the late 19th century. Manly Hall was a child of a new century; a New Age. When Knapp and Hall met in California the concept of “Egyptian Tarot” was in flux, being embraced and rejected at the same time. The children of any new century abide by new paradigms but reluctantly let go of the old ones; if they ever do. Manly Hall was comfortable in both old and new structures and he would cling to the old as a way to understand humanity’s place in the new and startling unfolding horizons.

There is no question that these were the times for esoteric traditions to claim their rightful place in the new century taking shape. But, what kind of place were these discordant traditions claiming? There was too much bickering going on among the various schools. It is sad to admit that so-called mystical and esoteric schools were at each other’s throats claiming legitimacy over each other. Did it really matter? Does it matter today? I leave that up to you to decide. What we have emerging from these schools is a radical way of asserting that Mind and Consciousness rule over form and physical matter and that Spirit and Soul provide the mystical canvass over which we define the next transformation of humanity into anthropos, androgyne, homo luminous.

The use and placement of the Hebrew letters in esoteric decks was a topic of discussion and of strong opinion on both sides of the Atlantic. A. E. Waite (1857-1942) was writing about cartomancy and fortunetelling under the nome de plume “Grand Orient,” while criticizing many of his colleagues and forerunners for using Tarot in fortunetelling and for their lack of scholarly research. These were, indeed, quite interesting times.

The collaboration between Hall and Knapp for this deck encapsulates a very personal and eclectic approach to Tarot in general and its role in divination and fortunetelling. The cards are the product of changing trends in the 1920s and while continuing to show the traditional French RC connections the end result is a unique Hermetic text that goes beyond any specific school. There is a strong Eliphas Lévi, Papus, Wirth association; even Etteilla. The “Egyptian” tone is symbolically strong and seems derived, among others, from P. Christian’s and Edgar de Valcourt-Vermont’s writings. The latter personage, a Theosophist and friend of Mme. Blavatsky, wrote under the pseudonym Comte C. de Saint-Germain. His book Practical Astrology, 1901, borrowed extensively from P. Christian’s writings; the illustrations for the Major Arcana come directly from Falconnier’s and Wegener’s 1896 edition of Les XXII Lames Hermetiques du Tarot Divinatoire. I believe that part of Knapp’s inspiration for the Minor Arcana stems directly from Etteilla, Christian and St. Germain.

Knapp’s interpretation of the cards for divination, moreover, was rooted in fortunetelling and often follows Papus’ Qabalistic and numerological interpretations, similar to what we find, for example, in The Ta rot of the Bohemians. Manly Hall’s approach was very different and yet they managed to produce such a unique, magical deck that can serve as a mystical tool for personal transformation. Hall’s suggestions to Knapp—the emblematic sigils or heraldic signs added to each card— resulted in a unique hermetic deck that made the Revised New Art Tarot a visual platform to expand on Hall’s erudition, his philosophy, and his deep understanding of esoteric traditions.

Manly P. Hall was a Renaissance man in the same vein as Marsilio Ficino, Pico della Mirandolla, Henri Cornelius Agrippa, Paracelsus, Eliphas Lévi, and A. E. Waite. Hall’s thirst for historical research and his passion to share his fountain of ancient wisdom was admirable. The more we read or listen to his work, the more fascinated we become with his ability to bring together and synthesize so much information and historical data in such a personal and passionate manner. Manly P Hall’s legacy and the impact he has had in forming the esoteric thought of the past century should not be forgotten. Thanks to the Philosophical Research Society I gained access to Manly P Hall’s original works, esoteric book collection and personal tarot and divination decks, which proved an invaluable reference trove for my personal research into esoteric traditions as well as for the update of the 2013 Knapp-Hall deck, which was accomplished in collaboration with Ken Henson, Professor at the Art Academy of Cincinnati and expert on J.A. Knapp’s work.

For this book I have relied to great extent on Manly P. Hall’s writings and lectures to explain much of the core symbology and mythical allusions of the majors and minors alike. I realize that part of the material included with the original printing might be considered outdated today, but we must keep in mind the times that gave birth to this deck and not rush to quick dismissals. I have added information and interpretation of the cards to help the readers along the way, but I find most of Hall’s comments still relevant today and they should be regarded as historical documents and treated accordingly.

For the Major Arcana, each Arcanum will be introduced with excerpts from Manly Hall’s writings, followed by my observations and suggestions for divination that I hope will make the deck more accessible to today’s readers. Nevertheless, the deck should be understood according to the philosophical and metaphysical trends of its time. For the Minor Arcana I relied on my personal research at the Philosophical Research Society and my background in esoteric traditions and the Qabalah. It would be virtually impossible to understand the nuances of the deck without alluding to its Rosicrucian, Hermetic and Qabalistic foundation. By Qabalah I mean Christian Cabala (Kabbalah), and by Hermetic I refer to the Corpus Hermeticum as well as to the Western Esoteric Tradition, including alchemy, astrology, magic, Pythagoreanism, Gnosticism, Theosophy, and other disciplines.

Esoteric decks are a rarity today, especially those using Hermeticism and Qabalah. The Revised New Art Tarot belongs to a bygone era. It is a magical deck that uses Qabalistic and Hermetic concepts to place us within a psychic field of potentialities that are ruled by the magic of archetypal energies and numbers, by the images and symbols on the cards, by the myths that are awakened in each of us; the way that images, colors and their vibrations relate to each other, and by the uncanny correspondences that we find in our personal alchemical laboratory of mind, soul, heart, and spirit.

Tarot is all about relationship: how we connect to the image-concepts,how the images relate and talk to each other, and to us. We also need to understand how the basics of Christian Cabala, or Qabalah, work with the cards and with the Tree of Life, the Hebrew letters, the ten Sephiroth, the Tetragrammaton, the four Cabalistic Worlds, the Four Primordial Elements—Air, Water, Fire, Earth—adding, multiple layers of association to a reading. Any time devoted to studying these connections will be well spent and, eventually, will take us to new revelations. The real Initiate is the one who seeks Truth and is willing to receive instruction from dimensions above and beyond our common fields of consciousness, no matter the school or tradition. Both Hall and Knapp believed in a School of Ancient Wisdom to which we all can gain access if we are willing and ready to do the work. Know Thyself is the process; Regeneration is the goal. Within this concept Tarot becomes a Book of Wisdom, a tool to receive instruction from those before us on the Path of Return.

The Rosicrucian movement gave birth to different and sometimes conflicting approaches to the use of Tarot with Qabalah and the Tree of Life. Even more challenging are the contradictory connections to alchemy and magic. The assignment of Hebrew letters to the twenty-two Majors, for example, became a controversial issue that is still debated today. Manly P. Hall was never convinced that a solid esoteric connection between letter and card had been fully established or revealed. When you read some of the descriptions of the Major Arcana made by Hall you will notice how he draws from different schools, mixes his own interpretations of the cards with useful mythologems, and never discusses directly the symbolic meanings of the Hebrew letter assigned to a card. While we follow in this book the assignment of the Hebrew letters according to the French tradition, I have added the Golden Dawn/BOTA assignments, and also noted Aleister Crowley’s divergences for the readers to compare and draw their own conclusions. If you have your own deck with Qabalistic attributions I encourage you to use it and weigh the extracted meanings from one card and system to another. Nothing is ever set in stone. Be flexible and follow the cadences suggested by the spread you use, the placement of the cards, the question, and the psychic field created at the moment.

You will notice that the Minor Arcana appear to work in a rigid format according to specific Cabalistic structures using the Tetragrammaton and the Tree of Life to render the esoteric and exoteric meanings of the cards adapted by mystical Qabalah. While Knapp appeared to interpret the cards within the French R.C.2 tradition, he emphasized the use of the cards for divination and fortunetelling, avoiding the Qabalistic implications. Manly Hall, on the other hand, would be the one giving priority to extracting the mystical and esoteric meanings from both the majors and the minors. I would even dare say that Mr. Hall rescued the deck from cartomancy thanks to the heraldic shields that he suggested to Mr. Knapp. The heraldic shields and emblems added to all the cards (except to Key 0 the Fool) elevated the deck to a place all its own. The interpretive dimensions are deep and wide; the symbols and colors need to be experienced through the inner consciousness of the individual reader, not deciphered intellectually, but rather through meditation and contemplation. Keep in mind Manly Hall’s suggestions and seek your own correspondences; rely on intuition and personal discernment; allow the cards to bring forth their own resonance and rhythm.

I advise those readers interested in working with the Hebrew letters to consult various books on the subject and slowly incorporate suggestive meanings that call your attention when working with the cards. Meditating with the letters is a highly spiritual practice but beyond the scope of this book. Once you start connecting with the letters you will find that they respond to different energies and that their meanings are extremely elusive and adaptable. The letter Yod, for example, is rooted in every single Hebrew letter; it is the tenth letter, assigned to Key 10, the Wheel of Fortune, in the French tradition, yet corresponds to Key 9, the Hermit in the GD3 tradition and, accordingly, to The Twentieth Path of the Intelligence of Will on the Tree of Life. As the first letter of the Tetragrammaton Yod becomes the first letter of Creation and symbolizes Primordial Fire in all RC schools, as well as the Atziluth World of Emanations. The Hebrew letters should be interpreted in amplitude of meanings because they all are mystically and physically connected. Their universe is our universe; what is in the One is in the All.

I have included in this book more examples of the Tree of Life to complement the Golden Dawn/BOTA4 Tree included in the LWB that accompanies the new deck edition. I invite you also to experiment with the cards, to connect directly with the Sephiroth and their thirty-two Paths or Intelligences, finding also the “invisible paths” and arriving at other levels of interpretation. You are, after all, building your own personal mandalas, as Manly P. Hall so wisely advises us all. The more receptive we are to the sacred wisdom imprinted on the cards the more the cards will open up to us. Trust your intuition; trust your guides and teachers. Keep in mind that each of us responds to the astral world and to invisible energies differently. We need to learn how to navigate the deep waters of the subconscious (or the murky waters of the unconscious), allowing inner guidance and synchronicity to lead as we become empty vessels and, like the Fool, throw ourselves into the abyss with open arms, or step into the mouth of a crocodile, eyes shut, but trusting that regeneration and transformation are possible.

For the Major Arcana we have included Manly P. Hall’s comments from The All Seeing Eye Journal, 1930-31, covering the numbers Zero through Ten of the Major Arcana. The rest of the majors—from 11 through 21/22— will open with an excerpt from Manly Hall’s works, mainly from Secret Teachings of All Ages. Each introduction is followed by personal observations and some divinatory suggestions. There will be a few exercises along the way to help the reader reach deeper understanding of some Qabalistic and alchemical concepts.

The brief introductory material on Qabalah and Hermetic principles should help the reader navigate the territory of this rich cosmology. We have limited the number of notes, considering the complexity of the material here presented, and have included a succinct reference list at the end of the book, which can be expanded with material from my website in addition to the PRS library, and the PRS/UPR resources online. Manly P. Hall was a very prolific writer and public orator and I encourage you to discover this incredibly rich and exigent mind. Qabalistic decks should be first understood within their originating traditions. The more we understand the history, literature, art and other social currents of any era, the more we penetrate the intricate consciousnesses shaping, molding and forming the depth and breadth of our minds.

A. E. Waite, like Manly P. Hall, noted that many of the so-called connections between Cabala and Tarot were often speculative, fantasy and complete conjectures. Too much misinformation and wrong assumptions pass as historical data. Lack of serious scholarly research in the age of Internet and instant “wikiwisdom” has added more injury than needed, but this is a challenge that we need to acknowledge with any tradition, remembering the old adage that, we all live in myth. To “make conjecture certitude” is part of human nature. It is, nevertheless, my intention to bring some clarity to the themes and leitmotifs in this deck with personal research and studies that span over thirty years. Tarot deserves study time and serious consideration; its symbolism is so rich and elastic, like the “Mother Sea of Creation” Binah, the third Sephirah, that it will always embrace new meanings, “even when illusory nonetheless.”5

Note: To simplify the various spellings of “Kabbalah” in English, unless using a direct quote from a source, I will use “Cabala” to designate the overall Hebrew concept and “Qabalah” for “Christian Cabala.” I will also be using “RC” to indicate Rosicrucian; “GD” to indicate Golden Dawn; and “BOTA” to allude to Builders of the Adytum.
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Figure 2: Mensa Isiaca.


Illustration depicting the Mensa Isiaca, also called the Bembine Tablet, named after Cardinal Pietro Bembo, who acquired it during the sixteenth century (c. 1527). The Mensa is an example of the hieroglyphic art that captivated the mind of the Renaissance and that from the sixteen century onwards was quickly transferred into the esoteric traditions that embraced Hermes Trismegistus and the Egyptian god Thoth as the emblematic “fathers” of H ermeticism. A thanasius K ircher “translated” the tablet in the seventeenth century and made it the center of his “Egyptology wisdom.” The Bembine Tablet enjoyed much prestige during the Egyptian Revival from late eighteenth to nineteenth centuries (and into the twentieth century). The Tablet was embraced by the Rosicrucians as one of the keys to interpreting the Book of Thoth—the name given to Tarot.
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A BRIEF HERMETIC APPROACH TO THE REVISED NEW ART TAROT


A BRIEF HERMETIC APPROACH TO THE REVISED NEW ART TAROT


Esoteric decks, no matter their provenance, were meant to be used as mystical tools. Whether the first esoteric Tarot decks suddenly appeared in France in the 17th or 18th century, or were the inevitable consequence of using numbers and cards for gambling, and of imprinting card images with symbolic interpretations of society, which reflected the unfoldment of our collective unconscious since the beginning of time, will be left up to you to decide. This is an argument that will never be answered to everyone’s satisfaction. When we have gaming and numbers we have gambling; when we have gambling, we have the goddess Fortuna, and with Fortuna we have games of life, divination, fortunetelling, rituals to appease or to invoke the gods, symbolic offerings, amulets, the power of nonsense and the magic of the Demiurge.

The Revised New Art Tarot is a magical deck. It uses Qabalistic and Hermetic concepts to place us within a psychic field of potentialities that are ruled mostly by the magic of numbers and the intuitive hits that we gather from the vibrations of the colors, plus the images and symbols on the cards. Learning to interpret esoteric decks that follow any mystery school is a slow and selfless process. We must trust our intuition and allow all the senses to participate in the challenging stages of self-recognition that these tools demand from us. We cannot speak about Hermeticism and Tarot without mentioning alchemy, astrology, magic, and Cabala. There is so much history, so many intricacies in each card, that our intention to be brief and succinct while presenting an overview of the deck might be construed by the advanced student as superficial summations. But this is a guide for general readers, not a treatise. Sometimes too much information can be as defeating as none at all.

The fertile Freemason currents that gave form to the Revised New Art Tarot emphasized the need for the Initiate to step beyond the veil, beyond fortunetelling, and to work within a system—most of the time within the Christian tradition—that would connect the student to physical, mental and spiritual transformation through practicing alchemy of the soul,performing attunement rituals, delving into mysticism, and specific ways of accessing higher levels of awareness.

Before turning to the seventy-eight cards individually, we will present some basic summaries to help the reader penetrate the esoteric mysteries of the Knapp-Hall deck. We are starting with The Emerald Tablet, the mythical tablet that encapsulates the philosophy of Hermeticism. Tarot is called the “Book of Hermes” or Thoth. Hermes-Thoth is never too far away from any card in an esoteric deck. In this deck, Hermes’ staff is placed in the Magician’s hand to let us know that he is no longer the “Bateleur” or “Juggler.” He is now Magician and presides over the universe that Key 0, The Fool, gives primal impulse out of chaos. After a brief summary of the Tree of Life, the Hebrew letters and the ten Sephiroth, we will start our journey with the Magician and the Fool working here in tandem guiding us through the world of Hermetic principles, of vices and virtues, of archetypal energies and the myths that give form to the world that we create every day.


THE EMERALD TABLET
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Figure 3: Caduceus.


True, without falsehood, certain and most true:

What is above is as below, and what is below is as above, in order to bring forth the miracles of the One Thing.

And as all things are from One, by the self-reflection of One, so all things are birthed from the One by adaptation and modification.

The Sun is its father, the Moon its mother,
The Wind carries it in its belly, its nurse is the Earth.
Here is the Source of all perfection, or consummation of the whole World.
Its virtuous Force is integrating, if it be turned into Earth.

Separate Earth from Fire, subtle from gross, gently, and with great ingenuity. It ascends from Earth to Heaven and descends again to Earth, receiving the power of the Superiors and of the Inferiors.

Thus the Glory of the Universe is revealed to you; all obscurity is now lifted. This is the strong Force of all forces, victorious over every subtle and penetrating every solid thing.

So the World was created. Hence all wonderful adaptations came forth; this is the Pattern.

Therefore, I am called Hermes Trismegistus, embracing the three parts of the philosophy of the Whole World. I have therefore completed my explanation concerning the Operation of the Sun.


THE SEVEN HERMETIC PRINCIPLES

The truly wise, knowing the nature of the Universe, use Law against laws; the higher against the lower; and by the Art of Alchemy transmute that which is undesirable into that which is worthy, and thus triumph.

Hermeticism has come to signify many things to many people through the centuries. For us today it represents an amalgamation of esoteric ideas and practices. Its core philosophy was embraced by the Italian Renaissance in the 15th Century as the Corpus Hermeticum was translated in Florence, including the Asclepius. The opening citation from The Kybalion reminds us that the word “trump,” as used in Tarot, also carries the idea of “triumph” and links us to the original use of tarocchi cards in the 15th century. We can use the Majors, and the Minors, to triumph over our vices, to help us see and understand the ways that we can apply alchemy of soul to our spiritual transmutation.

The principles of Hermeticism were adopted—and adapted— by the various mystery schools of the 19th century in very distinct ways. The seven axioms that are here presented reflect the RC philosophy found in the Knapp-Hall deck and will help us interpret the use of the cards in divination. The principles are the key to deciphering many of the symbols and emblems on the cards and to also understand the overall philosophy of the mystery schools using Tarot with Hermeticism. The seven Hermetic principles can be easily translated into the core of mystical laws that are found in many traditions. More importantly, they connect us to universal concepts and to physical laws such as the Law of Gravity and Attraction, the laws of motion, and the Theory of Relativity, without my even mentioning the many correspondences with Quantum Physics.

The main premise of the seven Hermetic Principles is that the Universe is mental and, as such, the Universal Mind, the Cosmic Mind, is ever-present in its infinitude in every impulse, desire, thought, word or deed. Energy never dies or disappears; it just transforms. Our thoughts are the foundation that solidifies energy in the physical world.

1. The Principle of Mentalism:

There is an all-encompassing Consciousness; the laws of creation and laws of the Universe exist within this Cosmic Consciousness. We operate and define our existence within this Cosmic Mind. When we attain the “master-key” that unlocks the Wisdom of the Universe and brings with it Understanding, then we begin to open the many doors of The Temple and rend the veil of obscurity from our inner eye. Mental Transmutation is the most essential Hermetic teaching from these schools, and it refers to the magic of Mental Alchemy to transform anything by using the Force of Will and Power of Intention.

The All is Spirit, which is unknowable and undefinable. In this deck you will find that Wands or Scepters are usually reflections of The All - Spirit in the process of being and becoming. The eventual Form that we give to our innate impulses and desires will determine the quality of our thoughts and the density of the physical world that we create and manifest as reality.

2. The Principle of Correspondence:

As Above so Below; as Below so Above. Creation emanates from the same Source, the same laws, the same principles. It is all a matter of degrees of manifestation, be it physical, mental, or spiritual. The All creates at different levels of vibration. At any level, be it matter, mind, spirit, there is a correspondence that allows us to penetrate the mystery. Matter is energy; every manifestation is a specific condensation of energy. Keys 1 and 15 represent two important aspects of this axiom. The Magician points above and below and encapsulates this principle, which we also find in the Cabalistic axiom “Kether is in Malkuth and Malkuth is in Kether.” Key 15, The Devil, represents an important shadow aspect of this axiom and of The Magician.

3. The Principle of Vibration:

Light is vibration; we are all children of the Sun. Everything vibrates at its own corresponding plane or level, be it matter, mind, spirit. Nothing is, in reality, at rest. From Spirit to Matter, from the least to the most concentrated energy, everything vibrates at different levels of perception and condensation. Vibration is impermanent and impermanence is a quality of vibration. Every color carries a different vibration. Mystery schools use color to bring forth specific energies and that is why esoteric Tarot cards are colored according to the rituals and the vibrations needed to achieve alchemical transformation, specific healing or altered states of consciousness. Emotions, intentions, will, desires, thoughts, are manifested at different vibratory levels; not just in us but also in all of Nature and the world around us. We all vibrate, we all receive vibrations and we all give out vibrations. Key 14, Temperance, is usually associated with this principle; the card is used in meditation techniques to bring balance and equilibration to situations or moods as needed.

4. The Principle of Polarity:

Thesis and antithesis are identical in nature but different in degree. Notice how all these principles that we are enumerating sound so much alike and yet allude to different qualities in nature. Be it polarity, vibration, correspondence, rhythm, gender, etc., there is a core theme running through all these principles. Everything carries polarity, its own shadow, its own contradiction. Notice also that the Pythagorean qualities of the number 2 are reflected in all these principles.

Every Arcanum in Tarot reacts to these laws. Polarity is an essential quality of all the cards and not necessarily when in reversed position. A reversed card in a spread does not have to carry an opposite meaning. We must always look at relationships and resonance between the cards to extract meaning. Archetypal energy is generic and constellates differently according to these laws or principles. The idea of a “good” or “bad” card does not really work with these traditions because the cards carry their own polarity and contradictions. Antinomy is an inherent quality of esoteric Tarot. When we realize that “all truths are half-truths” and that perfection is a process, not a goal, we stop mythologizing many aspects of our lives, and allow room for inconsistency and nonsense. This brings less rigidity and more fluidity to our creative impulses.

The marriage or reconciliation of opposites is an essential goal and component of alchemy. The concept of synthesis was added to divinatory techniques using numerology in these traditions in an effort to use variations of the “triad” to synthesize polarities or opposing vibratory qualities in a reading; most of the time you will find this system of divination too constrictive and even absurd.6 You will also find that the Law of Polarity, just like Correspondence, Gender, and Rhythm are useful to interpret the Tree of Life and its emanations into the world of creation, where the Middle Pillar of Mildness plays such a pivotal role in the equilibration of Force into Form.

5. The Principle of Rhythm:

The pendulum swings, everything has its ups and downs; everything flows and there is constant flux; the measure of the swing to the right is the measure of the swing to the left. This is the perpetual flow of Becoming and Changing; this is the Law of Impermanence where nothing endures but Change. What remains is the Transcendent because The All is Unknowable, Undefinable and Immutable.

Here we have a perfect example of Key 10, the Wheel of Fortune. We must understand how the Principle of Rhythm affects our life. Another card that reflects this principle is Key 18, The Moon. The number 8 is usually symbolic of the sign of infinity, and also of the cycles of life. By learning to master our moods and feelings we balance the rhythm of our life, gain more control of the swings of our personal pendulum and use more effectively the principle of Cause and Effect.

6. The Principle of Cause and Effect:

This is the ruling principle of life. Everything happens according to Law. There is a cause for every effect and an effect for every cause. Hermeticism teaches us to use mental alchemy to rise above our present mental level and, by using Will and the Power of Choice through Intention, change our Fate into Destiny. The Law of Karma falls inside this principle. Many of the cards in this deck can be used to meditate and help us connect to higher healing frequencies and to gain access to higher laws than those available on the lower planes of our everyday existence. Justice, the Tower, the Lovers, are examples of this universal law. In fact, every card can reflect either a cause or an effect depending on our circumstances, and their placement in a spread. Our desires, thoughts, words, and deeds have an immediate effect somewhere—inside and outside of ourselves. There is no such thing as chance. Part of our responsibility while here on Earth is to learn how to manage our actions and reactions and to act in full conscience and awareness of the consequences of this principle.

7. The Principle of Gender:

The masculine-feminine principle manifests in all forms of life; this principle applies to the physical as well as the mental and the spiritual planes. Gender alludes to the overall law of Creation: to Generation and Regeneration. No creation is possible without this principle, which suggests that the inevitable coniunctio, which in alchemy is symbolized by the androgyne, becomes in the twentieth century a symbol of individuation, or marriage of opposites. The word Hermaphrodite—the coniunctio or hierosgamos of Hermes and Aphrodite— is another way to describe the androgynous concept of Creation. On the Tree of Life Venus is assigned to the 7th Sephirah, Netzach, and Hermes-Thoth to the 8th Sephirah, Hod. In order to bring forth—generate— the right “foundation” into the 9th Sephirah—Yesod— we will need to reconcile these two force-form energies in ourselves. Otherwise Malkuth, the Kingdom, as our personal egoic reflection of Yesod, would display the inevitable heavy lead that will require the magic of mental alchemy to bring forth balance and total equilibration through the Middle Pillar on the Tree of Life.


THE TREE OF LIFE

The Tree of Life is a glyph of both the involution and evolution of consciousness. It represents creation as a series of emanations: Primal Consciousness descending through 32 Paths of Wisdom in order to develop individualized consciousness. These 32 Paths consist of 10 Sephiroth or Cyphers—“vessels”—and 22 Hebrew letters. The Tree can serve as a map of our individual journeys toward self-realization. Each Path has its own Intelligence, and its own degree and attribute of consciousness.

Dion Fortune reminds of that, “...the Tree is a method of using the mind, not a system of knowledge.” The Tree is a process, an unfoldment of consciousnesses, emanations, and correspondences. And this method occurs at various levels at the same time because it is ruled by an Infinitude that, because of its own indescribable nature, cannot be confined to time or space. Ms. Fortune calls the Tree a “mighty, all-embracing glyph of the soul of man and of the universe.”(Ch.VI.)

Manly P. Hall suggested to J. A. Knapp the addition of the emblematic shields and insignias that we find in the 1929 deck. These suggestions were also influenced by their mutual projects at the time, especially the encyclopedia that came to be known as The Secret Teachings of All Ages. The deck itself becomes an assemblage of secret teachings within the mystical structure of the Tree of Life; each emblem and heraldic shield brings forth a deeper understanding of the cards, connecting them to mythology, to esoteric interpretations of numbers, to Qabalistic worlds, to alchemical or Masonic allusions. The deck feels like a rich, intricate tapestry where Antiquity, Neoplatonism, Gnosticism, Hermeticism, the East, and the West meet. Hall advises to approach the cards in a reading as if we were viewing mandalas, a concept that today does not seem odd or unusual, thanks to the present influence of Eastern philosophy in the West and to the work of such significant figures of the last century as Carl G. Jung.

For Carl G. Jung mandalas are spontaneous products of the mind reflecting the egocentric nature of our consciousness. The central point of any mandala symbolizes the ultimate unity of all archetypes as well as the multiplicity of the phenomenal world. Jung equated the mandala with the unus mundus, a concept familiar to any student of Hermetic traditions and that we find reflected in Key 21 of the Major Arcana, The World. He also used the principles of alchemy in his psychological work and made them the main theme in his theory of Individuation, using many of the same references that you will find in Manly P. Hall’s work.

Applying the mystical concept of a mandala when using the Knapp-Hall deck would facilitate gaining access to the numinous qualities of each Sephirah. We would be able to make meaningful connections between the four Qabalistic worlds and reach more tangible and self-explanatory conclusions. This is possible because mandalas represent psychic totalities that can produce a new center of awareness within a psychic process of transformation. Mandalas and Tarot serve as powerful meditation tools that help us achieve new levels of personal and cosmic relatedness. Even when both might appear to the non-adept as thoughtless structures, tarot and mandalas carry a very delicate and exact structure that reveals a qualitative universe. To paraphrase Manly Hall, speaking of mandalas, both mandala and Tarot give us a “new dimension of seeing and a kind of hearing through the eyes...”7
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Figure 4: Tree of Life showing the three Mother Letters occupying the three horizontal visible Paths. This Hebrew version, from the Middle Ages, continues to be popular today, with variation on the placement of the rest of the Hebrew letters.
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Figure 5: One of the versions of the Tree of Life attributed to Athanasius Kircher (1602-1680).
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Figure 6: Tree of Life following BOTA and Golden Dawn.
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Figure 7: The Tree of Life with Planetary Spheres, Levels of Consciousness, and Numbers.


As noted by Manly P. Hall, in Cabala we have a power, a Force, from which all substances arise. The Divine becomes the very material of creation and everything emanates from within its root and likeness. God becomes a concept that moves from transcendence into immanence and life is seen as a continual outpouring of the Divine Light. Humanity is an expression of deity and all things are unfolding their own deity of beingness.8

The Revised New Art Tarot comes to life when we apply simple, but essential, Qabalistic notions to the structure of Majors and Minors. The mystical meanings of each number must be extracted by the qualities of its Sephirah. As we enter the world of the seventy-eight Arcana, we should keep the Tree of Life and the four Cabalistic Worlds in mind, as well as connect number and card to the energies emanating from the Sephiroth.

The Tree of Life divides into three pillars: Pillar of Mercy (right), Pillar of Severity (left), and Pillar of Mildness, which occupies the center. The Pillar of Mildness equilibrates the other two and serves as the launching pad, the primal impulse, for the Ain or No-Thing unfolding out of Chaos into the Limitless and Boundless (Ain-Soph), and into Limitless Light (Ain Soph Aur).

Zero and One need to be understood within the concept of “the concealed of The Concealed” that makes itself manifest through the Emanations of the Sephiroth on the Tree of Life.


THE THREE SUPERNALS

KETHER-CHOKMAH-BINAH

1. Kether, Crown: This is the Source, the beginning of the whirlings of Creation. Placed at the head of the Pillar of Mildness and Equilibrium, Kether represents the Limitless Light and Primal Spark of the Unknown and Unknowable. This is the closest we could ever be to the No-thing, the No-where, the Non-existence. At the same time, Kether represents the One, the circle and the dot; the non-reflective that becomes a self-reflection, thus sharing with the Zero and the Number Two the mystery of Creation. If we could imagine a Pure Non-Consciousness without polarity, an unfathomable state of Non-Singularity without attributes of any kind, groundless, infinite, timeless, this would be the original concept of Kether, the Crown. In Hebrew tradition, Kether not only precedes the All, but the All was contained in Kether before Consciousness and Light.

2. Chokmah, Wisdom. This Sephirah is assigned to AB the Father and is considered the First Emanation of Kether as the Limitless Light. Chokmah represents the masculine principle that seeds Creation in Binah, the third Sephirah. It is the “Great Stimulator of the Universe,” and is assigned the Zodiac as its sphere of influence. The Hebrew letter Yod is placed on this Sephirah when we are working with the symbol of YHVH and the Tetragrammaton; but the tip of Yod is placed in Kether. Chokmah is at the head of the Pillar of Mercy, an essential quality of Creation stemming from Kether. The Life-Force concentrates here in the second Sephirah. At this level, Chokmah often appears as much “concealed” to us as Kether. The mystery of Key 2, the High Priestess, is accessed through the “Illuminating Intelligence” assigned to this Sephirah.

3. Binah, Understanding. This Sephirah is assigned to the Mother, the female energy, The Great Sea, the chaotic waters of Genesis that bring forth Creation and impulses the next seven spheres on the Tree, known as the Elohim. She is the seat of Neshamah, the Divine Soul, and represents the “Sanctifying Intelligence.” Binah symbolizes the faculty of the Universal Mind to distinguish and restrict. She “crowns” the Pillar of Severity and transforms the abstract faculty of wisdom into understanding. This is also the finitizing quality of Saturn, the dark planet of restrictions, assigned to this sphere. In esoteric astrology Saturn is the power that condenses energy into specialized forms. Chokmah and Binah, like the Yin/Yang principle, are the two Eternals that generate life and that form the activity of the Cosmos.

The Three Supernals, or Supernal Triad, represent the divine superconsciousness, self-consciousness, and subconsciousness. The first two letters of YHVH are contained in this Triad: “...the crown of the letter Yod is the essence of Kether and the body of the letter Yod is the essence of Chokmah; the third Sphere unites with the two of them which is the essence of Binah, and that is included in the first Heh of the Name.”9 This is the Act of Separation (separateness) that defines our existence and our longing to return to the One. The Triad is perceived oftentimes as inaccessible or just partially accessible through Binah.

An Abyss separates the Supernals from the rest of the Tree of Life. It is in this abyss that we find the mysterious Da’ath, Knowledge, sometimes called “the eleventh Sephirah,” on the invisible Path formed by the crossing of Kether and Tiphareth – Chokmah and Binah. Da’ath is hidden everywhere, it is part of the Mysterium and of the essence of the numinous; the knowledge imparted comes directly from the Divine Soul.


THE SELF TRIAD

CHESED-GEBURAH-TIPHARETH

This triad is usually called the Egoic Triad, but because the concept of ego has been so distorted in our generation, perhaps a better designation would be the Triad of the Self. This is the triangle formed by Chesed, Geburah and Tiphareth (seat of the Self) and where we gain access to higher realms of consciousness. The tension between spheres 4 and 5 is essential for us to gain access to the appropriate discernment and be able to self-regulate our life. Tiphareth is also the “heart center” and thus serves as equilibrator of the various energies affecting the Sephiroth from 4 through 10.

4. Chesed, Mercy, is the “Receptive Intelligence.” All the spiritual virtues and their exalted essences emanating from Kether into Chokmah often end up at this level as limitless or exhaustless gifts from Above. Chesed receives from the Mother and the Father; it is often associated with kindness and beneficence and the loving reflection of the “limitless substance.” It is the source of unconditional Love and the sphere assigned to the planet Jupiter, the expansive and generous planet. Chesed and Jupiter display a tendency to be constantly pouring out their blessings, regardless of the consequences. You will notice how these attributes seem to contradict the Pythagorean qualities of the number four, until we delve deeper into the mystical meanings of the Tetractys and the Cube of Space. Chesed sits below the Abyss; it represents the Chokmah of the lower spheres and is the first Sephirah of the Microprosopos, emanated from Binah.

Creation is often interpreted as a lightning flash that zigzags along the Tree of Life. However, there are visible and invisible Paths; every Sephirah gives and receives endlessly from the Sephiroth above, below, diagonally and across; from one Qabalistic world into another. This is a holographic Tree in a holographic cosmos. As we descend the Tree, energy condenses gradually and each emanation brings forth more gravity, which often makes it difficult for us to apply the right judgment to any given situation.

5. Geburah, Severity, represents the “Path of Radical Intelligence.” Directly below Binah, on the “Pillar of Severity,” Geburah is the sphere of undeviating Justice, and is also assigned to Mars. The attributes of this Sephirah connect to the Elohim, to Din (judgment), to Pachad (fear, awe). Its corrective qualities align with many of the qualities of Mars and also serve to correct the expansive attributes of Chesed. As sphere of Mars, it is also the seat of Volition. How we utilize our Will is a good indicator of the way that we are progressing spiritually and learning to assimilate the lessons along our Path. Geburah represents divine regulation, containment and corrective measures. Because it receives directly from both Binah and Chokmah, Geburah rules with impartiality and conscious, even merciful, discrimination. Its corrective attributes are necessary at this level. In order to enjoy Chesed’s gifts, we must build a solid foundation through Geburah. The Great Work that transforms heavy lead into gold is assigned to the number five, to the High Priest or Hierophant, and to Key 14, Temperance, in this deck.

6. Tiphareth, Beauty, “The Mediating Intelligence,” sits in the center of the Tree and represents the consciousness of the “Christos,” “the Anointed,” “the Buddha;” “Krishna.” The designation goes beyond Christianity to signify self-realization gained through spiritual transformation. Christ consciousness can be attained for humanity through the Path of Tiphareth because this Sephirah represents the reflected consciousness of the eternal Father-Mother. The sphere represents the seat of Adam, the generic humanity; of Ben, the Son; of Melek, the King. This is where higher self and the egoic, or lower self, meet. The Sephirah is the seat of the letter Vau of the Tetragrammaton and is also associated with the Yetziratic world of Formation and with the Sun. Beauty is the bridge between the finite and infinite; it holds harmony; it attracts balance. The Pillar of Mildness activates our higher consciousness through the energies of Yesod, Tiphareth, and Kether, as we ascend the Tree of Life from Malkuth.


THE PERSONALITY TRIAD

NETZACH-HOD-YESOD

7. Netzach, Victory, the “Path of the Occult Intelligence,” is assigned to Venus. This is the sphere of desire and “Eros,” and where all expressions of our creative nature are given stimulus. This Sephirah reflects the “beauty” of Tiphareth, the radiance of the sun, which is a reflection of our own luminosity as well as Kether’s. The name “victory” was assigned to Netzach to represent the YHVH Tzavaot, alluding to the attribute needed for Israel to be victorious in battles. The Elohim assigned to Netzach can bring war and destruction to the enemy. In the older Hebrew traditions Hod and Netzach, the eighth and the seventh Sephiroth, were considered a pair. These two spheres are assigned to Mercury/Thoth/Hermes and to Venus-Eros-Aphrodite; they represent the balancing energies of the “Personality Triad,” and need to be carefully calibrated and maintained in stable correspondence. Netzach can open, “when dressed with the right eye,” the doors to higher mysteries, which is a concept that we often find in Manly Hall’s writings, where Revelation comes through the good eye, the “all seeing eye.” But the Venusian qualities of Netzach could also result in unstable force; therefore, it needs to draw the right emanations and attributes from the Sephiroth nearby, especially from Mars (purified through Tiphareth), and directly from Chesed, and Hod. There is a basic “orderness” and integrity between Netzach and Hod that requires constant maintenance from us. The reason being, that both Sephiroth “empty” themselves into Yesod, Foundation, carrying the qualities, propensities and “personalities” acquired” from the rest of the emanations. As D. Fortune reminds us, “the lower Sephiroth of the Plane of Illusion are densely populated by thought-forms...”10 Illusion and fantasy are, unfortunately, part of our learning path.

8. Hod, Splendor, is the sphere of Mercury (Hermes-Thoth). This is the “Path of Absolute or Perfect Intelligence,” and the seat of the intellect of humanity; as such, it can teach us about the mind and its volatility, as well as become our source of creativity. Hod sits across Netzach, Venus; both Sephiroth are associated with revelation and prophecy. In fact, Hod represents the seat of the Magus, the source of our ability to work magic, and is supposed to draw its attributes directly from the astral world. We each gather and use the energies from these two Sephiroth according to our level of awareness and receptivity to darkness and light. Remember that darkness is a state of unknowing that recognizes our inability to move beyond predetermined propensities and that, at the same time, is dying to come forth into full conscious recognition. The volatility and susceptibility of Netzach and Hod, and the fact that on the Tree they work as a pair —and symbolize the two pillars of the temple of Solomon (Joachim and Boaz) — must be kept in mind at all times when using these energies for personal attunement and transformational work. The dynamics between Hod and Netzach should not be ignored in divination. Netzach is force, desire, instincts, emotions; Hod is form, the concrete mind, the intellect. Because both spheres operate within the lower self, the magical operation of Hod could be affected by the illusory and emotional forces from Netzach,unless properly regulated from above through Geburah.

9.Yesod, Foundation, is the basis upon which we manifest on the Earth plane; this is the sphere of the activity of the Moon. Here is where we enter fully, and most often unawares, the astral world of dreams, imagination, fantasies, chimeras, and loose psychic energies that we just do not quite understand most of the time. And yet this is the seat of the soul as Nephesh, which takes us up and down the ladder of self-realization. Yesod provides the foundation for us to enter higher levels of awareness and serves as portal to the Path of Return on our search toward the One and away from separation. On the Tree, Adam Kadmon’s reproductive organs symbolically rest on Yesod,reminding us that this is where the blueprint and patterns that form us define the world that we manifest in Malkuth. Because Yesod sits below Tiphareth, we can draw directly from one into the other when we learn to purify our vehicle of expression. When Eliphas Lévi talks about “the great Arcanum of Practical Magic,” he is referring to Yesod. This is the realm of the “invisibles,” of the dream body, of the discarnates; the natural habitat of the Vital Soul or Nephesh. Yesod is traditionally believed to contain three different foundations (upper-middle-lower) and be where Tzadik, the righteous one,resides. Tzadik Yesod Olam:” the righteous one is the foundation of the world.” Yesod may be carrying the seed of Good and Evil, but these two attributes derive from the Creator and are identical in the eyes of Creation. The last of the Elohim from Binah reside in this Sephirah. There is a strong Cabalistic connection between the third and the ninth Sephirah, through the mystical symbology of number seven.11


THE PHYSICAL PLANE

10. Malkuth, Kingdom, ADONAY. The position of Malkuth on the Tree, on the Middle Pillar of Mildness, along with Yesod, Tiphareth, and Kether, gives us intimations about how the Great Work of alchemy needs to be processed in each one of us, paying attention to the ways that we use elemental Air, Water and Fire—Aleph - Mem- Shin—to transform heavy lead into gold. Adonay is the great provider of Creation; this is the essence of the last letter of YHVH. Our kingdom in Earth must be accessed in reverence, understanding how the kingdom of spirit is embodied in our flesh. Shekhinah, the Bride, resides in Malkuth and she will move up the Middle Pillar to meet the Groom in Tiphareth. This is the “Path of the Resplendent Intelligence,” and the end result of all the operations, permutations, and emanations originated in the fount of living waters from the Supernals, through the rest of the Tree, and funneled, eventually, into Malkuth through Yesod. The tenth Sephirah is “the mystical Kingdom of embodied spirit.”
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Figure 8: Tree of Life with Cabalistic Worlds and Main Triads.
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Figure 9: The Four Cabalistic Worlds as Concentric Spheres.


PART TWO
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THE MAJOR ARCANA


THE MAJOR ARCANA
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THE ALL SEEING EYE: TAROT SYMBOLISM

INTRODUCTION

Court de Gébelin, a high Mason and eminent scholar of his day, first set forth the symbolic possibilities of the Tarot cards. Since his time a number of other writers (who will be remembered chiefly for their enthusiasm) have submitted to, yes, even attempted to thrust upon the public mind more or less fantastic interpretations of these mysterious leaves. Most of these attempts to clarify the meaning of the Tarot have only muddled the issues involved. The original lack of information has been exchanged for a monumental structure of misinformation.

The difficulties may be classified under three headings:

1. The original number of cards is unknown but it is quite within the range of possibility that the modern deck lacks several vital (and, therefore, deleted) cards. The removal of even one or two symbols would destroy the sequence of the figures and thus hopelessly confuse the would-be interpreter.

2. It is quite probable that the order of the cards has been purposely changed. In fact, the unnumbered major trump—the Fool—is the chief stumbling-block confronting the student of Tarot. The problem, therefore, is naturally related to the science of cryptography.12

The cards become the elements of a secret writing; they are a definite philosophic cipher, and until the elements of this cryptic alphabet have been finally established, the subject must remain a debatable field of abstract speculation.

3. Most writings on the subject of the Tarot (prominent among them the treatises of Eliphas Levi and Papus) are questionably “blinds” published for the definite purpose of diverting public attention from the deeper issues involved. Whether bound or regarding themselves as bound by obligations of honor, these authors preserved inviolate whatever knowledge they actually possessed. For reasons somewhat obscure but which they evidently regarded as sufficient, they purposely deceived the public in their published descriptions of both the major and minor trumps.

Instead of being influenced too deeply by existing writings, the student obviously should sever his connections with these dubious text-books and reconstruct the entire system of Tarot symbolism from the secret doctrine of the ancients, scattered fragments of which have survived the persistent efforts in past ages to destroy learning.

If, as all indications point, the Tarot may be traced to the Arabian mystics, we can search for the true interpretation in those orders of learning which flourished in Arabia during the first ten centuries of the Christian Era. We have abundant evidence that the wise men among the Arabs—the astrologers and philosophers—drinking deeply at the fountain-head of Greek learning, became the ardent champions of academic philosophy. They also tasted of Egyptian lore, and even imbibed of the wisdom of Chaldea and Phoenicia.

Little is known of the religion which Mohammed destroyed, or at least believed he had destroyed. There is no question, however, that his own sect perpetuated this wisdom in the metaphysics or mysticism of the Dervishes. Though not the originators of this great system, the Arabians have earned for themselves a certain measure of immortality because they were the honest custodians of those older truths whose importance they grasped.

Having established this link, we may next disregard it and investigate the sources from which all subsequent philosophies derived their fundamental premises. Western metaphysics reached its flood-tide in the transcendental doctrines of the Greeks. To understand the Tarot, then, we shall disregard the scattered emblems momentarily, re-establish the ethical system which unquestionably they were devised to perpetuate, and, by so doing, render evident the inevitable interpretations of the cards.

We should first realize that Tarot cards have passed through many modifications both of color and design. It should be evident even to the uninformed that the symbols now upon the cards are of medieval origin, hence the student should not waste an unwarranted amount of energy in the effort to interpret the pictorial details which for the most part are accidental accumulations. If one studies the cards too intensely, he is likely to be diverted from the major issue and become lost in a maze of curious but not necessarily relevant speculation. It is more profitable to follow the Pythagorean premise of emphasizing the importance of the intervals existing between objects rather than the objects themselves.

The basic facts of Tarot symbolism are more likely to be discovered through grasping the whole panorama of the trumps and suits than through a microscopic analysis of any of the separate symbols. That which is true of life in general is true of the Tarot in particular. If we examine personalities too carefully, we are apt to forget those greater principles which circumscribe all personality and bind the universe into wholeness. A study of the individual cards, if divorced from an inclusive estimation of the deck as a whole, must inevitably lead to a host of glaring and discouraging errors. The cards must be regarded as elements and as such should be conscientiously examined, not, however, with the purpose of isolating the various elements but rather to grasp the chemistry of their combination. (Manly P. Hall, ASE, Vol.5 No. 1, October 1930.)


KEY 0 - LE FOU - THE FOOL


HEBREW MOTHER LETTER SHIN: “TOOTH.”
PRIMORDIAL ELEMENT OF FIRE.
GD, BOTA: FIRST MOTHER LETTER ALEPH, “OX OR BULL”
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“Once we realize that we are no-thing, the Tarot will render its last secret.” Oswald Wirth

The Zero, or unnumbered, card presents to us the figure of the Fool or Divine Idiot—the cosmic madman, the blindfolded buffoon. This card is the supreme mystery of the Tarot, for as the mind ponders the significance of the figure its philosophic possibilities are endless. This card of contradictions contains two widely diversified yet strangely related secrets. In the Hebrew Mysteries Ain Soph—the absolute, boundless, dimensionless abstractness which precedes all manifestation and is utter homogeneity— was symbolically represented by a closed eye. As most wise men have been called fools, why should not the madman be an appropriate figure for that wisdom which surpasses all understanding? Thus the Fool is the Infinite Itself, blind and hastening ever along the road to Nowhere.

It is from the zero assigned to the card rather than from the appearance of the figure itself that we secure the most important interpretation. If the deck represents in fact the pages of an ancient Mystery, recording the wanderings of the human soul in quest of light, then in the Fool we behold the neophyte or the uninitiated blindly questioning Reality. Before him are the gates of the Mysteries in the yawning mouth of the crocodile; behind him are the limitations of the flesh in the false doctrines and the deceivers, the lynx, cat or the wild dog.13 In his pack, the neophyte carries experience and also that load of woes which ignorance must always bear. The night is dark about him; the way is obscure. The river of life flows at his feet, on its bank lies the broken pillar of ambition. It is in this living river that the crocodile of Philosophic Death awaits his victims for by devouring them he brings them back to life again, a mystery which is part of the ancient ritual of the second death and the new birth into immortality.

There is also another interpretation in this card, which has for the most part been strangely overlooked. The Fool is an appropriate figure of the human Ego—the vital impulse behind personality. The unnumbered card sets forth with philosophic accuracy the phenomenon of the soul entering into the body at birth. The Ego is blindfolded because the lesser, its personal self, can never know the greater and impersonal reality. Before it is the great sea of illusion into which it is soon to be plunged and where abides Typhon, the spirit of rebirth. The curious creature biting at the legs of the Fool in this interpretation becomes symbolic of the animal soul or sin body. The broken pillar represents the lapsed state of the Ego, whose path into generation resulted from the symbolic “Fall” by which man was banished from his primitive paradise and forced to wander in the dark abyss of matter. The scene is nocturnal for, as the Greeks knew, the soul entering generation finds night most congenial to this purpose.14

In some decks of the Tarot, the creature tearing at the legs of the Fool has so rent his garments as to reveal the buttocks. To the ancient symbolists, this signified the material universe whose mysteries were revealed by the cats or panthers—the priests of Osiris, who, rendering the garments of the Infinite made His inferior parts visible to the wise. A similar allegory is told concerning Moses, who was granted the right of beholding the nether parts of God. The animal tearing at the garments may in this case be interpreted as either the Dog of Hermes (the symbol of wisdom) or the Cat of Bubastes15 (the night-seer, or the Hierophant whose inner vision is capable of penetrating the darkness of matter).16 (ASE, Vol. 5, No. 2, Nov. 1930, 48-50.)
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The Fool as Cipher Zero leads the pack in our deck. In Qabalah the Three Veils of the Absolute (Ain - Ain Soph -Ain Soph Aur) represent the levels of Negative Existence usually identified as No-Thing; Limitlessness; Limitless Light. The Ain Soph signifies the source of creation and represents the Unknown, “the dot,” the Absolute. The zero, circle, and oval (i.e. ovum) also translate, esoterically, into the concept of the No-thing (Ain) out of which the Ain Soph comes forth. In these traditions we will often find a circle with a dot in the center representing the Sun, or the Sixth Sephirah (Tiphareth, seat of the Sun); this glyph also alludes to the Supreme Divinity and encapsulates the first Emanation. In his writings on Qabalah, Manly P. Hall states:

Manifesting out of the formless dot, the beginning of all things is a state of oneness which man calls unity. All things in the world today have one natural origin. All things began as one, which came forth out of No-thing the Unmanifest, by the ‘elongation of the dot. ‘17

The “elongation of the dot” alludes to number 1, to generation and multiplicity. In Qabalah both Fool and Magician represent primordial energies of creation. Manly Hall suggests we place the Fool before the number One and the rest of the Majors in a horizontal line in sequence from left to right, and then visualize him walking through all these figures as a neophyte, spiritually hoodwinked and seeking Divine Wisdom. Imagine this Fool landing on each Arcanum with the tools from the Magician’s table in his sack, going from one card to another collecting, recollecting; forming, transforming; giving and receiving. As Zero he remains receptive, allowing the Limitless Light to guide him along the way. Oswald Wirth and William Westcott, among others, placed The Fool at the end of the Major Arcana as card XXII, following Le Monde. The card, thought unnumbered, would display the Hebrew letter Shin (Fire) on the bottom corner. In Wirth’s version a lynx is biting the fool’s leg; a broken pillar and a crocodile are seen at a distance; a wilted flower at his feet, following P. Christian’s description. He is less than zero, and reminds us of the medieval, mythical wild man archetype. Wirth didn’t really find redeeming qualities in his Fool; he is the wanderer or vagabond walking and unleashing his own fate. His displacement to the end of the Major Arcana does not serve the powerful Hermetic meaning attached to the Zero or to the Auric Egg of creation. The same alludes to its placement as the twenty-first letter. The Fool is really alpha and omega, the ourobouric Zero; he encapsulates not only the energies from the three Mother Letters, but of the whole Hebrew alphabet.

In the Knapp-Hall deck the Fool carries the Hebrew letter Shin according to the designation made by Eliphas Lévi and followed by Guaita, Papus, Wirth, and most of the Qabalists from the 19th Century. However, the Fool here is, unequivocally, identified primarily with Zero and the Ain Soph. The letter Shin is assigned to the Primordial Fire and, as such, it is fitting for it to be part of a card that symbolizes the primordial impulses of Creation. It also makes sense to have Shin designating Key 20, Judgement, since the card alludes to rebirth and regeneration. This “letter dilemma” will never be resolved, but it is important to remember that the glyph of the letter Shin appears on the garment of Paul Case’s Fool as well as in Waite’s. Hall did not embrace either lettering system and this is one of the reasons why the deck is such an eclectic, esoteric treasure.

Paul Foster Case and the Golden Dawn assign Aleph to the Fool following a system of correspondences based on Cabala (Qabalah) and the Tree of Life which is the most widely used today. As noted in our Introduction, Manly Hall sometimes seems to be using this system instead of the French RC attributions depending on how he interprets a certain aspect of a card. Hall’s approach becomes more obvious when we study the Minor Arcana, where the correspondences with the Golden Dawn and BOTA are quite palpable. As fellow Freemasons, Paul Case and Manly Hall had mutual respect for each other, as can be noted in their writings. 18

Hall notes in “An Analysis of the Tarot Cards” that, “.. .both Court de Gébelin and Paul Foster Case place the unnumbered card before the first numbered card of the major trumps, for if the natural order of the numbers (according to either the Pythagoreans or Qabbalistic system) be adhered to, the zero card must naturally precede the number 1. This does not dispose of the problem however, for efforts to assign a Hebrew letter to each Tarot trump in sequence produce an effect far from convincing.” 19

Aleph, the first Mother letter, represents the Primordial Air, the mysterious combination of Fire and Water into ether. Aleph is the first letter of the Hebrew alphabet. The Golden Dawn and BOTA, among others, assign this letter to the Fool. Aleph is Breath, Air, Ruach.20 It is also connected to the Holy Spirit and to Super-Consciousness. In Jewish mysticism Aleph is the impulse or thrust of creation, the silent seed that helps brings forth the rest of the alphabet. It is also the first letter of Ain Soph. Aleph’s mystery makes the letter soundless, quiet, still, like a zero or no-thing, while lending itself to the process of creation. Aleph represents the Breath of God bringing forth the Word out of its stillness and silence.

The Hebrew letters Mem and Shin are assigned to the second and third Mother Letters, respectively; Mem represents Primordial Water and Shin represents the archetypal Fire of Creation, the Force of the Lightning Flash that generates the Tree of Life. Shin is also associated with the Holy Spirit and with the fiery Life-Breath. It is hard sometimes to separate one Mother Letter from the other as these primordial forces are One and unfold simultaneously at different levels of awareness and manifestation.

The crocodile is always found in decks of Egyptian flavor. Here it does not lurk from afar but rather nearby and, yet, somehow not as menacing. The crocodile could insinuate the reptile brain of humanity; it also connects in Egyptian lore to Sebek, the ancient deity occasionally fused with Horus, son of Isis and Osiris, or with Ra, the sun god.21 The crocodile also connects to the myth of Typhon. We will find Typhon in this deck depicted as a jackal on Key 10, the Wheel of Fortune. In other decks Typhon will be assigned to Key 15, the Devil.

The eye is an important symbol in this deck; the Fool has no memory, no path. Like him, we start our journey of self- discovery always in the dark. The Ego or Higher Self is blindfolded because the lesser personal self has not gained access to higher Knowledge. The first three cards of the Major Arcana, the Fool, the Magician and the High Priestess, often symbolize Superconsciousness, Self-Consciousness; and Subconsciousness, in this order. This emblematic connection is pivotal in understanding the esoteric meanings of these cards and why the High Priestess appears as the second numbered card.

Manly Hall leaves no doubt about the significance of the Fool. He not only represents the Ain Soph but is also the mystical and divine idiot who takes us back to the old folk tales of wandering fools or alienated seekers pretending to be what they are not, hiding in plain sight under false assumption of idiocy or foolery, yet much closer to the Divine than any of those around them. In a Renaissance context, this figure represents the unburdened idiot, untainted by society’s misconceptions and stagnant values. In this framework, he becomes the shaker of the old structures and the initiate that seeks (and offers) redemption.

At the same time, the Fool is the aspect of Hermes that we have come to identify with the trickster and the clown; as well as the walker between heaven and earth. He could also represent the court jester, juggler and acrobat that we find in so many cultures. The Fool is the zero and the egg, carrying the number one into self-awareness because he is the seeker of illumination and the bringer of quantum change. The dog that accompanies the Fool could represent our animal nature and the basic instincts that we all need to acknowledge and, hopefully, overcome along the way.

In divination the Fool could signify new adventures, new beginnings; entering untapped territory; audacity or a foolish action. It could warn us about pitfalls in front of us or suggest for us to take off our blindfold and to really see what lies ahead. At times the card just dares us to move beyond our comfort zone and tackle a situation without any inhibitions. This is a leap of faith, a transformative transition. If the Fool appears in a question dealing with a key decision in your life, beware of risks around you but also be willing to change course if necessary, especially if placed next or near the Hanged Man or the Death card. Next to the Tower it could indicate an unexpected, chaotic situation lurking ahead. In reverse it is a card of foolish and disconcerting actions, eccentricity, going against common sense or prescribed norms; puerility or immaturity.

A card in reverse does not necessarily allude to negative meanings. Sometimes it implies to pay attention. Always rely on the energies between the cards to elicit the right meanings. Cards adapt to the energies in a spread. If we give the Fool the role of Significator, then it serves as a compass in a reading, pointing to goals to attain, issues to avoid or move away from, what to trust ahead.
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Figure 10: Orphic Egg.



KEY 1 -LE BATELEUR - THE JUGGLER


HEBREW MOTHER LETTER ALEPH: “OX OR BULL.”
PRIMAL ELEMENT OF AIR.
GD, BOTA: HEBREW LETTER BETH, “HOUSE.”
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The Infinite has vanished and the finite has taken its place.
Qabalistic attribute: Ain Soph Aur - Limitless Light

Is not the Magician—the Master Maker of Mysteries—appropriate figure for the Supreme Creator? When the infinite profundity of Ain Soph, the Fool, produces upon its surface and in its substance the first awakenings of manifestation, the One appears in the midst of All. This is the mysterious Ancient of Ancients, the first Logos, the Lord of the Sephiroth and of the four worlds. In the old decks the Juggler appears standing behind a table. In one hand he holds a magic wand and before him are spread a number of mysterious symbols—the paraphernalia of his magic. The Cup, the Coin, the Scepter and the Sword, these represent the four mysterious letters of the Sacred Name, YHVH, and also the four planes of divine elements which the Juggler manipulates, and through whose combinations he conjures into being first the shadows and then the substances of the material world.

In the present deck the wand of the Juggler has been amplified into the caduceus, the serpent-wound staff of Hermes, thus revealing the nature of that magical power by which the miracles of creation are wrought. Wisdom is the scepter of power. With consciousness the Creator dreams forth His universe, with intelligence He organizes and frames it, and with activity He animates each infinitesimal part until the whole pulsates with the vibrant life of its Creator.

One hand of the Juggler points to the earth to remind the neophyte that matter below is but a shadow and symbol of that divine or heavenly matter composing the very nature of the Logos. Strange as it may appear, the below becomes the natural symbol of the above even as the bones that support the body become the natural symbol of the spirit, that invisible and spiritual framework which supports the objective nature of man.

The square table upon which the instruments of the heavenly magic are scattered represents the world with its four hypothetical corners; also the field of the elements upon whose subtle substances are impressed the creative impulses of the Hierarchies represented by the symbols of the suit cards.

The sky-colored hat is symbolic of the heavens. The lemniscate formed by its brim represents the motion of the sidereal bodies and also the circuit of the Great Breath of the Logos.22 It will also be noted that the Juggler is wearing the same clothes worn by the Fool. Inasmuch as the Logos as the manifested divinity is invested with the cosmic substances of the Absolute, the blind Fool is shadowed forth in the Juggler. But while the madman is oblivious to the phenomena of the terrestrial world, the Juggler is posited in the sphere of matter and has forgotten the Fool whose very substances he has formed.

To clarify the interpretation of this card we have placed upon it in a small bisected shield the ancient Crown of Kether with its three points. Kether is the objectified Juggler, the Opened Eye of the Lord.23 This card, when read with the Fool, tells us that the eye which is opened in the Juggler reveals to him the world and its mysteries. But to the Fool (whose eye has not been opened), to him there is no world and hence no mystery. The mystery comes with seeing. What the Juggler sees he will never understand but the Fool, never having seen, can never be ignorant. Which, then, is wise?

Continuing the reading of the cards from the Fool to the Juggler, other interpretations may be derived. We can presume that the Fool has kept on walking, has fallen into the great sea, and has been swallowed by the crocodile. As he fell he was gradually transformed into the Juggler until, finally, having descended into the depths of matter, he awakens or, more correctly, enters the sleeping state which we call life. The Infinite has vanished and the finite has taken its place. Robed in new garments, the Juggler stands before us and spread out upon his table are the mysterious objects previously contained in the bundle on the Fool’s back. The Absolute contains all activity but that activity is in a state of suspension as it is suspended from the back of the Fool, on the end of the stick. While life is in a potential state, circumstances cannot exist nor is it possible for any group of conditions to arise. Cause and effect are in abeyance, for time, place and change have not come into being. With the Juggler, however, the instruments have been scattered about to become the elements of an ever more complex and involved pageantry.24 The Juggler is setting the magic of life in motion. Phenomena and mysteries will follow each other in an endless pageantry until, at last having completed its purpose, the Juggler, now grown old, will pack his mysteries into his bundle and creep away, like the Fool, with Karma biting at his heels. (ASE, Vol. 5, No. 3, December, 1930, 75-77.)
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The Fool and the Juggler (Bateleur) represent two contrasting and complementary aspects of the Divine. The Zero is the Absolute or Ain Soph; the Number One is the Ain Soph Aur, the Limitless Light, the Monad and the Logos. The number 1 comes forth from the elongation of the dot and from the Zero of No-thing; the numbers shadow each other like the quantum act of creation: Consciousness collapses unto itself and reflects itself in the other (which happens to be itself). The Fool and the Magician thus mirror and shadow each other.

Traditionally, the Mountebank or Bateleur depicted the medieval archetype of the travelling snake oil salesman, the quack, trickster or juggler who would get on a bench at a market to sell his wares or entertain with tricks. He was a charlatan and imposter, and an indispensable performer at fairs and carnival processions like the ones in Northern Italy where Tarot was born. Just like the Gypsies, mountebanks and bateleurs would often claim (or be perceived) to have special powers and would use dice or cards to gamble or tell the fortune to the naïve audience.

The Middle Ages and the Renaissance ushered a new and amplified concept of magic taken from very old traditions, from folk tales and mythology, astronomy, alchemy and even mysticism. Just like the Fool in this deck represents the Infinitude of God, the Magician—not the Bateleur or the Saltimbanco or the Juggler—is here elevated to the role of co-creator. The blindfold of the Fool represents the darkness of the void before Creation; the eye of the Bateleur is open and reveals to the Magus the mysteries of the cosmos. As told by the Emerald Tablet, “...all things are from One, by the mediation of One and all things are birthed from the Limitless One by adaptation.” The crown as the heraldic shield on the card represents Kether, the first Sephirah on the Tree of Life and the beginning of the whirlings of Creation.

Key 1 marks a significant departure from the French RC tradition. The Golden Dawn changed the title of the card to Magician perhaps as a way to honor Cornelius Agrippa, Raymundus Llull, Albertus Magnus, Paracelsus, Trithemius, Ficino, Avicenna, and other highly-respected practicants of the Art. The magus and the alchemist are closely related in these traditions. The magus uses the elements, conjures, serves as a connection between above and below and has the natural world at his disposal. Manly Hall calls him “Ancient of Ancients” as well as “Lord of the Sephiroth.” He is also Adam Kadmon reminding us that we all have access to his magical table and tools. And, he is Hermes Trismegistus, guiding us from darkness into the light. The Magician is often identified with the planet Mercury and thus becomes one of the three essential elements of alchemy.

The hat reminds us of a lemniscate and a snake biting its tail. This is also the iconic symbol of the movement of the Sun, of the constellations, of the faces of the Moon. The magus conjures manifestation as if dreaming the world into being, like a Shaman. The “I am that I am” begets creation through the activation of the cosmic egg. In “The Sacred Magic of the Qabbalah,” Manly Hall notes that:

In the One-ness we find the ultimate of all manifestation. All diversity is destined to return again to its own source. Therefore it is said that the life of the great outpouring has its beginning and its end in its own center. All life is consequently symbolized by a great circle which returns again to that from which it came—a serpent with its tail in its mouth.25

The Troubadour and the Jongleur traditions are fused in the first two Tarot figures as well as other characters of the Commedia dell’Arte. Both Arcana carry much folk history and myth that cannot be ignored and that will surface during a reading to add suggestions and endless interpretations. The wandering poets and performers were story-tellers, vagabonds, minstrels who would divine and often pretend to be fools, or crazy, to escape harsh treatment or cruel punishments from town folks or the Inquisition. Court entertainers during the Renaissance were known to improvise poems, and divinations, when performing in front of an audience. There is a strong archetypal connection between gambling and divination. The wandering poet of pre-Socratic times was considered a diviner (even a shaman). The Commedia dell’ Arte and carnival folklore fused the characters of fool and king of pageantry while often separating the mountebank and traveling peddler into distinct prototypes. The enigmatic characters of the Fool and the Magician keep on changing today into unexpected and curious archetypes of our society.

Notice how the eye becomes an important leitmotif in this deck. The symbolic message of inner vision, the inner wisdom that comes from revelation, resonates strongly throughout the cards, echoing The Cloud upon the Sanctuary, by von Eckartshausen, a book that had such an impact on the Golden Dawn. For Manly P. Hall the idea of an interior church of secret teachings, made available to the seekers of Wisdom, made perfect sense within the mystical philosophy that he embraced. Humanity’s awakening into a new consciousness must start with a new way of seeing, which happens with the “lifting of the Cloud of Unknowing” and the development of a new organ of perception:

The interior eye of man is the higher reason: potentia hominis intellective, mens. If this eye be illuminated by Divine Light, then it is truly the inward Sun, by which all things are made visible. So long as the Divine Light does not enlighten this eye, there is internal darkness.26

The Magician symbolizes Will exerted through Intellect and through the powers of Intention and focused Attention. Divinatory meanings include an awakened consciousness; being a connector, a bridge between above and below, between the visible and the invisible worlds; between Heaven and Earth. The Magician is the sorcerer, the alchemist, the conjurer, the shaman, the healer. How could you use his power in your life at the moment?

The number 1 offers full potentiality to bring forth the tools and creativity necessary for successful manifestation; this is the beginning of an endeavor; the tools on the Magician’s table are at our disposal. The caveat, however, is how able are we to apply these tools to our life in a constructive manner that keeps us connected to our higher self? Tools are only as good as the consciousness behind them. Our self-consciousness and our psychic field will give us away or keep us honest. We should not forget that this deck follows a tradition founded on magic and mysticism. None of these arcana should be taken lightly. It is our responsibility to bring forward the kind of initial intention that can unfold into a fully integrated and sound manifestation.

The card suggests dominion and the ability to find a skillful resolution to a situation. It intimates wise application of “Craft and Art;” power of concentration; ability to self-regulate and heal. In reverse, this card could imply inability to get our act together, self-delusion; failure to use the talent or gifts at our disposal; black magic or wrong use of our talents. I usually refrain from giving reverse meanings because the position of the card and the question will determine the way energy projects unto any card. The Magician could serve as an anchor for pushing forward our goals, even in reverse, especially if the caduceus happens to be near a “significator” card in a spread. Do not speculate with negative or positive meanings if they don’t resonate with you; sometimes they don’t with me either so I just turn the card to the upright position. Quite often the negativity stems from us, as well as the wishful thinking that we attach to certain cards that could actually reflect the complete opposite of what we are expecting.
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Figure 11: Mantegna’s Prima Causa
National Gallery, Wash., D.C.


KEY 2 - LA PAPESSE - THE HIGH PRIESTESS


HEBREW LETTER BETH: “HOUSE.”
GD, BOTA: HEBREW LETTER GIMEL: “CAMEL.”
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The full countenance of Truth is never fully revealed to the uninitiated man.
In the sphere of nature two is the most holy number.

It was written in ancient days that when the time had arrived for wisdom to descend into the world, it assumed the form of a woman because in its male aspect it would be utterly beyond the comprehension of humanity. The second numbered Tarot card, therefore, reveals to us the symbols and attributes of the heavenly wisdom robed in the vestments of the true Akasha and bearing the several symbols of the ageless truth. La Papesse (which literally means “the female pope”) may be interpreted as the female father for she signifies the secret doctrine, which is the wisdom of the Infinite gone forth as the Son, visible to mankind only through its outer or symbolic form. In ancient symbolism the term “male” was used to signify a literal or spiritual reality, but “female” implied that this reality was manifested through its negative part, i.e., its material and allegorical shadow. Here then wisdom is expressed through its Mercavah, or vehicle. This vehicle, which is sometimes called “the Queen of Heaven,” is opposite in its significance to the third card, the Empress, who is the Queen of Earth.

In Islam it is declared that the Caaba, or cubical shrine, is located upon earth directly beneath the true temple of God in heaven. La Papesse signifies the eternal temple in the heavens, the sanctuary of the living truth; the Empress signifies the terrestrial ecclesia, the temple which is upon earth. Hence, the second numbered card represents the concealed wisdom, which can only be known to such who have lifted themselves through the spheres or planes of the Mysteries; while the third numbered card sets forth that outer aspect of truth which is discernible through the so-called facts of Nature.

The heavenly virgin is elevated upon a triple dais to signify that she abides in the first world. Her golden throne reminds the student that she is seated in the certainty of the sovereign Sun.27 She is indeed the virgin clothed with the sun as opposed again to the third card which is the mother. La Papesse carries the keys to the secret doctrine of creation: The silver key, sacred to Jehovah, is “the royal horn of the moon,” and unlocks the mysteries of the first Adam, the terrestrial man. The golden key—the golden light of the sun— is sacred to Nous28 and signifies the mysteries of the second Adam, he who is born out of the earthy man through the regeneration of the flesh—the heavenly man.

This figure, which the Egyptians called Isis, also carries the Torah, part of which is concealed beneath her flowing robes. This book is the mysterious cipher word of the Rosicrucians. The concealment of the book may be read two ways: the robe may signify either the spiritual nature, which conceals the origin of every so-called phenomenal fact, or it may signify the material sphere which obscures, because of illusion, a certain part of every reality.

The sign of Mercury reminds the symbolist that the supreme wisdom is glorified and adorned by pure reason or the highest intellection of the mind. The triple-crown surmounted by a golden crescent should be carefully considered. The golden crescent is not the moon in this case but the crescent of Venus, the Lucifer or light bearer of antiquity.29

The triple-crown further denotes that wisdom is crowned by the dignity of the three Logoi, but from the third or lower crown hangs the veil of illusion. Thus we infer that in the third or material sphere the face of truth is concealed. The mouth is left uncovered to signify that her voice may be heard through the initiates or adepts who at one time were referred to as the lips of the heavenly one. She is the vehicle or manifester of the hidden king who dwells in the adytum behind the veil. The checkerboard floor under her feet ends at the pillars, representing the phenomenal universe with its alternations of active and passive elements.

We have added to this symbol a little shield containing within it two crowns, one upright and the other inverted. The upright crown signifies divine wisdom, the Mother of Mysteries, the Mother of Christ, the Heavenly Breath. The inverted crown is the black virgin, Mylitta, who is described by Edouard Schure as the temptress in his picture of initiation in The Great Initiates. This black woman again appears in one of the cabalistic plates of Eliphas Lévi (see The History of Magic). The black figure is unquestionably inferior (natural) wisdom, as opposed to the superior (divine) wisdom, which is an emanation of the Logos.

In the Chemical Marriage of Christian Rosenkreutz and other alchemical works, appears the allegory of the king and queen whose child is the mysterious homunculi, or crystal infant. In this allegory the moon signifies the second emanation of the Logos, called by the Buddhists buddhi.30 The crystal man is the true mental image or permanent Ego described as crystal because its purity and transparency has not been defiled by contact with the matter of the phenomenal sphere.

There is a legend to the effect that the Christ in heaven was born of a spiritual virgin and later when he descended upon the earth he imaged forth his true divine origin by being born of a physical virgin. The heavenly virgin is the Number Two Trump, but the Mari or Mary who bears the physical Emperor, the fourth Trump, is but the shadow or symbol of this celestial Mother of Mysteries. In these two women we also find the true explanation of the presence of two feminine agents in the septenary of the planets. Venus may be regarded as the heavenly virgin and the Moon as the terrestrial mother. (ASE, Vol.5, No.4, Jan. 1931, 109-112.)
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With Key 2 the Hermetic principle of Polarity is fully revealed to us. The moment we enter the number two we enter the world of contradictions, of light and shadow, of yin/yang. This is the realm of reflection, of receptivity, of inconstancy and impermanence. Manly P. Hall describes La Papesse within the concept of the divine duad and the contradictory qualities of number 2, while trying to establish sharp contrasts between this card and Key 3, the Empress. Nevertheless, like the Fool and the Magician before them, Arcana 2 and 3 work as a pair contrasting and complementing each other. Key 2 is the Priestess of the Mysteries, usually seated on the middle pillar of the Tree of Life, between Wisdom and Understanding, connecting Kether and Tiphareth. She is the Queen of Heaven, associated with the Moon and Isis, with the subconscious, and with the astral world. She wears the symbol of Mercury and the triple crown of Hermes Trismegistus because she is the female aspect of the Magician-Hermes-Hierophant.

The two and the one bring forth creation in the number three and, as we shall see with Arcanum 3, the Empress, Manly Hall fuses both Trumps in the paradoxical balance of Heaven and Earth as emanations of Kether and Malkuth. Hall calls the High Priestess “the female father,” the vehicle that brings the wisdom of the Sacred Doctrine into the physical world. This is one of the symbolic meanings of the two keys that she holds along with the Book of Law or Torah. As symbolic Duad, she reveals the Monad as Consciousness reflecting upon Itself and generating the full potential of multiplicity in the number three. She also symbolizes mystical law, the Akashic records, and memory. As the rhythmic number 2 she alludes to the mysterious waxes and wanes of the Moon, to the swings of the pendulum, to the ups and downs of the wheel of life. In her we find the contrasting qualities of Venus/Aphrodite and of Venus/Lucifer as the Morning Star. She is Hecate, queen of the shadows and the night, she is Inanna; she is Persephone; she is Sophia. She is shadow and light. As noted by Oswald Wirth, “...without her help the human spirit could not penetrate the density of darkness.”

The Golden Dawn changed the title of Popess to High Priestess, as well as the Pope to the Hierophant because these two figures open the portal of the Mysteries to the Initiate. A. E. Waite calls her “the spiritual Bride and Mother,” because she is the Cabalistic representation of Shekhinah. As such, the Popess or High Priestess is also part of the third Sephirah—the abode of the Shekhinah in transcendence— just like the Tenth Sephirah, Malkuth, will become the abode of Shekhinah in the physical world of manifestation.

There is a mystic quality to the High Priestess that makes her impenetrability porous and accessible to the seeker. When she shows up in a reading she often brings forth a beautiful and mysterious energy that should be carefully noted by the querent. How open are we to work with her energy? She connects us to our subconsciousness; she attunes us to higher guidance and to intuition. There is a strong mystical connection between this card and Key 17, The Stars, that all students of the Mysteries should explore.

Nevertheless, this Arcanum is not so easy to place in context, and we really need to take our time with it, find our space in the vast psychic field being offered; perhaps by meditating and humbly summoning higher guidance. Is she opening or unveiling some mystery to us at the moment? Is she advising us to remain quiet and silent? Is there any hidden wisdom that we need to access? The card tends to show up when we need access to higher wisdom, or when it is time to trust the universe and the unfoldment of life’s cycles on their own.

Can you keep a secret? Sometimes this card might indicate the need to be prudent and keep our thoughts close to our heart. It might also suggest consulting a higher authority regarding the situation at hand. The Popess or High Priestess could symbolize the archetypal wisdom of the ages and, like Arcanum 17, she might suggest the need to meditate and go within to find the answer to our query. Truth will be revealed when we attune ourselves to divine wisdom. When the card is in reverse it might indicate inability to discern clearly, or paying too much attention to dreams or unstable thoughts. It might be time to be more attuned to the world around us, or make a decision based on facts and not wishful thinking or illusion.


KEY 3 - L’IMPÉRATRICE - THE EMPRESS


HEBREW LETTER GIMEL: “CAMEL.”
GD, BOTA: HEBREW LETTER DALETH: “DOOR”
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The Life-power brings the universe into being through creative imagination.31

Whereas Isis, personifying the Mystery Schools, is the patroness of the second or philosophic birth, bringing souls into the light of truth through an immaculate conception, Nature, the inferior mother,32 brings forth out of her own abundance the innumerable genera which cover the surface of the earth. Every man is born twice. By the first birth he enters into mortal constitution and draws the fold of his fleshy mantle over the shining face of his inner radiance. Later through philosophy he is born again into the nobler sphere of reason where he beholds a universe completely hidden from the ignorant and revealed only to those who have followed in the footsteps of wisdom.

The Empress signifies the mystery of the first birth—the lunar chemistry which, through humidity, liberates the solar sperm, thus sounding the creative word that sets the seven builders to their task of uprearing a house to be the domicile of life.

In the Qabalah the Empress is Binah, the third sephirah upon the great Tree of Life. She is the Great Mother receiving into herself the ever-flowing power of Chokmah, the Father Wisdom. According to certain qabalistic systems, Binah is synonymous with Saturn and gives birth out of herself to the six Elohim or formators of the world.33 These six, moving upon the face of the Deep, call forth from the darkness the shadowy form of Malkuth, the Earth, which is often referred to as the Bride of the Heavenly Man. Malkuth consists of the four elements precipitated within a fifth, which is the crystal retort of alchemy.

Because she is the mother of the Elohim and the star-spirits and because, also, when reflected into matter she is the ever fertile earth, the Empress was often depicted in the early Tarot decks as pregnant. In the symbolism of the present card she is seated, intimating that she is an eternal foundation, immutable and immovable. Her red robe signifies those impulses which insure the preservation of the species. Her violet over-robe is the lunar color of ether and reminds the student that impregnation is an ethereal and not a physical mystery.

The Eagle signifies Scorpio, the great hierarchy of celestial influences which are the seat of all physical generation. Her scepter, surmounted by the orb and cross, reveals her sovereignty over the earth, which she rules through the laws of polarity. She is crowned with nine stars, the mystic symbol of generation; and the three points of her crown, each double, bear witness to the six sons who have come forth from her to rule the six days of creation. The Empress is winged for she abides in those aerial diffusions which the ancients termed “the Azonic sphere.” Generation, like the gods, is not limited to time or space but is a principle extending throughout the mundane universe, manifesting spontaneously in all quarters of the world.

Behind the Empress is a magnificent sunburst, for the sun must ever be the power behind generation; and, while the moon is a medium of incarnation, all spirits are derived from the solar light. Therefore, this card reveals that generation bears witness to the incalculable solar splendor and that the mother gives birth not of herself but by virtue of the solar mystery which is within her.34 Nature is seated upon a triple throne. The steps are her witnesses, for generation manifests through the mineral, vegetable, and animal kingdoms. The eyes upon the steps signify divine hierarchies imprisoned temporarily in matter.35

We have added to the older symbolism the little shield bisected horizontally, containing within it the triangle and the three dots. This triangle signifies by its position and detail the anatomy of the Great Mother.36 The base of the triangle rests in the field of matter but its apex rises to the light. This apex represents the summit of generation which is absorbed in the effulgence of the creative light. The two dots below the meridian of darkness are the Pythagorean symbols of the Binary. Two is the number of the mother because throughout generation two elements are necessary. This polarity destroys the equilibrium which is the potentiality of the Monad. Two is the root of the multitude as the one is the prototype of all unity in Nature. Whereas in the sphere of God the One is the most holy number, in the sphere of Nature two is the most holy number.

The two also bears witness to the divine purpose throughout all the spheres of generation. All that is eternal then exists in the one (the Great Father), while all impermanence exists in the two. The one overshadows the two, and the two is the material foundation of the one. United they become the three, which is the equilibrium of God and Nature. When the evolution of souls is complete, the Assumption of the Virgin will take place and the two (the Mother) will be absorbed into the radiance of the Sun. (ASE, Vol.5, No.5, Feb., 1931, 147-149.)
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The Qabalistic connection between Key 3 and the third Sephirah, Binah, is very significant in the Rosicrucian traditions that we are exploring because Binah the Mother generates the Elohim and is our direct connection to the Supernals. The second Sephirah is assigned to Ab, the Father, the place allocated to Yod as seed of creation, primordial Fire, and the first letter of the Holy Tetragrammaton, YHVH. While Yod corresponds to the archetypal world of Emanations, Binah is assigned to the second letter of the YHVH, Heh, which here alludes to primordial water and to the second Qabalistic world called Briah, the world of Creation. As noted in the previous card, Manly Hall calls Arcanum 2, La Papesse, “the female father” and symbol of Wisdom (the actual name given to the Second Sephirah). When we connect this designation with the abstract concept of wisdom, the esoteric connection between Arcana 2 and 3 as dimensions of the Divine Feminine becomes clear to us. We must keep in mind, however, that each Sephirah is “bisexual” and that the androgyne is one of the key leitmotifs of these mystery traditions, symbolizing a perfecting quality of creation that goes beyond the notion of gender.

Arcana 2 and 3 share many qualities and correspondences; while the High Priestess has come to symbolize more abstract attributes, in this deck the two cards often fuse into each other. Isis, Venus, the Moon, the Sun, belong in both cards alike, while adding distinctive interpretive dimensions to each. Just like the zero and the one before them, the first four cards form a mystical structure that defines the unfoldment of divine creation. The Popess is the Queen of Heaven, the spiritual representation of the Hermetic Law of Polarity and of Consciousness recognizing itself as the Two; she is the virgin, the female father, and also represents the astral world and the Dark Goddess, the Black Madonna. The Empress (Key 3) is Binah the Mother, the Earth Mother. Both cards allude to Shekhinah. Heaven and Earth are thus connected and reflecting each other.

The fifteen eyes that appear on this card can be interpreted in many ways. In the Eastern traditions they might symbolize the manifold eyes of Enlightenment, like the Buddha of a thousand eyes. The number 15, on the other hand, carries a mystical meaning when used in this card because it connects to the first Heh in YHVH which, as mentioned earlier, is assigned to Binah. The numerical value of Heh is 5 and of Yod is 10; Binah carries both Yod and Heh, thus number 15 alludes to the Holy Triad, Kether-Chokmah-Binah.37

The four letters forming the YHVH add up to 72 (10 + 15 + 21 + 26), which represents one of the most sacred Cabalistic names of God.

In divination the Empress is a welcomed image of beauty and nurturing. The card often suggests a period of productivity and creative power, the ability to use imagination and resourcefulness and to give birth to ideas that can come to fruition successfully. When the Empress appears with any of the four queens, kings or the Emperor, it might suggest a rulership issue that should be explored further. How successful is the querent administering his/her domain, power, or ability to make decisions? How do you nurture your creativity?

	Yod = 10	Yod = 10
	Heh = 5	Yod + Heh= 15
	Vau = 6	Yod + Heh + Vau = 21
	Final Heh = 5	Yod + Heh + Vau + Heh = 26


The archetypal mother figure could be intimated with this card; the Empress could also allude to a domineering female figure or to any person who might have the tendency to smother with too much attention or affection, whether male or female. Rulership by Venus or the Moon should be carefully considered, since this card tends to carry both energies quite strongly. The qualities of the Empress associated with Gaia and Nature also suggest fertility, cornucopia, expansiveness, abundance and assured growth. However, keep an eye on other three’s in a divination layout, as well as this card’s connection with Keys 12 and 21 if they appear close to each other.

When Keys 2 and 3 appear together, if one (or both) in reverse, it might indicate inability to bring things to fruition, perhaps unconscious energies are blocking creativity. Another meaning could indicate inability to ground the flow of creative ideas that are coming forth. It might be time to bring thoughts or emotions into focus. We must be attuned to Divine Wisdom in order to apply the right understanding and discernment to the world that we create with our desires, ideas and intentions.

Meditation Exercises

1. Using Keys 2 and 3:

Place both Key 2 and Key 3 next to each other. Reading slowly the narrative for each card, compare and contrast each card until you feel comfortable with the way that these two cards reveal themselves to you. Ask the cards directly how do they see themselves projected onto your personal psychic field at the moment.

2. Using Keys 0 through 3:

Place the first four Majors, Keys 0 through 3, on a table. Look first at the two Pairs: the Fool and the Magician; the High Priestess and the Empress. Allow the cards to suggest to you how they pair with each other, let intuition and creative imagination make the connections between the four cards at random, with no specific question in mind. Allow the four cards to introduce themselves to you, ask them who they are, what role any of them plays in your life at the moment. Experiment with your imagination and create a story using these powerful archetypal energies that you are presently exploring through the eyes of your soul.
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Figure 12: The Empress as Isis-Urania.


This is the ancient idea of Nature. It is represented by a woman seated upon a cube covered with eyes, the emblem of the visions of the famous seer, Hermes. Her feet rest upon a crescent of the moon, the emblem of matter subjected to mind. She is crowned with twelve stars representing the twelve months and the Sun serves her as a Nimbus, thus symbolizing the creative power of intelligence. (C. de St. Germain, Astrology, 191.)


KEY 4 -L’EMPEREUR - THE EMPEROR


HEBREW LETTER DALETH: “DOOR.”
GD, BOTA: HEBREW LETTER HEH: “WINDOW;” “BEHOLD.”
A. CROWLEY: HEBREW LETTER TZADDI: “FISH-HOOK.”
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Behold Mind enthroned upon the laws of Nature and the dimensions of the inferior world.

To the Pythagoreans the four was a most sacred number and it was the common practice of these ancient philosophers to take their oaths upon the Tetrad. Thus they always referred to the four as the noble number—sire of gods and men. A further clue to the secrets of this number is that it occupies the central position in the holy seven. In the ancient order of the planets, the sun is the fourth from both top and bottom, thus implying a sense of balance. Four becomes the symbol of equilibrium and permanence; equilibrium constantly fortifies and strengthens its own nature, thus creating a solid foundation.

In the system of divine mathematics the ten, the most sacred of all numbers—it sets forth the return to unity—is composed of the sum of the first four numbers. Hence these numbers symbolize the four (cabalistic) worlds which, by their union, constitute the nature and body of God. Four represents the manifesting body of a divine agent.

By analyzing the symbols on this card we discover that the Emperor is the first and heavenly Adam—the Macrocosm. The face is in profile, in harmony with the ancient traditional belief that the divine Man has but one eye. The white hair and beard reveal that he is the Ancient of Days—the Grand Man of the Jewish Zohar. His royal throne is the cube, reminding the student of the six directions of space referred to in the Sepher Yetzirah. The cube always signifies the sub-Saturnian sphere whose departments are under the rulership of the six sons of Binah, the third Sephirah. In the Qabalistic system the third to ninth Sephiroth, inclusive, are the Elohim or Builders over which rules the Great King. In many of the Tarot decks the body of the King takes the crude form of the ancient alchemical symbol of sulphur, which reveals him as the Lord of the chemical elements. In one hand the Emperor carries the orb, an ancient symbol of salt. The globe part of the orb, if turned sideways, becomes also the Hermetic symbol of vitriol, one of the most secret and important of all the Hermetic mysteries.38

The Emperor wears golden armor and over it plates of steel, which connect him to the sign of Aries; in some of the more recent Tarot decks the throne of the Emperor is ornamented with the horns of rams. In the old figures of Isis she is shown standing upon a pedestal ornamented with rams’ horns to represent the release of the generative force at the vernal equinox when the sun is in Aries. From all these symbols, therefore, the Emperor is revealed as the lord of the world, and the Gnostic king or creative force expressed by the Sun in Aries.39

To render more evident the ancient symbolism, we have added to the upper corner of the diagram a small white shield containing four eyes arranged in the form of a rough square. These eyes signify the four beasts of Ezekiel and Revelation. It should further be remembered that the cube is not so much a symbol of matter as it is a symbol of the material sphere as a whole. A little realized guide to the whole mystery lies in the fact that the cube is primarily the symbol of a three-dimensional body. The mystery of the cube lies in its perfect three-dimensional body, which signifies to the philosopher the field of all material phenomena. The cube as the principle of dimension encloses within its own hypothetical boundaries all creatures existing in space and time consciousness.40

The Emperor personifies the creative impulses inherent in spirit. He, therefore, must be enthroned upon the cube to become manifest, because generation cannot exist apart from the limitations of time and place. Upon one of the sides of the cube we have a phoenix with wings outspread. From this we learn that the Mysteries are primarily concerned with the liberation of man from the limitations of dimension. Body exists in time and place; spirit in eternity.

The Mysteries relate that in his relapsed condition man consists of a triad of causal natures, symbolized by a triangle, and a quaternary of material natures symbolized by a square.41 According to the esoteric instruction, it is possible by discipline to reverse the order of these natures. The highest of the four principles of the square may be dissociated from the other three and united to the three above so that the superior and divine nature becomes a quaternary or square and the bodily propensities are now reduced to three. Thus, by reversing the ancient symbolism, the philosophers revealed the method of human deification: the heavenly figure—the upright triangle—becomes a quaternary that includes the Holy Trinity plus the illuminated Man. This new order reveals the square as the symbol of the perfected divinity whereas previously it had represented the inferior elements.42

The Neo-Platonists affirmed the four to signify the supreme intellect, so we here behold Mind enthroned upon the laws of Nature and the dimensions of the inferior world. This Mind exists in two states, either as an agent of its own purposes or of those still higher purposes which pertain to the world of spirit. Mind, lifted into union with spirit, is the fourth Logos; but dissociated from its spiritual cause, it is the demiurgic tyrant appeased in fear and trembling by those ancient peoples who recognized unenlightened intellect as a continual menace to the salvation of the soul. (ASE, Vol.5, No. 6, March, 1931, 182-85.)
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The description of Key 4, the Emperor, seems at times more appropriate for the single Hebrew letter Heh rather than the double letter Daleth. This might be puzzling at first, until we remember that Manly Hall did not embrace one letter assignment over another; rather, he followed his own instinct and intuition when describing the qualities of the cards. The Emperor sits sideways on the “Cube of Space,” holding symbols of dominion and rulership over both Heaven and Earth. He represents Divine Creation, and symbolizes the concretizing or solidifying aspect of any creative activity. He represents Reason and measurement; he is the creative faculty within the dimensions of time and space as required in the physical world of manifestation. He is Mind enthroned upon the laws of Nature and the dimensions of the inferior world. The number four can sometimes feel restrictive and oppressive and this is because the number alludes to established order and boundaries.

One of the linguistic uses of Heh is as definite article; Heh tells us to “pay attention.” The four eyes that we find on the white shield behind the Emperor carry a similar message, for we must be alert and use the eye faculty to create with Will and Reason, fully conscious of our actions. Illumination is seeing: the number four could allude to the ability to build a solid foundation and structure to achieve enlightenment through alchemy of soul, which is another meaning of the golden, radiating globe on top of the Emperor’s scepter. This theme is also reflected on Key 12, the Hanged Man, and Key 21, the World; the three cards give us three different concepts of how alchemical sulphur can be applied to achieve our spiritual goals of attaining the Philosopher’s Stone.

The number four symbolizes the cosmology and basic structure of the Tarot system: twenty-two Majors and fifty-six Minors. In addition, the Tetrad as archetypal number signifies the active part of creation and the Pythagorean symbol of the Tetractys. If we add the first four digits, from 1 thru 4, we end up with the most sacred number in the Pythagorean tradition, the number ten (1+2+3+4). Number four on the Tree of Life alludes to Chesed, the first Sephirah below the Holy Triad and the beginning of the “inferior world” below the Abyss. The Emperor sits on the throne that represents the physical world of manifestation and, cabalistically, he symbolizes Nous, Mind, Reason, Intellect, divine authority; the Ancient of Days. He represents the self-consciousness of humanity at its highest possible level.

The three principal ingredients in alchemy—mercury, salt and sulphur—are often represented through the Magician, the Empress and the Emperor. The emblematic symbol of the phoenix on the side of the cube alludes to alchemical transmutation as well as to death and rebirth, which is one of the meanings we find in Key 13, Death (1+3=4). The phoenix is associated with the element of fire, with the Egyptian sun god Ra and with the mythical Benu bird, sign of Osiris. All these attributes are part of the symbology of the Emperor, who also represents Aries/Mars/Osiris.

The Emperor card could be interpreted as a synthesis of the first five cards of the Major Arcana. He thus symbolizes the force of the divine Breath through the primordial qualities of air, water, and fire unfolding the world of manifestation on the Tree of Life, from Chesed into Malkuth.

The divinatory meanings of the Emperor card usually allude to authority and structure. He follows the Empress and applies order and configuration to her creative imagination. He is the regulator who imposes organization to what could easily become chaotic and dispersed energy. The card symbolizes order, reason and intellect being applied according to Law and within a given time and space. It also implies fixity, a solid structure or mindset and sometimes inflexible solidity. Key 4 might indicate a confining situation or a rigid, stubborn or closed and despotic mind, especially when the card is in reverse.

When you get the Emperor with a king or a knight in a layout, notice if the cards are complementing or contradicting each other in relation to the question asked. Many of these hierarchical forces do not work well together and might indicate contradictory domineering energies that are clashing in a situation. Other meanings relate to vision and insight needed to bring resolution; accurate observation is required. Next to the High Priestess it might indicate the need to investigate an issue beyond mere appearances; next to the Empress, it tells us to make sure we are being logical and structured about our creativity; next to the Magician it begs to use the tools on the table carefully and with inner vision, remembering that we are vehicles for the Higher Good. This Emperor means business. Take him seriously and find out what needs urgent correction in your life. Other meanings include constructive mental energy that energizes any situation; the ability to provide clear leadership; power of insight; determination; ambition. Reverse meanings include a disorderly life, inability to exert dominion over one’s mental and physical structures; lack of insight; immaturity; despotism; fiery attitude, strife; a blazing situation that requires immediate attention and peaceful resolution.
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Figure 13: Tetragrammaton and Tetractys.


KEY 5 -LE PAPE - THE HIEROPHANT


HEBREW LETTER HEH: “WINDOW;” “BEHOLD;” “PAY ATTENTION.”
GD, BOTA: HEBREW LETTER VAU: “NAIL.”
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...in this single figure is set forth the whole formula of the Philosopher’s Stone.

The fifth numbered trump is called the High Priest, the Pope, the Hierophant. In Tarot symbolism the card represents the Initiator, the Prince of the Royal Secret. With his right hand the Hierophant makes the sign of the Lost Word43 and with his left he holds the symbol of spiritual sovereignty—the triple cross. Le Pape reveals to us, then, the Pontifex Maximus, the Supreme Initiate of the pagan Roman Empire, the ancient head of the College of the Priests. He is Hermes Trismegistus, the Thrice Magister, or Three Times Greatest, Lord of the three worlds—heaven, earth and hell—as revealed by his triple crown. The three horizontal arms of the cross of the Supreme Magus have come to signify various mysteries. The central and somewhat longer bar signified spirit limited above by mind and below by matter; another meaning connects the three bars with the three horizontal bars on the Tree of Life and with the three Mother Letters. The triple cross is furthermore the skeleton of the earth over whose spiritual destinies the Hierophant rules supreme, in contrast with the temporal authority of kings and princes whose symbol is the orb—the physical body of the earth. In the fifth card, therefore, we behold the Lord of the three degrees, the three worlds, the three dimensions before whom, in the form of two acolytes, bows the illusionary sphere which exists only by virtue of man’s acceptance of the concept of duality.

The card further reveals the mystery of the third pillar of Solomon’s Temple. The Hierophant himself is the central trunk of the tree of the Mysteries. He also represents the pillar from which the Cross itself was fashioned. The two acolytes, in the form of the Sun and the Moon (or Sulphur and Salt) are adoring the universal Mercury, for in this single figure is set forth the whole formula of the Philosopher’s Stone. All the opposites of Nature, the infinite diversity of elements, temperaments, conditions, and states are reconciled in the presence of the personified reality. As is said in the Book of the Master, darkness is swallowed up in light; heaven and hell have been circumscribed by enlightenment and bound together by the sufficiency of consciousness.44

The adept is robed in white and gold, white signifying the harmonization of all color in its own source, the mysterious white light of the Logos; colors signifying manifestations have been reabsorbed into their own neutral sources. Gold is the symbol of solar royalty, the authority of the Sun over creation. To man it signifies perfection, for the gold of true kingship is not that mined in the earth but that which has been precipitated by alchemical processes.

The Hierophant is seated because all reality is immovable. The active powers are described in the Sepher Yetzirah as moving in the form of whirlwinds before the throne of the Almighty. Secondary principles are always pictured in motion but first causes are seated in their own sufficiency, as the unmoved Lords of motion are permanently enthroned in the high places of the universe from which they administer the destinies of the transitory spheres.

Why did Pythagoras and after him the Cabalists and Gnostics assign the number five to the high priest and why also did the Neo-Platonists affirm this number to be sacred to the arts of healing? The pentagram is called the therapeutic signet of Pythagoras, who is supposed to have worn a ring with this symbol and certain letters of the Greek alphabet engraved upon it.

To the uninitiated the number four signifies the elements of the world. Through the four fixed signs of the Zodiac this number has become identified with the creative processes, but those who have reached a higher degree of enlightenment realize that the four grosser elements are precipitated from and suspended in a fifth state, to which modern science has given the term ether. The ether postulated today is not, however, quite identical with the mysterious quintessence or “fifth essence” of the ancients. In occultism there is no greater mystery than that of the etheric fluid, which is the common denominator of all material natures and of which all forms are but crystallizations.

Paracelsus declared that the highest art of healing consisted in the restoration of the etheric equilibrium that disease had unbalanced. Ether thus becomes the seat of those forms of sickness which are commonly supposed to be physical excesses. Immediately the significance of the pentagram as the symbol of healing is apparent. In its natural position the two lower points of the star— significators of the supporting elements of earth and water— represent the feet. The two points going off to the sides represent the active elements of fire and air, and are the hands or fashioners. The single point above signifies the rationality, the fifth element of ether, as well as the union of all the other points. An upright man, therefore, is one in whom the ruling power is one-pointed. If you invert the star, however, as in black magic, it becomes the symbol of the cloven hoof, the two points upward revealing that the nature is controlled by duality and, therefore, dedicated to evil and unbalance.

In the Pythagorean Mysteries, five was called the number of equilibrium because it was half of the perfect ten. Being also one above four, the five symbolized Reality, for it was lifted above the illusions of the four elemental planes. Five was also the symbol of the spiritual Androgyne or the Hermaphrodite, for it was composed of the union of the two and the three—matter and spirit. The word Hermaphrodite itself is compounded from Herm (fire) and Aphrodite (water). Hence, the statues of the supreme Initiator in the Serapean Mysteries had a male head and a female body; and Iswara, a form of the Brahmin Logos, is depicted with one side of his body male and the other female. In the Phrygian Mysteries, which inspired the Book of Revelation, the Great One who walks amidst the seven candlesticks is likewise an androgyne. From all this we may gather that the Initiate, seated between the pillars of the temple, symbolizes one who has achieved within himself the unification of all diversity and the equilibrium of all forces.

The small shield containing the pentagram has been added to emphasize certain spiritual truths. The five-pointed star is made of five lines only to indicate that the soul is fabricated on geometrical angles from the continuous flow of the five senses whose findings, when coordinated, became the exoteric foundation of esoteric knowledge. In the Mysteries the five directions, which reveal the five primary bodies of man, have been referred to as modes of architecture. In the Mysteries of the Collegia at Rome five columns of different proportions and different capitols were used to symbolize the five kinds of human uprightness. These are the columns which, as five elements, support the universe. Soul is supported by body from below and by spirit from above. When the adept awakens to the full realization of this equilibrium, he is invested with certain garments of realization which are themselves invisible but from the most ancient times have been shadowed forth in the robes and ornaments of the High Priest. (ASE, Vol. 5, No. 7, April, 1931, 210-13.)
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Manly Hall emphasizes the esoteric significance of this card as High Priest, Hierophant and the utmost exaltation of Hermes-Thoth as Hermes Trismegistus, Pontifex Maximus and Lord of the Three Worlds. Hermes-Thoth here signifies alchemical Mercury; as this magical Arcanum unveils the secret of the Philosopher’s Stone. The two accolades kneeling before the High Priest symbolize alchemical Sulphur and Salt, as well as the Sun and the Moon: all the opposites of Nature, including matter and spirit, are here reconciled; the two accolades also serve to remind us that mystical and spiritual teachings are only accessible to us through acts of reverence and humility.

The number five occupies a central position in this deck as a most holy number. Following the Pythagorean tradition it symbolizes the Pentagram and the Quintessence, as well as being the number of Magic and of the Great Work of Alchemy. Esoteric decks like Golden Dawn and BOTA assign the Art of Alchemy to Key 14, Temperance. Still, using Pythagorean reduction, the number 14 is shadowed by number 5, which should be kept in mind when interpreting Keys 5 and 14 in divination. The card signifies the reconciliation of opposites and this is why the garment of the high priest is white and gold (highest purity), as well as his threefold crown.

On the Tree of Life the fifth Sephirah, Geburah, refers to adjustment, severity, and Law. This meaning is often attached to this card when called Le Pape or Pope, but not so much when called High Priest or Hierophant, where he is seen as our guide to the Mysteries, as our inner voice, and our spiritual connector between Heaven and Earth. The Emperor and the Pope are symbols of authority; they represent historically the archetypes of sovereignty and rulership of Estate and Church. In divination, these two cards could suggest rigidity, dogma, doctrine, tradition. Even if dressed as hierophant, the card could allude to such meanings in a spread; nevertheless, look for the higher meanings, because this card is not only a healing card but can also be very useful to us for meditation and revelation.

The Hierophant and the High Priestess hold the keys to the Sacred Mysteries intimated in this deck. Take some time to work with them together. Both figures allude to the Temple of Solomon, to specific qualities of the Middle Pillar on the Tree of Life that we must access, and to the concept of the androgyne as our highest possible transmutation, the symbol of the New Humanity, attained with the ultimate reconciliation of the Opposites and with our return to the One.

The blue shield with the white pentacle is a powerful emblem-sigil. According to Cornelius Agrippa, the pentacle has great command over evil spirits and serves as a strong amulet. It has, like the one in this picture, five obtuse angles within, five acute angles without, and is surrounded by five triangles. The inner pentagram acts as vessel and container of the mysteries.45 Use this symbol as a magical spread when trying to access your higher self for very specific questions that might require careful equilibration of mind - body - spirit. Read carefully what Manly P. Hall has to say about this card, and use the spread with respect and reverence.

In a divination the Hierophant might represent tradition, devotion, dogma, instruction or initiation. The number five signals a break away from the closed, formal structure of a four, and intimates some kind of necessary change, or an adjustment that might be needed to bring healing or to improve a situation. It is a number of “initiation,” of “sacrifice” or of any effort that might be necessary to arrive at a higher goal or level of awareness. The card might suggest to seek or accept guidance, or to be more disciplined and surrender to a higher power. It could signal a situation that might not be easy to accept but necessary for our progression or spiritual transformation. Divine Justice is sometimes the higher meaning of this card.

If you believe that we are ruled by mystical law, what role could the High Priest or the High Priestess play in your life at the moment?

Suggested Exercises

	Place the High Priestess and the Hierophant next to each other in front of you. Notice what kind of energy this “duad” intimates to you. How do the cards complement each other? How do memory and Karma (Key 2) relate to initiation and tradition (Key 5)? What kind of mystery does the High Priestess reveal to you? What about the Hierophant?
	Place the Emperor and the Hierophant together in front of you. How would you compare and contrast both cards in a reading?
	Now place the Devil and the Hierophant in front of you. The Devil is Key 15 = 10 + 5. What connections and contrasts can you make between these two cards? What role would these two cards play in your life at this moment?
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Figure 14: Pentagram.


KEY 6 - L’AMOUREUX - THE LOVERS


HEBREW LETTER VAU: “NAIL OR HOOK.”
GD, BOTA: HEBREW LETTER ZAIN: “SWORD.”
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The Power of Choice

In some Tarot decks the sixth card is called “the parting of the ways.” A youth is shown at the junction of a forked road. On either side of him stands a female figure, the one inviting him to turn to the right, the other to the left. A blindfolded figure, called Fate, surrounded by a solar nimbus, hovers above ready to launch an arrow into the youth below. Occasionally this card simply depicts two figures, one male and the other female, termed Adam and Eve.

The number six may be called the symbol of the world because it is equal to the number of faces of the cube. The square symbolizes matter in the archetypal state but when the pattern is precipitated into a tangible state it becomes the cube, which when opened up becomes a cross consisting of six squares. The cube is the esoteric symbol of what is exoterically termed dimensions. To the occultist, the six faces of the cube conceal within themselves a mysterious seventh element even as the six Pleiades of the ancients concealed in their midst a lost, or seventh, star.46

In the Qabalah the relationship between the cube and matter is clearly established. The six faces are referred to as the directions of space: North, South, East, West, Above, Below; in the midst of which sat enthroned the Seventh Mystery surrounded by its angels. If a cube be opened according to the Pythagorean system, it is revealed as consisting of six pyramids each rising from a square base and made up of four triangles rising from a square. Thus in the cube there are twenty-four triangles—which are the mysteries of the twenty-four Elders of Revelation—each triangle consisting of three lines, or seventy-two lines in all, which represent the sacred number of the great name of God and of the angels, and also being six times twelve the measure of a man. When the cube is folded the pyramids are all united at their apex, so that it may be said they all converge towards the great Throne or, conversely, issue forth from it.

According to Pythagoras, then, the cube was the symbol of matter and the tetrahedron or four-faced symmetrical solid, was the symbol of form and order.

Six is a number peculiarly sacred to Venus, revealing the dual nature of this goddess by the two female figures upon the card. Venus is one of the most mysterious qualities which the occultist must learn to understand. The negative aspect of the symbol stands at the youth’s left hand and signifies abandonment, emotion, and excess. Here we see Venus as Kama, or desire. The spiritual or intuitional aspect of Venus is depicted as an angelic figure, and the youth stands undecided, inclined upon the one hand by the idealistic emotions of the soul and upon the other hand by the materialistic emotions of the body. Fate, or Karma, withholds his arrow until the choice is made, whereupon the neophyte establishes his chain of consequences.

The number six was considered by the ancients as the peculiar numeral of fertility.47 This meaning is arcanely intimated in the card by the shape of the road upon which the figures stand, which is forked in the form of the celebrated Pythagorean Y. This Y is a yonic symbol, indicating fertility, and to this day sticks with this shape are driven into the ground in the desert to signal the presence of water. The six is also termed the number of woman because it is an inverted nine and nine is the number of man.

We have added in the upper right-hand corner of the card a shield containing the famous interlaced triangles or Shield of David, also called the signet of Solomon. In the upright and the inverted triangles we behold the equilibrium of reality and illusion—shadow united to substance. Here the world or the body, adorned in its wedding garment, has ascended to become the Bride of the Celestial Lamb.48

Why, then, in magic is the Seal of Solomon so powerful a talisman and why does the designing of it render the magician invulnerable? Simply because it is the symbol of equilibrium. In occultism it is affirmed that things do not destroy each other, although they sometimes appear to do so. Actually, everything that is destroyed has destroyed itself, and such destruction has been made possible through an inherent unbalance or excess. When the Bhagavad-Gita says that only those who are balanced in pain and pleasure are fitted for immortality, it states a great truth, which would have been more exact had it stated that those who are balanced in pain and pleasure are immortal. The universe is an unbalance temporarily existing within the equilibrium which we call God, and all so-called growth is but unbalance striving to equilibrate itself again. In magic, the process of designing the Seal of Solomon was more than simply drawing lines. It involved the task of becoming everything that these lines implied —the perfection of Self.

The interlaced triangles signified to the Hindus generation through the union of the male and female principles, which reveals that only through a temporary equilibrium of two poles can the process of creation be accomplished. This same figure also represents the vehicles of man awaiting the manifestation of his spiritual ego, for when the dot is added to the center of the star, the sixth becomes the seventh and the creature is perfected.

On the sixth card the disciple is confronted with the problem of uniting the diverse elements of passion and compassion and of establishing within himself the Golden Mean by conquering all excess. (ASE, Vol. 5, No. 8, May, 1931, 241-44.)
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The number six symbolizes equilibrium and balance. The Hermetic principles of Polarity, Gender, and Cause-Effect are the main themes of this card. The two interlaced triangles symbolize Mars and Venus, the archetypal elements Fire and Water, and their reconciliation through the power of six, which here also alludes to the sixth Sephirah, Beauty. Tiphareth (Beauty) sits on the Middle Pillar of the Tree and serves as buffer and equilibrator of the forces represented by Mars and Venus, who sit in the fifth and the seventh Sephiroth, respectively.

The contradictory nature of Venus and her mysterious qualities are amplified here in Key 6. In Key 2, The High Priestess, Venus is compared to Lucifer the “light bearer.” In the Lovers card we find the contradictory nature of Venus: chastity and sensuality. We could even synthesize in this card the eternal, archetypal strife between Vice and Virtue, which is one of the themes of Tarot. The Yoni symbol also represents the sacred Pythagorean Y that marks a step of growth in one’s life, the meeting of two roads, and the Power of Choice. And, this is the card that separates Fate from Destiny as a moral lesson of initiation. We unfold our destiny with each fork on the road and the choices that we make. The card intimates the core meaning of the Principle of Cause and Effect.

Key 6 is often associated in the mystery traditions with the power of discernment. The mystery of Key 15, the Devil, is also shadowed through this card, as well as through Key 5. Notice how the Lovers card amplifies the themes of balance and equilibration, the Great Work of the Philosopher’s Stone, and the theme of Temperance, Key 14. Take a closer look at the angel in both cards, in Keys 14 and 6. What connection could you make between the two angels that would be pertinent to the esoteric meanings of Keys 5, 6, and 14? What about with Key 15?

Tiphareth is the sphere of the Sun; it sits in the center or heart of the Middle Pillar and reflects the first Sephirah, Kether the Crown, while being reflected by the Ninth Sephirah, Yesod, the sphere of the Moon. The Seal of Solomon, like the Pentacle, is a powerful sigil often encountered in magic.

In a divination Arcanum 6 could imply the need to make a decision based on an ethical or moral basis, or the need of the querent to weigh carefully the pros and cons of a quandary before making a final decision. The blindfold “Cupid” above, with the arrow ready to strike the young man, seems to be more a threat against standing still and being indecisive than of making a good or bad choice. Sin does not exist; it is a result of our personal choices and judgment.

Sometimes the card intimates an illicit affair; it could also hint at the need to seek balance between heart and mind because the arms of the young man are crossing his heart chakra, perhaps hinting at a decision being made by blocking feelings, emotions, or without consulting our heart.

There is a strong mystical connection between the Hierophant and the Lovers in this deck; our ability to use discernment and understand the ramifications of our choices teach us the way to apply the Principle of Cause and Effect, maintaining volition, will, and desire in balance. The myth of Eros and Psyche is one of the themes running through Tarot and part of the message of Key 6, The Lovers.
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Figure 15: Hexagram.



KEY 7 - LE CHARIOT - THE CHARIOT


HEBREW LETTER ZAIN: “SWORD.”
GD, BOTA: HEBREW LETTER CHETH, “FIELD; FENCE.”
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This is the universe which, phenomenally speaking, is being hurled endlessly through the immensities of space and time but which, noumenally speaking, is immovable upon the foundation of Mind.

The various decks of Tarot cards agree admirably as to the form and design of the seventh card. In each case a chariot drawn by sphinxes is depicted in which rides a kingly figure crowned and bearing scepters and other insignia of his rank. The chariot is canopied and hung with a starry curtain; a triform symbol resembling a flame appears above the head of the king. The front of the chariot is adorned with solar emblems and its wheels are armed with points of spears. The whole design would appear to show a prince or king in his chariot of war.

Some Tarot writers feel that this card is a conventionalization of Ezekiel’s vision; others that the symbolism is derived from Enoch. It is generally admitted, however, that the whole figure reveals the Logos or Creator of the universe in his aspect as being chief of or the sum of the seven formative agencies. The seven gods are here one in the form of their first or supreme aspect. It is written in the ancient Qabalistic books that, “the Lord, blessed be His name, was seated in the midst of the directions and the dimensions” and that the palace of the everlasting One was ever in the midst of the world.

It is not difficult to realize that the chariot itself is the symbol of the world; that is, the universe in its seven manifesting aspects. The four pillars supporting the canopy are the corners of the earth and also arcanely the equinoxes and solstices, and even the fixed signs of the zodiac. The blue canopy is the Empyrean or heavenly world and also represents the Auric Egg—the circumference of creation, the wall which constitutes the Ring-Pass-Not. On the front of the canopy we find prominently displayed ten golden stars: these signify the ten Sephiroth or Emanations of the Tree of Life, for upon the surface of the Empyrean are the thrones of the ten hierarchies and beyond these are the ten aspects of divinity; and still higher and more remote the ten sacred names of the eternal God. The cube-shaped body of the chariot is the alchemical Salt, the foundation from which rises the body of the great king. The yellow robes reveal him to be Mahat the Yellow Emperor; he also signifies the Buddhi, which is again Mercury or the mind.

The human form rising from the cube, therefore, signifies mind rising out of matter and establishing rulership over it. The three flames above represent the three aspects of Spirit; this spiritual fire perfects the seven by causing it to become ten, which is the total sum of the concealed and manifested creation, revealed in its seven parts and concealed in its three parts.

The wheels on the chariot indicate that the Creator is ever in motion but that His motion is beyond the estimation of mortals. While the profane declare God to be in his world, the wise know that his world is in God. The chariot, therefore, intimates the continual distribution of the Logos throughout His own creation.

The sphinxes are not actually attached to the chariot, for the vehicle is in reality self-moving, though for the profane it is propelled by the positive and negative aspects of natural law—the sphinxes. From a phenomenal viewpoint, it seems that all things must be moved by external force; but from the noumenal viewpoint, it becomes apparent that the universe is a self-moving mechanism: the power of Mind communicating purpose and direction to all the activities of Nature. Here, then, is the Merkabah, the ever-moving throne of the unmoved, of God. This is the universe which, phenomenally speaking, is being hurled endlessly through the immensities of space and time but which, noumenally speaking, is immovable upon the foundation of Mind.

The symbols upon the card reveal to us the nature of the Sun whose chariot, according to the Greeks, is ever rumbling down the starry waste. The sun unites within itself the six emanations which have issued from it and which, together with their parent, constitute the seven Elohim or Builders of the solar world. To the Chinese, the Sun was the symbol of mind and was seated in the midst of the four Emperors of the Corners of the World. These guardians are often referred to as the kings of the corners of the earth. The Gnostic solar god, Abraxas, is depicted as drawn through the heavens in his chariot by four white horses, but in the Tarot the king is attended by sphinxes, evidently symbols of polarity and it is apparent that polarity is essential to the manifestations of the kingly powers of the Logos. Polarity marching before the chariot makes way for the equilibrium that can only be manifested through contrasts of polarity.

The card also reveals the sevenfold constitution of man, with the ego or mental individuality manifesting through the inferior principles symbolized by the chariot. Like a rainbow, the seven here signifies a pattern in which the separate units are arranged into one. Here indeed is Light carrying in suspension the spectrum that is eventually released as the single ray broken up on the prism of creation.

In the Mysteries three numbers are sacrosanct: the three, which is the symbol of consciousness; the five, which is the symbol of intelligence; and the seven, which is the symbol of force. In order to reveal that the seven is synonymous with force, the king and the chariot bear symbols of warfare.49 We have added to the card a small white shield with seven stars in a circle. Seven is a most sacred number, for it reveals the dynamics of activity. The jewel of seven stars is the occult symbol of creative authority. It may even be interpreted to signify the seven Rishis of the Great Bear, who are the watchful guardians of the world. From the great king issue forth worlds, races, continents, and an inconceivable concatenation of septenaries, all suspended from a common unity and enclosed within it. Of all numbers, seven shows most completely the constitution of the creating Logos, who impresses his signature in the form of a septenary upon the whole face of Nature. As Jacob Boehme might have said, the creator imprints His seal in creation through the number seven. The One rides in His Chariot and through the six of the cube manifests his septenary in every department of existence. (ASE, Vol. 5, No. 9, June, 1931, 272-5.)
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The Chariot in this deck encapsulates the first septenary of the Major Arcana in full glory. This Arcanum is often called the card of Victory, the Cabalistic meaning of the seventh Sephirah, Netzach. Yet, its meaning is much more complex than simple “victory” and demands from us careful consideration. Court de Gébelin called this card Osiris Triumphant. The immovable charioteer here is king, emperor, God. He wears the golden crown of Kether and constantly unfolds creation through the Vital Force of the Seven. He is also the connector between Heaven and Earth.

Hermetically speaking, the chariot symbolizes the alchemical Salt; the canopy displays the flame of alchemical Sulphur; the charioteer represents mind liberated from matter, and the third alchemical agent, Mercury. The charioteer alludes to both the seventh and eighth Sephiroth, spheres of Venus and Mercury (Hermes-Thoth). He is the alchemist and the athanor where all transmutations take place. Thus the card encapsulates the secret of the Great Work, the fixing of the volatile and the marriage of the opposites; all revealed to us through the magical number seven. The winged solar disc displayed in front of the chariot alludes to the sublimation and spiritization of matter. The disc sits above the pictogram of the Hindu lingam-yoni symbolic of the coniunctio or marriage of opposites. Considered a sign of victory, the winged solar disc connects directly to Egyptian lore, to Thoth, and to the victory of Horus over Seth. Papus cites Athanasius Kircher’s “hieroglyphic relationship” between the solar disc and the YHVH:

“The central globe represents the essence of God, inaccessible and hidden.
The X, image of the denary system, indicates the yod.
The two serpents emerging from the bottom of the globe are the two he.
Lastly, the two wings symbolize the spirit, the vau. “50
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Figure 16: Egyptian solar disc as YHVH, according to Athanasius Kircher.


The mystery of the Chariot and Charioteer is our mystery. Wirth and others connect Key 7 to Basile Valentin’s triumphal Chariot of Antimony: the card represents how lower personality traits must be transcended in order to leave ego behind and attain higher consciousness. The flying solar disc appears as a metaphor of our search for transformation and the longings of our soul. As we become vehicles or chariots of expression for the One, the Charioteer then becomes the “Master of the Chariot” of Freemasonry. Placed within this magical context, the sky is the limit to how much we can progress while on earth, were we to follow the principles of alchemy of soul, trust divine guidance and, like the High Priestess, remain still and Know.

Herein lies the challenge of the seventh card. With the One Will of the Magician at our disposal, the healing staff of Hermes in hand, and a table full of tools, how do we begin to win the battle of ego and illusion? The second septenary of cards will take the Fool along on his journey into the sevenfold dimension of vices and virtues and life’s lessons. In the third and last septenary, we will harvest what we have sown. This is where the Devil and the Tower await us. We should pay attention to how Key 16, the Tower, when reduced by Pythagorean symbolism to number 7, will warn us about the perils that we all encounter along our path of transformation.

The number 7 is not an easy number to interpret in divination. There is something very deep and complex about this card that often intimates the need to stop and take stock of our life, where we have been and where we need to be to forge our destiny. Starting with Key 8 we will be observing our Fool learning about Law. The chariot becomes the Fool’s cart as she or he enters the uncertain territory ahead and learns to apply the principles and laws from the abstract into the concrete, real, world that we build with our desires, intentions, and thoughts.

Suggested meanings for Key 7 may indicate a personal victory after struggle, ability to bring things to fruition; aptitude to remain calm and stable in the midst of chaos; the need to show restrain or careful reserve. Because the card offers a summary of the first septenary of cards, pay attention if any of these cards appear in a reading near the Chariot. Sometimes the card might indicate a journey or trip, especially if combined with Key 21, the World.

When used in meditation the Chariot can be a very effective card. We can picture ourselves as the charioteer in full regalia, serving as conduit between heaven and earth and drawing energy directly from above. The card brings forth equanimity and equilibrium; ability to discern, potentiality for reconciliation. Sometimes the card indicates the need to let go of the reins, to trust divine alignment.
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Figure 17: Osiris Triumphant, Monde Primitif.



Meditation Exercise

The Chariot marks the end of the first septenary of the Major Arcana. This septenary offers an opportunity for us to stop and ponder our life’s journey, which is one of the principal meanings of the number seven when it appears in divination. Use The Fool as Significator in this exercise.

Lay out the Arcana from 1 through 7 in front of you in a circle or a Heptagram. Place the Fool in the center of your geometrical pattern. Ask each card: How is my journey being defined at the moment through the energy of...

	The Magician? Draw one card from the rest of the pack and place around the figure counterclockwise, from one to seven while you ask the same question as you draw each card.
	The High Priestess?
	The Empress?
	The Emperor?
	The Hierophant?
	The Lovers?
	The Chariot?


Take your time to find personal correspondences between the cards. Connect intuitively to the Fool and experiment with the two versions of the Heptagram here offered. These illustrations are meant to evoke archetypal energies that are at the moment defining your life’s journey. If you have time, experiment with both versions; you will find that, depending on the question one format will respond quite differently to the other, as each attracts different vibrations. Write your impressions on your journal.
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Figure 18: Heptagram Exercise with the Fool.


KEY 8 -LA JUSTICE - JUSTICE


HEBREW LETTER CHETH “FIELD;” “FENCE.”
GD, BOTA: KEY 11 AND HEBREW LETTER LAMED: “OX-GOAD.”
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Equilibrium is the core basis of the Great Work.
Equilibrium and immortality are synonymous terms.

The number 8 was truly a mystery number and even to this day little has been discovered concerning its symbolism. During the Eleusinian mysteries the eighth day was dedicated to Aesculapius, the god of medicine and healing. Macrobius, the Pythagorean, said that the number 8 signifies Justice because when divided equally two fours result, and these signify the equilibrium of the two worlds.

The scales that Justice carries in her hand are associated with the constellation of Libra, which is also the point of equilibrium in the Zodiac. It is the sign, according to the secret tradition, which was inserted at the time when the division of the sexes took place. The old zodiac had but ten signs, making Capricorn lord of the eighth sign; it is known that Capricorn and Cancer were the ancient gates of birth and death celebrated in the Mysteries. The Justice card is an ever-present reminder that unbalanced forces perish in the void and that equilibrium and immortality are synonymous terms. It is common to mortal natures that they should incline towards some extreme, thus verging from temperance. These fluctuations of the soul constitute the major difference between man and the gods. The divinities are immovable, being established upon an eternal foundation; man is movable, being established only upon a temporal foundation. By acquiring wisdom the philosophers taught that man might stabilize his soul and thus approach a divine state.

The instability of our inner nature manifests itself through the uncertainly of outer actions; today we are moved in this direction, tomorrow in another. These oppositions within ourselves are symbolized by the tilting of the balance. Being balanced in all things, however, the wise man is just, for there can be no justice apart from balance. Justice really signifies integrity and action through sufficient reason and discernment. In this card we see symbolically set forth the qualifications and attributes of a wise, or just, man.

The figure is seated, for the wise are immovable and securely established. The animals on the lower part of the throne represent the body upon which the higher integrity has enthroned itself. The lion symbolizes strength; the sphinx symbolizes wisdom. Strength and Wisdom form the basis of a balanced mind and higher integrity. Justice is raised upon a dais of three steps to signify that equilibrium and balance are supreme over the three worlds. The female figure intimates that justice is based upon gentleness and virtue and that the comprehension of justice is through intuition rather than thought.

Reason (assigned to The Emperor) is a process higher than thinking. The figure carries in one hand the scales of fair measure and true weighing; in the other it holds the sword of clear discrimination which, like the Hindu sword of quick detachment, divides the false from the true. The upward pointing sword further reveals enlightened will, for will is the weapon of right purpose. Justice is crowned with the globe of abundance, surmounted by the triple coronet of the Logos. Justice is thereby empowered by the very gods to weigh all things and to pass judgment upon them according to the degree by which they fall short of perfection. The two lamps are the twofold mind—the spiritual mind that perceives motives and causes, and the temporal mind that perceives actions and effects.

Eliphas Lévi declares that each initiate must carry with him the lamp of Hermes, whose light is the glow from his illumined soul. Only the inner light can dispel the outer darkness; each individual, consequently, lives in a world radiant either with the sunshine of his own soul or obscured and clouded by the ignorance within him. The internal light is the eternal light; any so-called illumination that comes from without is illusionary and corporeal.

A small hourglass in the form of number 8 has been placed in a shield. The hourglass is an ancient symbol of equilibrium and reveals how time acts as the instrument of Justice, because it reveals the periodic alternations of the world. Just like the hourglass is turned every sixty minutes so the lower globe becomes the upper and vice versa, the figure 8 as a lemniscate represents the endless twisting band of cosmic motion. The upper sand of the hourglass continually flows into the lower, setting forth the descent of souls from their incorporeal into their corporeal state, and by reversing the glass these souls pour back again into the globe from which they came. The shield thus intimates how time acts as the instrument of Justice, for in time all things receive their due. Time outlasts everything but itself; and is at last absorbed into eternity. (ASE, Vol. 5, No. 10, July 1931, 308-12.)
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The four cardinal virtues from the Platonic tradition are found in the second septenary of this deck in the following order: Justice (Key 8); Prudence (Key 9); Strength or Fortitude (Key 11); and Temperance (Key 14). BOTA and Golden Dawn assign Key 8 to Strength and Key 11 to Justice as the cardinal sign of Libra and symbol of equilibrium, the basis of the Great Work. The assignment of Prudence to Key 9 is also not universally accepted, though it is obvious in this deck. Court de Gébelin and others assign Prudence to Key 12, the Hanged Man. You might also find Prudence implied in Key 10 as Ananke, Necessity, one of the Three Fates, or represented in the Minor Arcana. Prudence, after all, is part of Providence and thus is implied throughout the cosmology of a deck designed for magic and alchemy.

Like the assignment of the Hebrew letters, the placement of Fortitude (Strength) as Key 11 and Justice as Key 8 is just as controversial with some students of these traditions. Notice how Manly Hall’s description of both cards attempts to bring these two Keys into symbolic harmony, regardless of the tradition that we follow. Justice sits on a throne displaying a lion and a sphinx, connecting the Arcanum with Fire and Air, Strength and Wisdom; with both Leo and Libra.51

Oswald Wirth and others connect the first ten letters and numbers of the Majors to the ten Sephiroth on the Tree of Life, instead of linking to the paths of wisdom or Intelligences. But notice how Manly Hall brings forth relationships and correspondences that speak to a higher understanding going beyond any specific school of thought. Justice as Key 8 represents discernment as the attribute of Intellect and the Mind; she is the Cabalistic Justice, Din, of the Divine Mother as the Elohim, seated firmly with eyes open. Her white attire with gold trim and the purple mantle intimate rulership of Spirit. Her sword points upward and symbolizes enlightened will, the ability to use the alchemical act of separatio with the highest possible calculating equilibration. She is Sophia of the Gnostics; she is Astraea the virtuous; she is Maat, the Egyptian goddess of Truth and balance, carrying the scales to weigh the heart of the dead against the weight of an ostrich feather and pass judgment accordingly. Nevertheless, her strong connection to Key 11, Strength, cannot be ignored because one card shadows the other.

Justice represents the Law of Equilibration. In divination this Trump, whether assigned to number 8 or 11, suggests regulation, adjustment, balance, equilibrium. The card also connects strongly with Key 2, the High Priestess. Justice is in charge of dispensing the Law of Karma from Above to Below. Like the Papesse and the Empress, Justice is raised upon a dais of three steps measuring and dispensing the laws of the universe and wearing the trefoil crown that connects her to the Holy Triad and to the Sun of creation. She is also intimately connected to both the Queens of Wands and of Swords in this deck.

Justice represents an important mystery in the Art of Alchemy. We could visualize her seated along the Middle Pillar on the Tree, just like Temperance, helping us maintain balance and equilibrium. She is the Divine Feminine as Creator and Regulator.

In divination the card indicates dispensation of fair justice; clear discrimination; discernment and wisdom; it might suggest to the querent the need to act with prudence and measure. Some adjustment or financial compensation could be implied, depending on the question and the cards around Justice, like perhaps the Two of Coins. If next to the Devil or Temperance, it might indicate a vice that should be kept in check or brought into balance. The card seems to speak directly to many Major or Minor Arcana. Use this card wisely. Learn to meditate with Keys 2, 8, and 17 to stabilize the mind and control your thoughts.

Other meanings include karmic law, circumstances that result from our actions, or a warning about overreacting in resolving any situation. The card seems to be usually favorable in questions dealing with legal issues, finances or partnerships of any nature. In reverse the meanings will be the opposite, usually implying physical or emotional circumstances that are out of balance; legal troubles; injustice; bad Karma.
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Figure 19: Egyptian goddess Maat, consort of Thoth.



KEY 9 - L’ERMITE - THE HERMIT


HEBREW LETTER TETH: “SERPENT.”
GD, BOTA: HEBREW LETTER YOD: “OPEN HAND;” “COITION.”
THE ETERNAL SEEKING OF THE TRUE SELF.
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Nine is the whole number of man, growing through the body, mind, and into spirit.

The ninth card corresponds to the ninth Sephirah or the matrix from which man in born; hence the association of the number nine with the period of gestation. The earth is the common mother of the body, just as wisdom is the common mother of the wise. In the ninth card we behold an aged man with benign countenance enveloped in a cape and cowl. In one hand he carries a shepherd’s crook and in the other a lantern partly covered by the folds of his cloak. At the feet of the hermit is a coiled serpent and the sky behind is of a midnight hue. We instantly associate the hermit with a wise man. There is the air of experience about him, intimating a fullness of life and thought. The gray cape is of the color of mind, for mind occupies the middle distance between the light of spirit and the darkness of matter and is, therefore, of a twilight hue. The gray cape also reminds us of the planet Saturn, for Saturn is the highest of the seven spheres and the guardian of the gate which leads from his circle to that of the stars.

The staff that the old man carries is the shepherd’s rod of Hermes and is the proper symbol of man’s third leg as described in the riddle of the Sphinx. In this riddle we are asked what creature it is that first walks on four legs, then on two and lastly on three. Here is a true problem in Pythagorean mathematics, for the four legs not only signify the period of infancy in which man crawls, but also the period of materiality when he depends upon the four elements for his support. In maturity he walks upon two legs, which arcanely signify that he is a servant of the principle of the duad, namely that he thinks through comparison and depends upon opposites for estimation. In advancing years he leans upon his staff, therefore it is said he walks upon three legs, the three being the proper symbol of spirit, just as the two is the symbol of the mind and the four of the body. It is important to note that when 4, signifying the body, added to 2, signifying the mind, and these also to 3, signifying spirit, the result is 9, the whole number of man. When this man, who has grown upward from body through mind to spirit, becomes a perfect 9, then he becomes a new creature, no longer simply a sum of parts but a unit in its own right. This new unit is the antichthon, the second or new earth, for it is written that the old heaven and the old earth shall pass away and there will come a new heaven and a new earth.

In his description of the Tarot cards Eliphas Lévi speaks of the hermit’s lamp as the ever-burning lamp of the wise man, the lamp of reason which, when it fails to illumine his surroundings, leaves the individual immersed in the impenetrable gloom of irrationality. The wise man not only reveals his light but also conceals it. The great truths of Nature cannot be promiscuously communicated to man when they lead only to abuses and excesses. Hence, the lamp is covered as are all the mysteries of life. The serpent testifies to the reborn man and declares The Hermit to be initiated into the deepest mysteries of the soul.

We have added a shield on the card displaying a five-pointed star bounded by a square. This in itself is the symbol of the lantern—the star, the light of the soul; the square, the body. Here are the five senses manifesting through the four elements and all the numerous combinations of occult matters which reveal together the mystery of the number 9.

In his essay on the Descent of the Soul, Plotinus summarizes Plato’s doctrine of man’s wandering through the nine spheres of space and how in the ninth sphere he becomes man and in the tenth sphere soul. The heavy garments which the hermit wears have been bestowed upon him by the stars that have enveloped him in the mantle of body. This truth is also set forth in the Mithraic initiation ceremonies where the candidate is given a robe covered with stars and planets. In the Phrygian rites also the neophytes were given cloaks with the zodiac embroidered upon them. Although the average person cannot realize it, his body is the starry vestment referred to in the ancient Mysteries, for as the Deity is robed in his suns and planets, so man is enveloped in those bodily garments which are bestowed by the crystallization of the celestial influences.

The Hermit, led by the serpent of wisdom, is seeking the path which leads back again to his Father’s house and the pristine splendor of the celestial influences. (ASE, Vol. 5, No. 11, August 1931, 339-42.)
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The hermit in this card reminds us of the archetypal wise old man who wanders in solitude hiding his light, pretending to be a homeless vagabond. The symbol of the concealed lamp gives him away. He symbolizes Illumination and not only represents the virtue of Prudence but also humility and modesty. The Hermit projects another aspect of the Ancient of Days; he is also associated with Saturn, and the concept of Time. The number nine is the number of gestation and the square of number three (3 × 3 = 9). There is a sense of completion or of bringing things to term when this card appears in divination. He also connects to the Empress and to Binah the Mother.

On the Tree of Life the ninth Sephirah connects to the astral world and to the sphere of the Moon, Key 18(1+8 = 9). His staff, the partially concealed lamp and the serpent beside him afford him the stature of an elder Sage. Contrary to Arcanum 5, the Pope or Hierophant, the Hermit stands on solid ground. He does not lecture anyone nor does he seek recognition as a pontifical authority. If you met him on the road he would gently show you the way and give you enough advice and confidence to continue on your solo journey. He is the Way-shower, a welcome sign with Key 18, the Moon, as well as with Key 0, the Fool—these two Arcana have strong mystical connections with the Hermit card. Esoterically, the zero and the 9 together represent maturation cycles of the cosmic egg, the foundation of all our manifestations on earth, as well as the mystical return to the Absolute. The Moon reflects the light of the Sun that brings forth creation. She is the carrier of the subconscious and of the “waters” of the astral world. She is the Hermit’s constant companion.

In divination the Hermit might advise cautious steps, wit and wisdom. Self-realization is a solo journey that often requires hibernation and separation from normative paths. The number nine not only represents gestation, but also endings. Things come to fruition; we are at the end of a cycle. What have we learned so far on our Journey? Can we equate our age with wisdom? The Fool’s backpack has been transformed into the heavy cloak of the Hermit, symbolizing the accumulation of experiences, as well as the heavy responsibility that we carry as we become aware that redemption and illumination are achieved in the material, physical world—our chariot. Every act and thought and deed marks us along the path to Know Thyself.

Sometimes the Hermit signifies our Master Teacher. The card is then telling us that we are being guided. Other times the advice might be to seek solitude, to retreat and ponder any challenge at hand, or to gather strength to continue the trek after introspection and meditation. He is not afraid of the dark and can help us get out of our nigredo or “dark night of the soul.” Take a look in a spread where does his lamp point to; note also which card(s) might the Hermit be turning his back away from. Wisdom, Prudence, Isolation seem to be the key words for this card.

What role do you see the serpent playing in your reading? Does the serpent represent an immediate threat or is it warning you about anything? Does the snake connect with anybody you know or with any present situation in your life?

If you were to meet the Hermit right now, walking towards you along the road, what would you ask him?


KEY 10 - LA ROUÉ DE FORTUNE-THE WHEEL OF FORTUNE


HEBREW LETTER YOD: “HAND”; “COITION.”
GD, BOTA: HEBREW LETTER KAPH: “CLOSED HAND.”
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The whirlings of creation
The Law of Rotation

The Wheel of Fortune reveals a contrivance somewhat resembling the eight-spoked wheel of Buddhist philosophy. The wheel stands in a small ship floating upon water, which reminds us of the old premise of Thales, that the world itself was a vessel floating in the sea of eternity and supported by the etheric waters of space. Upon the surface of this card floats the Ark or argo, which to the philosopher signifies the Logos or the individualized and objectified creative expression. The wheel consists of three major parts—the hub, the rim and a middle circle—representing the supreme world upon which all things rotate; the inferior world or elementary creation; and the inner circle between the hub and the circumference as the superior world of the Greeks, the abode of celestial daemons and terrestrial gods. Thus the world in its three departments suspended from the very nature of the Logos itself is a vast chakra or spinning wheel of force, a center of consciousness and intelligence in the universe.

It is written in The Kojiki—the Japanese Book of Creation—that the gods brought the earth into manifestation by stirring the waters of space with bamboo rods or reeds. When they lifted these from the water, bits of mud clinging to the ends of the rods drifted backward to the surface of space, causing an island to be built up. This island represents the spiritual nature of the world, which as a sacred ship bears within it all living things, supporting them upon the surface of chaos.

We find a great pillar rising out of the Ark, like a phallic stone, supporting at its upper end the wheel, whose seven revealed spokes and one concealed are symbolic of the seven Elohim of creation. From the Ark rise two serpents, which remind us of the Persian myth of Ormuzd and Ahriman contending for the world egg or the astral soul of creation. The presence of the two serpents—the white signifying light and the black darkness— reveals to the observant that the whole vertical column supporting the wheel is but an amplified form of the caduceus of Hermes. Hence the vertical column becomes the spine, a channel for the moving cosmic fire principle sustaining rational life.

Two creatures are placed moving upon the spokes of the wheel. The one on the right is Anubis, the guardian of souls and the Egyptian symbol of the human mind. Anubis climbs up the wheel holding aloft a winged scepter as the symbol of aspiration. On the opposite side we find Typhon, the destroyer, emblematic of the animal propensities and the elemental forces of Nature, falling backward into chaos, the manifested principle that he represents. At the top of the wheel sits a Sphinx with outspread wings, holding a sword.

The wheel with its ascending and descending figures signifies that as mind ascends to take dominion over the processes of life, disorder and destruction are overcome. The sphinx has been interpreted to symbolize equilibrium or the balance of all forces of Nature. However, it also intimates illusion and, like the Sphinx of Oedipus, sits ready to destroy all incapable of answering its riddle. The whole sphere of Nature as man knows it is but a shadow of reality. The circumstances of temporal existence are transitory and unreal. In fact, we live in a phantasmagoria of distorted incidents and conditions. Like Oedipus, each must, therefore, face life and answer its challenge. It is not sufficient for us to regard the Sphinx as the keeper of the gates of mystery; we should realize that illusion itself is the keeper of reality and that illusion destroys itself when we give the right answer to life’s riddle. Crowned with the Sphinx, the Wheel of Fortune discloses that the entire wheel itself is an illusion. Sustained upon the surface of space itself, creation never entirely regains its own reality until it returns once more to its space-consciousness.

We have added to the card the pyramid of dots which was the symbol of Pythagoras for the world—the tetractys. This world consisted of one spirit, or life, which manifested through duality and created the three worlds, which in turn are revealed physically through the four elements. In the tetractys is contained the entire wisdom of mankind, so this wheel sets forth to the informed the entire enigma of life. (ASE, Vol.5, No. 12. Sept., 1931, 370-5.)
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The Wheel of Fortune— the fluid Wheel of Dharma— represents in this deck the cycles of life and death as well as humanity’s aspiration to rise above instinct and animal nature by gaining access to higher and deeper levels of consciousness. This is the meaning of Typhon descending on the left side of the wheel and of Hermanubis ascending to the right carrying the staff of Hermes and moving towards the winged Sphinx.

Like the ourobouric snake biting its own tail, this card engages us at various psychological and archetypal levels. The number ten, one and zero, reminds us of endings and beginnings. Closed circular structures like the wheel, circle, ourobouros, mandala, maze, labyrinth, often connect us to deep psychic structures that could elucidate in each one of us particular patterns of behavior, or will connect us to mystical laws or laws of Nature. Eliphas Lévi calls Key 10 “the glyph of perpetual motion” and suggests that the Wheel could symbolize the alchemical “squaring of the circle,” which to me signifies the mythopoeic imagination at work.

For Manly Hall the mandala was one of the most sacred archetypal symbols given to humanity. For Carl Jung the mandala as circular or quaternary figure, becomes the symbol of wholeness and individuation. Whatever aspect of the wheel or mandala resonates with us, it serves us as portal to penetrate a part of our Self in need of exploration at the moment. There is always a rhythm, a cycle, to life. Esoterically speaking, there is no such thing as chance. The principle of cause and effect is always at work, even if we cannot see it.

One of the meanings for Key 10 is the unpredictable rhythm of life, the ups and downs of daily existence. But we cannot ignore that this Wheel is a pictogram of creation and of physical and spiritual evolution. In divination the card signals a period of good fortune, a positive answer to the querent’s question; good news ahead, success in present endeavor. Take advantage of any favorable direction in events because impermanence and change are part of the innate message. When Key 10 appears in a layout near Key 11, you might need to apply the Law of Suggestion to change a present situation in your favor; or it could anticipate that a cycle has ended, that the wheel has, once again, turned, and that you might need to gather strength for a decisive new move in your life. Key 12, the Hanged Man, sometimes signals the Law of Reversal, so pay attention to these three cards because Keys 10, 11, and 12 working together might signal necessary changes that need to be acknowledged, for better or worse.
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Figure 20: Tetractys.


Suggested Exercise

Like the I Ching, or Book of Changes, sometimes it is important to just ask the Oracle, “What time is it for me?”

	Place the Wheel of Fortune in front of you.
	Concentrate on the present moment and try to empty your mind. 
Open yourself to the universe and while looking at the Sphinx on Key 10, ask the question: What Time is it for me now?

	Shuffle the deck and place three cards below Key 10, from left to right. The first card should fall right below Key 10, suggesting that the Wheel is falling into the middle card, which is framed by the other two cards drawn.
	The card to the left could indicate energies or circumstances that have brought us to the present time and space; the card to the right could point at the future potentialities made available, or could help clarify the direction of the Wheel itself for the querent, considering card number 1 as the main answer to the riddle: What time is it for me now?
	After you do this exercise with Key 10, place Key 21/22 in its place; shuffle the deck and place three cards below Le Monde; compare both responses. Remember that there is a very strong connection between Keys 10 and 21. What would be the connection at this time for you?
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KEY 11 -LA FORCE - STRENGTH


HEBREW LETTER KAPH: “CLOSED HAND.”
GD, BOTA: KEY 8 STRENGTH, HEBREW LETTER TETH: “SNAKE.”
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The Law of Suggestion

Secret Teachings, CXXXI: The eleventh numbered major Trump portrays a girl wearing a hat in the form of a lemniscate, similar to the hat of Le Bateleur, with her hands upon the mouth of an apparently ferocious lion. Considerable controversy exists as to whether the maid is closing or opening the lion’s mouth. The young woman symbolizes spiritual strength and the lion either the animal world, which the girl is mastering, or the Secret Wisdom over which she is mistress. The lion also signifies the summer solstice. When the sun enters the constellation Virgo, the Virgin robs the lion of his strength. King Solomon’s throne was ornamented with lions and he himself was likened to the king of beasts with the key of wisdom between its teeth. In this sense, the maiden may be opening the lion’s mouth to find the key contained therein, for courage is a prerequisite to the attainment of knowledge.
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With Key 10, The Wheel of Fortune, we end the Pythagorean cycle of numbers of creation, The 1 and the zero are joined once again; a new cycle starts; our animal nature continues its journey in search of Illumination. Manly P. Hall advises us to interpret the rest of the Arcana from 11 to 21/22 using the Pythagorean reduction system. In addition, we are given meaningful clues along the way through the emblems or heraldic shields on the cards as well as from the colors and other energy vibrations. After Key 10 we enter a new cycle in which numerology and our creative imagination will lead the way. We are now invited to open our mind and intuition to the magic of numbers. Hall’s detailed explanations of the first eleven Majors provide the background for us to continue on our own and create our personal mandalas.

Number 11 was considered the number of the initiate. What kind of “ending” and possible “new beginning” could we elicit from the number 11? What do we need to learn to continue our journey of self-actualization? What tool from the magical table of the Magician could we use at this point for our personal progression? Eleven is also the number of equilibrium and, as we have been told, “Equilibrium is the basis of the Great Work.” The number 11 first connects us, by Pythagorean reduction, to Key 2 the Popess or High Priestess. The white swan that appears on the heraldic seal refers to Venus as well as to the virgo intacta Priestess, the Queen of Heaven.

Earlier decks would show Forza or La Force illustrated by a legendary hero such as Samson, Hercules or any other mythical personification of physical strength. Other decks like the Mantegna, so loved by Manly Hall for its poignant symbology, would show a fusion of woman and lion, which takes us back to ancient mysteries. The strength that our maiden symbolizes in Key 11 signals spiritual fortitude; this is the power we are all seeking and which is gained as we achieve balance and harmony within/without.

The fusion of human and lion is mythical as well as shamanic and it is frequently found in early traditions. Connections between the Feminine principle and a lion or other feline are often found in many traditions depicting goddesses and deities such as Durga, Cybele, Rhea, Ishtar, and Sekhmet. The white swan is emblematic of purification and transformation. The alchemical transmutation that occurs after a nigredo experience, the albedo, is usually depicted in alchemy as a swan or a white eagle. In the RC tradition the eagle was identified with the exalted or purified aspect of the fixed zodiac sign Scorpio, which corresponds to the element of Water. The lion represents the element of Fire and the fixed sign of Leo. The red lion and the white swan become here metaphors of the marriage of opposites and symbolize the Great Work of alchemy.

The maiden dresses in white and wears the blue lemniscate-shaped hat that reminds us of the Magician. Whether she opens or closes the lion’s mouth, the message alludes to the purity of intention to tame our animal nature. She represents the initiate performing a sacred act of attunement to higher forces and higher wisdom. The esoteric law of suggestion is usually associated with this card, implying the need to exert firm control over our subconscious; Eliphas Lévi connected 11 with the astral light and with the great Magical Agent in which all things are reflected. We need to control the astral world, our passions and desires and thoughts. Like the Magician the maiden is a conduit between above and below. A deeper meaning of the card reminds us of the urgency to trust divine guidance.

Eleven also represents the Monad reflecting upon Itself and bringing forth the balance and contradiction of the Duad. It does not escape us that 11 was considered an “evil” number in some traditions, including ancient Hebrew, because it breaks away from the perfect 10 (just like the number 5 breaks away from the sacred four of the Holy Name). As a reflection of 2, the number 11 amplifies the idea of Yin and Yang, of darkness and light, the white and the black Madonna. The basic Principle of Polarity needs to be tested by all of us and for that we need moral courage. Eleven is also linked to differentiation. Visually, the number hints at alchemical separatio. When Justice is assigned to Key 11 her sword signifies the ability to separate the subtle from the gross (separatio) by using wisely the powers of discernment and discrimination.

Look at the bones on the ground of Key 11. What would the sign of the cross that is made by the bones on the ground intimate to you in a reading? Could you use the virtue of Fortitude in your life at the moment? How?

Divinatory meanings include deliberate and conscious control of a situation; exerting mindful will and purity of intention; ability to show courage without fear; trust in higher power; being attuned to higher spiritual vibrations. The card offers strong inspiration to the seeker no matter the circumstances and should be used accordingly. It is a powerful meditation card.
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Figure 21: Mantegna’s Forteza, 1465.
National Gallery, Wash, D.C.


KEY 12 -LE PENDU - THE HANGED MAN


HEBREW LETTER LAMED: “OX GOAD.”
GD, BOTA: HEBREW MOTHER LETTER MEM: “WATER.”
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Initiation is the journey to Illumination.
The Law of Reversal

Secret Teachings, CXXXI: The card shows a young man hanging by his left leg from a horizontal beam, the latter supported by two tree trunks with six branches removed from each trunk. The right leg of the youth is crossed in back of the left (suggesting the number 4) and his arms are folded behind his back in such a way as to form a downward pointing triangle with his head and crown chakra. The hanging figure is thus forming an inverted symbol of sulphur and, according to Eliphas Lévi, signifies the accomplishment of the Magnum Opus.

In some decks the figure carries under each arm a money bag from which coins are escaping. Popular tradition associates this card with Judas Iscariot. Lévi likens the Hanged Man to Prometheus, the Eternal Sufferer, further declaring that the upturned feet signify the spiritualization of the lower nature. The stumps of the twelve branches are the signs of the Zodiac divided into two groups—positive and negative. The picture could depict polarity temporarily triumphant over the spiritual principle of equilibrium. To attain the heights of philosophy, therefore, man must reverse (or invert) the order of his life. He then loses his sense of personal possession because he renounces the rule of gold in favor of the golden rule.
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The theme of Initiation intimated by the number 11 in the previous card is now demonstrated in action by the number 12, Le Pendu, and the Law of Reversal. The crossed leg of the Hanged Man and the outline of a triangle formed by the head and arms behind his back represent the alchemical sign of sulphur upside down. The triangle and the cross symbolize the 3 and the 4, which, Qabalistically, connect Le Pendu to both the Empress and the Emperor, as well as to the Zodiac Wheel (3 x 4= 12), to the Chariot (3 + 4)) and to the World (Key 21). The Emperor also represents alchemical sulphur and the Great Work. Trumps 12 and 21 reflect each other and are shadowed forth by the number three of Binah the Mother and the Empress. One of the principal esoteric meanings of the Hanged Man is the Law of Reversal. Notice how the heraldic shield on the card also suggests the sign of sulphur in reverse, while intimating the cross and the triangle of initiation as well as of sacrifice.

Paul F. Case called Key 12 the most important card in the Tarot. He also made a very strong connection between this Key and 21, by placing both in the inner axis and center of the Cube of Space. The mystical connotations of Key 12, often connected to the idea of sacrificial lamb and Messiah, as well as to Illumination, make this a rather complex and contradictory card in any divination. We cannot ignore the historical background of this Arcanum and how it has evolved through the centuries from being a sign of mockery and punishment to its present esoteric and rather mystical interpretation. We can find many examples of “shame paintings” in the art of the Middle Ages and early Renaissance depicting a man hanging upside down, especially in Italy. This kind of punishment was called “bafflement” and was quite common in earlier times; still is today in some countries.52

In earlier decks the card was called Il Traditore, the traditor or traitor. The image (without the negative inference) was later imitated in the Commedia dell’ Arte in the figure of the acrobat doing tightrope stunts. The profound, veiled, significance of this card has been noted by many because Le Pendu is in a yoga position and seems to be in a state of “Samadhi.” Doesn’t this card’s evolution remind us of the Fool’s and the Magician’s transformations through the centuries? A. E. Waite, for example, tells us that the Hanged Man is a “seeming martyr” who, when interpreted in its higher nature, expresses the relation between the Divine and the Universe.

The Hanged Man could also be interpreted as a glyph of the Tree of Life upside down, as Case and others have pointed out, where Kether the Crown becomes “the root of the Tree of Life.” Dion Fortune echoes Gikatilla and other Cabalists when she notes that, “...Father and Mother are perpetually conjoined in Yesod...but concealed under the mystery of Daath or Knowledge.”53 This is another esoteric meaning of Le Pendu. The seemingly effortless suspension in the pose of the hanged man intimates a willing sacrifice, a sacred act through which we willingly subject ourselves to the necessary discipline required for our soul’s progression. The Hanged Man thus represents the Law of Suggestion applied through the Law of Reversal. We must learn to control and reverse negative thoughts in such a manner that circumstances once considered detrimental to us become the opposite. Think of Le Pendu as the spiritual pendulum that keeps us in the Middle Pillar of the Tree of Life, fully aligned to higher vibrations.

In divination, the Hanged Man could imply life in suspension, the need to let go and perhaps surrender, but for a higher good. Even when sacrifice or the need to surrender might be suggested in the message, there might not be much suffering. More often, the card indicates the need to take a radical, different view in a given situation. It might suggest that it is time for reflection, or perhaps even making a complete reversal in attitude. Things could also seem to be stuck in time and space but this card often asks us to look deep within ourselves and perhaps even dare to step outside precepts. Dare to be different; step outside the box. Some magical thinking could be the best way to get out of suspended animation and apply creative imagination, like the Empress card often intimates in a reading. When prominent in a layout, look carefully at the cards around Key 12 to determine its contradictory meanings, because its divinatory suggestions will be usually complex and paradoxical. Sometimes the best advice from this card might be to do nothing—the Wu-Wei—and just hang in there, having faith, self-discipline and patience, especially if Key 11, Strength, is close by. When this card is assigned to the Hebrew letter Mem, Primordial Water, it could intimate “going with the flow” and developing the intellectual capacity to swim in the waters of Binah the Mother, number 3, the Pythagorean reduction of 12.

Are you ready for radical transformation in your life? Do you need to accept anything in your life right now without losing your equanimity? Are you being advised to keep it cool?

In Monde Primitif, Court de Gébelin shows a young individual standing with one cord tied to his leg, and smiling. He also makes the sign of sulphur with his body and the card is called Prudence.
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Figure 22: Key 12 by Court de Gébelin, 1781.



KEY 13 -LA MORT - DEATH


HEBREW MOTHER LETTER MEM: “WATER.”
GD, BOTA: HEBREW LETTER NUN: “FISH.”
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...the bones that support the body become the natural symbol of the spirit, that invisible and spiritual framework which supports the objective nature of man.

Secret Teachings, CXXXI: The Trump portrays a reaping skeleton with a great scythe cutting off the heads, hands, and feet rising out of the earth about it. The skeleton is the proper emblem of the first and supreme Deity because it is the foundation of the body as the Absolute is the foundation of creation. The reaping skeleton physically signifies death; but, philosophically, that irresistible impulse in Nature which causes every being to be ultimately absorbed into the divine condition in which it existed before the illusionary universe had been manifested. The blade of the scythe is the moon with its crystallizing power. The field in which death reaps is the universe, and the card discloses that all things growing out of the earth shall be cut down and returned to earth again. Kings, queens, courtesans, and knaves are alike to death, the master of the visible and apparent parts of all creatures. In some Tarot decks death is symbolized as a figure in armor mounted on a white horse which tramples under foot old and young alike. In the pseudo-Egyptian Tarot a rainbow is seen behind the figure of death, thus signifying that the mortality of the body of itself achieves the immortality of the spirit. Death, though it destroys form, can never destroy life, which continually renews itself. This card is the symbol of the constant renovation of the universe—the disintegration that reintegration may follow upon a higher level of expression.
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Number 13 reduces to 4, number of the Emperor and symbol of completion, solid foundation and (closed) structure. We are now back, as in the previous card, to more esoteric meanings for the combination of both numbers 3 and 4. The shield displayed on the corner signifies the number four of the square or cube out of which a triangle is emerging. The triangle alludes to causal nature and to the Holy Spirit; the square—the quaternary— represents the concretization of matter in the physical world.

In alchemy this Trump is connected to alchemical separatio that follows the nigredo and fermentation stages, or it could imply the calcinatio of solid matter to its essence, when we are left with bare bones while the soul is liberated from the strictures of the body. In a way, the triangle and the square on the heraldic shield represent the so-called spiritization of matter. The scene on the card and the scythe used by the reaping skeleton emphasize the processes of separatio and mortificatio. Through the process of calcinatio the number 13 also connects to alchemical Sulphur and to the Emperor, Key 4 (1 + 3). The “death” alluded to in this card can be compared to a shamanic death and usually ushers a radical physical or spiritual transformation.

Sometimes, in addition to Pythagorean reduction, it is interesting to look at the numbers from 11 through 22 separating both digits. When we reconcile the number 10 of the Wheel of Fortune with the number 3 of the Empress we can extract meaningful connections that add depth and dimension to any divination. Themes like the impermanence of existence; the cycles of life and death, rebirth; renewal, regeneration come to mind when we get this card. Death intimates endings and beginnings, and the number 3 not only connects to Binah the Mother, to Nature, to archetypal creation, but also to the black planet Saturn, and to Kronos, the inexorable Time, whose symbol was also a scythe or sickle.

The Emperor as number 4 needs to be considered in a reading with this deck. What kind of “dominion” or “rulership” does the Reaper reflect in a reading? We reap what we sow; is it possible, then, that we could be spreading ourselves too thin and ignoring, in the turmoil and anxieties of daily life, the needs of our soul? When describing the Magician, Manly Hall notes that, “the bones which support the body become the natural symbol of the spirit.” Stripped to the bone, how is our foundation holding us? Is it holding up at all? Mystically, Death is the real emperor of the material world. The card can allude to physical death, to any failure in business that requires reorganization and weeding out nonessentials.

When we are given an opportunity to regenerate ourselves, how would we go about it? Following Key 12, Le Pendu or Hanged Man, does the Death card intimate to you a more drastic action than reversing a point of view, holding still, hanging on, or sacrifice? The skeleton might suggest that it is time to strip to the core, drop the ego, be humble and regroup before taking any further action. Sometimes the card might indicate the need to weed or simplify our life, to go back to essentials, or just to re-collect and move on. The scythe could be needed here as a tool for discernment.
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Figure 23: Arcane XIII - The Reaping Skeleton.


A skeleton armed with a scythe symbolizes Death mowing down human beings whose heads, feet and hands are constantly born again, so to speak, while a rainbow rises in the horizon, an emblem of the immortality of the soul.

This Arcane, XIII, means that we must raise our minds above earthly things, otherwise the bitterness of our disappointment will shorten our days. However, if Death should come to us early, we need not sorrow for it, since a new life and a better one is promised us, according to our merits.54


KEY 14 -LA TEMPERANCE - TEMPERANCE


HEBREW LETTER NUN: “FISH.”
GD, BOTA: HEBREW LETTER SAMECH: “A PROP; SUPPORT.”
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The Cosmic Law of Vibration

Secret Teachings, CXXXI: La Temperance portrays an angelic figure with the sun upon her forehead. She carries two urns, one empty and one full, and continually pours the contents of the upper into the lower. In some Tarot decks the flowing water takes the form of the symbol of Aquarius. Not one drop, however, of the living water is lost in this endless transference between the superior vessel and the inferior. When the lower urn is filled the vases are reversed, thus signifying that life pours first from the invisible into the visible, then from the visible back into the invisible. The spirit controlling this flow is an emissary of the great Jehovah, Demiurgus of the world. The sun, or light cluster, upon the woman’s forehead controls the flow of water which, being drawn upward into the air by the solar rays, descends upon the earth as rain, to be drawn up and fall again ad infinitum. Herein is also shown the passage of the human life forces back and forth between the positive and negative poles of the creative system. In the pseudo-Egyptian Tarot the symbolism is the same, except that the winged figure is male instead of female. It is surrounded by a solar nimbus and pours water from a golden urn into a silver one, typifying the descent of the celestial forces into the sublunary spheres.
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Temperance is the last of the four cardinal virtues. In this deck Key 8 represents Justice, Key 9 Prudence, and Key 11 Strength or Fortitude. The second Septenary ends with Key 14, the Angel, who connects us to the qualities of the Middle Pillar on the Tree of Life, while also condensing the seven Hermetic Principles, just like Key 7, the Chariot, does for the first Septenary, including the Zero card. When we apply Pythagorean reduction to the number 14 we find a direct association with the Hierophant and the Art of Alchemy. The heraldic shield on the right corner of the card symbolizes the Hermetic principles of Gender and Rhythm, represented by the Yin/Yang symbol, the two complementary forces that make up all aspects and phenomena of life and creation, here appearing in perfect balance. Temperance follows Death and reminds us that energy never dies: it just changes form and regenerates. The beautiful angel in the card displays the symbol of the sun on the forehead. Because the card is a reflection of number 5, the angel symbolizes the spiritual androgyne; its soft Venusian quality intimates attunement to higher frequencies and levels of awareness. Oswald Wirth calls Temperance “the Angel of Universal Life.” Some mystery schools associate the angel with Michael, while other schools with Raphael.

This is a card that alludes to purity of soul. The moral lessons that our Fool has been accumulating will soon be put to the test with the next card, the Devil. Temperance is the quality that helps us modify and temper our vibratory levels when working with the complexities of ego and personality. In Key 14 we are shown the opposites in balance and harmony, but this balance represents a constant, conscious challenge that requires of us strong commitment and discipline, like Key 12, Le Pendu, or Key 11, Strength, might serve to remind us. Between Justice on one corner of this septenary and Temperance on the other corner, we are given a compact structure of laws and principles that will serve us well on the road ahead. Notice how the Principle of Rhythm takes us from one card to the next. How do we equilibrate our vibratory levels in the constant movement of energy around us? How do we in-form our inner/outer worlds to maintain them centered in a rhythmic and meaningful flow between Key 8—Justice—and Key 14—Temperance? What do these seven cards, from 8 to 14, reveal to us about the processes involved in alchemical transmutation?

Key 14 is a powerful healing card that brings us a sense of equanimity and inner quietude. The card often signifies our Holy Guardian Angel. After the Fool has re-collected the moral lessons of cards 8 through 14, he will be facing two of the hardest trials entering the Arcana of the Devil and the Tower. And before final regeneration is made possible, the insecurities of the astral world will reappear through the card of the Moon. Spiritual progression is never an easy path. Key 14, nevertheless, shadows forth the redemptive qualities necessary for our soul’s liberation.

Divinatory interpretations are complex with Key 14. The card appears when something might be out of balance. Perhaps there is too much work, stress, or any kind of excess that needs to be regulated or tempered. BOTA adds the meaning of verification to this card, since in many cultures tempering alludes to “trial and error” as a means to find the right rhythm, to move back and forth verifying and balancing a situation at hand. At some point we must move from generic, abstract wisdom to actually experiencing life. The card might imply the need to test a situation before taking any definitive steps or arriving at a conclusion, or would suggest flexibility and ability to adapt to a challenging circumstance. Between the sword of discernment of Justice and the golden/silver urns of Temperance we are finding the necessary clues to understand the core principles that must rule our lives. The card could also suggest the need to reach a middle way and provide some exchange or compromise to a delicate situation, or the need to be patient and wait for balance to be restored on its own.

Because it is a healing card, pay attention to how Temperance might affect the resolution of the question; what might need adjustment, restoration, or re-animation? We all can use some spiritual healing every once in a while, and this is the card for it. It could signal cycles of life that need to run their own course, because they are out of our hands and depend on Providence, an important concept that nowadays has lost its significance, but is very much alive in the consciousness of mystical Tarot. It might be time to invoke help from your Angel. If you take a couple of minutes to meditate with this card, the right “meaning” will be revealed. Trust your intuition. This Angel is powerful. The “elixir of life” is here being offered to those who step from the Law of Reversal to be willing to die and move away from old structures and into the blessings of the Angel, who is offering us the blessing of Eternal Light.

Meditation Exercise

Visualize the Angel next to you. Quietly ask her for a healing. Imagine the wings opening slowly and beginning to embrace you fully. Breathe from the abdomen, slowly, and feel the energy of the Sun, its soothing, warming, light from head to toes bringing you peace and comfort. Visualize the Moon as energy of renewal, cleansing any fears or negativity at the moment. Work with both Sun and Moon to create and project rhythm within/without. Use the Yin-Yang symbol as a tool to calibrate vibrations and visualize the golden and silver urns balancing each other. Be well.
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Figure 24: Yin/Yang Symbol.



KEY 15 -LE DIABLE - THE DEVIL


HEBREW LETTER SAMECH: “A PROP; SUPPORT.”
GD, BOTA: HEBREW LETTER AYIN, “EYE.”
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Hereof is the chain and fatality of the material life (A.E. Waite).

Secret Teachings, CXXXI: The fifteenth numbered major trump is called Le Diable, the Devil, and portrays a creature resembling Pan with the horns of a ram or deer, the arms and body of a man, and the legs and feet of a goat or dragon. The figure stands up on a cubic stone, in the front of which two satyrs are chained to a ring, representing the animal natures of man, in the form of male and female elementals. For a scepter this so called demon carries a lighted torch or candle. The entire figure is symbolic of the magic powers of the astral light or universal mirror, in which the divine forces are reflected in an inverted, or infernal, state. The demon is winged like a bat, showing that it pertains to the nocturnal, or shadowy, inferior sphere. The torch is the false light which guides unillumined souls to their own undoing. In the pseudo-Egyptian Tarot appears Typhon—a winged creature composed of a hog, a man, a bat, a crocodile, and a hippopotamus—standing in the midst of its own destructiveness and holding aloft the firebrand of the incendiary. Typhon is created by man’s own misdeeds, which, turning upon their maker, destroy him.
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Key 15 of the Revised New Art Tarot reveals a creature resembling the one described by Hall in The Secret Teachings but the differences are worth noting. The Devil reminds us of Pan and symbolizes the distorted qualities of both animal and human natures when not integrated in congruence with the Primal Will of creation. The egg-shaped head, the large ears and beard seem more like a mask; could this be the mask of our personality? The white inverted triangle on the forehead (the ayna chakra) and the white symbol of Mercury on his belly suggest an esoteric alignment between Venus and Mercury, the seventh and eighth Sephiroth, which alludes to the role of Magic in the astral world, where Mercury-Hermes-Thoth practice the Art. Like the Devil of Eliphas Lévi’s Transcendental Magic, Key 15 in this deck carries a complex and contradictory signification, which we often find in the esoteric traditions of the time in relation to this card. Oswald Wirth’s Devil, like Lévi’s, is the “hierophant” of the underworld, and displays the words “Solve” and “Coagula”—Dissolve and Coagulate—on his arms, indicating that he is the activating agent of our alchemical transmutation here on earth; Wirth calls him “the great magic agent for us on earth.”55

The Devil we find here gives us our instincts for survival, and separates us from the One with the magic of Maya and illusion. As long as we are bound to our animal nature, we depend on this incongruous figure, just like an immature ego would keep us away from individuation and self-realization. The Devil wears several masks; he represents Lucifer, the Light-Bearer, magus of the astral world, shadow of the Magician and the Hierophant, as well as Hermes, the Trickster.

As the Fallen Angel and Lucifer, the Devil connects not only to Venus, but also to Keys 2 and 3 in this deck. When we use Pythagorean reduction, we find him as the shadow of Key 6, the Lovers, where our power of choice is being tested and where Venus appears in her two contrasting qualities, as vice and virtue. If you look carefully, you will find a quality of the devil in every Arcanum, because darkness and light mark our quest for Truth. He represents the darkness that surrounds the blindfold Fool, as well as the crocodile; he is the Magician, he is the Hierophant. He is the Deceiver and also our redemption. The inverted Tetragrammaton appears as the heraldic symbol on the card to remind us of the higher Mysteries that this iconic and misunderstood figure signifies.

Herein lies the complexity of the Devil which, like a chameleon, continually brings forth contradictory meanings and insinuations. In a sense this card comes as a warning after Key 14, Temperance. As the Light-Bearer, he reminds us that one of his roles is to facilitate our spiritual journey by showing us our shortcomings, our vices, our limitations. Perhaps this is our wake up call. How have we deceived ourselves and others in our search for higher truth? How much do we really know ourselves? Are we willing to recognize our demons and our shadow? Any process of transformation that ends up feeding our ego is not only self-defeating but deceitful; we need to fall from our personal tower of Maya, as hinted by the next Key, the Tower, before we can reach the Star of Hope of Key 17.

The last Septenary, comprising Keys 15 through 21/22, will unveil higher teachings needed for us to achieve deeper levels of awareness. Are we ready to face our shadow? Are we able to look at the Devil in the eye and ask him what cords bind us to illusion at the moment, or what fears are ruling our life? We eventually realize that the Devil is trying to keep us honest and that we are the architects of our own fate, dictated by the choices that we make. The Devil could empower us when we dare to ask him penetrating questions that we have been avoiding. The cardinal earth sign of Capricorn, the goat, is assigned to this card in the Golden Dawn tradition. Capricorn is firmly rooted in Mother Earth, and is ruled by Saturn, the planet that sits on the Sephirah of Binah the Mother on the Tree of Life. The heaviness and darkness of Saturn becomes the nigredo that, eventually, takes us to the Sun of self-realization. Compare this card with Key 13, Death.

At some point in our spiritual progression we must meet the adversary in ourselves. In a reading we should wonder how the Devil could represent an aspect of our shadow that is pertinent to the question asked. It could be a warning about deceit or duplicity in a situation; or perhaps it shows us how incongruous a given predicament could be. When the card appears near Temperance it could indicate an addiction issue or anything that has become heavy, controlling, and perhaps unbearable in our life. Have we become slaves of the material or sensorial world? The chains around the neck of the two satyrs could refer to obstruction at the throat chakra, seat of the Will. The issue might revolve around inability or unwillingness to release ourselves from bondage.

The word “adversary” comes from the Greek “diabolus” and originally meant someone who antagonizes or divides. “Separateness” served us while we were immature and relied on instinct and our lower nature for survival, but at one point in our evolution we must realize that separateness keeps us away from Truth.

The Devil card signifies bondage, illusion, Maya; he is the tyranny that binds us to the gravity that weighs us down when we do not understand the role that we must play in creation. He is also our point of reference, the one who keeps us honest and can lead us to illumination. There is no such thing as a lost Garden of Eden, once we realize that the Garden must be planted by each of us and watered and nourished accordingly throughout our life.
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Figure 25: Baphomet
Lévi, Transcendental Magic, 1856.



KEY 16 -LE FEU DU ClEL - THE TOWER


HEBREW LETTER AYIN, “EYE.”
GD, BOTA: HEBREW LETTER PEH, “MOUTH”
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The lightning-flash is the power drawn from above by the Magician. It is the sword of the Charioteer, the scepter of the Emperor, the force which turns the Wheel of Fortune, the scythe of Death, and the light streaming from the Hermit’s lantern.56

Secret Teachings CXXXII: The sixteenth numbered major trump is called Le Feu du Ciel, the Fire of Heaven, and portrays a tower the battlements of which, in the form of a crown, are being destroyed by a bolt of lightning issuing from the sun. The crown, being considerably smaller than the tower which it surmounts, possibly indicates that its destruction resulted from its insufficiency. The lightning bolt sometimes takes the form of the zodiacal sign of Scorpio and the tower may be considered a phallic emblem. Two figures are falling from the tower, one in front and the other behind. This Tarot card is popularly associated with the traditional fall of man. The divine nature of humanity is depicted as a tower. When his crown is destroyed, man falls into the lower world and takes upon himself the illusion of materiality. Here also is a key to the mystery of sex. The tower is supposedly filled with gold coins which, showering out in great numbers from the tent made by the lightning bolt, suggest potential powers. In the pseudo-Egyptian Tarot the tower is a pyramid, its apex shattered by a lightning bolt. Here is a reference to the missing capstone of the Universal House. In support of Lévi’s contention that this card is connected with the Hebrew letter Ayin the falling figure in the foreground is similar in general appearance to the sixteenth letter of the Hebrew alphabet.
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The image of a falling tower is archetypal; we find many examples in paintings from the late Middle Ages and the Renaissance suggesting institutional corruption of Church or State. Notice the difference between the general description of the card from Secret Teachings and the resulting Arcanum for this deck. In Cabala the Tree of Life is often depicted by a lightning flash originating from above and unfolding the various Sephiroth or vessels all at once. This is the mighty Vital Force of Creation, the same divine force that can be used for destruction, often alluded to in these traditions as the Mars Force that brings correction and rectification. The Mars Force also connects to Kundalini energy; whether assigned to Scorpio or to Mars. Key 16 alludes to the symbolic punitive use of Primordial Fire. The emblem or heraldic shield on the card shows a closed fist holding thunderbolts, ready to strike, symbolizing the wrath of Yahweh. The card could imply a destruction of false expectations, or a sudden jolt that returns us to our senses; a sudden awareness.

When lower subconscious energies have been feeding our ego falsity and illusion, there comes a time when this corrective fire appears in our life. The top of the tower, the false crown, is struck down. The rest of the structure is in danger of also falling apart. The alchemical fire of calcinatio is being applied here along with alchemical separatio as decapitation; the false ego must be severed from the structure before it is too late. The card might insinuate old patterns of behavior that need to be struck down before we can continue our journey.

The sin of hubris or lack of humility is usually connected to the tower image. When we ignore Truth, or do not challenge fallacy and deceptive institutionalized principles, this is usually what awaits us. The Devil needs to be challenged and recognized as the Deceiver and Maya because the Tower is usually the result of those conditions that we either intentionally ignore or rationalize to stay within a comfort zone; or it indicates ignorance in need of urgent modification, for our higher good. If we do not acknowledge the Devil as our shadow we might be in for a rude awakening of sorts.

The dissolution of the ego is usually a temporary state that needs to be utilized in a constructive manner. After all, we still need our ego, but we must remember that in these traditions our goal is to ascend the Tree and learn to utilize the healing energy of the Higher Self to achieve higher levels of consciousness. The Mars Force is not a negative force. Its power can be used to correct and reconstitute, as the Sephirah Geburah, Severity (seat of Mars), would suggest to the Initiate. The lightning flash could become the sudden awareness and clear perception that leads us to enlightenment and Illumination.

The Pythagorean reduction of 16 is 7. The Primordial Fire of Creation is displayed on the canopy of the Chariot, above the king’s crown. Read carefully how Manly Hall describes the Chariot to extract the meanings that you feel are pertinent to the Tower. What has happened to your chariot (your physical body), or to your vehicle of expression (mind, thoughts, feelings)? What has brought you sudden disease or has jolted you to the core? What requires immediate, urgent attention in your life? Do you feel overwhelmed by anger, fear, or insecurities? Take a look at the Fool. Have you fallen into the jaws of the blue crocodile?

In divination the card suggests a sudden change in affairs that might require uprooting or dislodgment of some kind. It might indicate a sudden realization or awakening to higher truth. It might be time to regroup and to rethink our life whether we are ready or not; or could indicate misuse of Kundalini power or of any creative force.


KEY 17 -LES ETOILES - THE STARS


HEBREW LETTER PEH: “MOUTH.”
GD, BOTA: HEBREW LETTER TZADDI, “FISH-HOOK.”
A. CROWLEY: HEBREW LETTER HEH: “WINDOW”; “BEHOLD.”
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The Truth seeker becomes a pilgrim wandering from star to star.

Secret Teachings, CXXXI: The trump portrays a young woman kneeling with one foot in water and the other on land, her body somewhat suggesting the swastika symbol that connects us to spirit. She has two urns, the contents of which she pours upon the land and sea. Above the girl’s head are eight stars, one of which is exceptionally large and bright. Court de Gébelin considers the great star to be Sothis or Sirius; the other seven are the sacred planets of the ancients. He believes the female figure to be Isis in the act of causing the inundations of the Nile, which accompanied the rising of the Dog Star. The unclothed figure of Isis may well signify that Nature does not receive her garment of verdure until the rising of the Nile waters releases the germinal life of plants and flowers. The bush and butterfly signify the growth and resurrection which accompany the rising of the waters. The elements of water and earth under her feet represent Nature sharing impartially in the divine abundance.
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After the Devil and the Tower, this card offers peace and respite. We seem to have leaped into the safe haven of a mystical and cosmic Consciousness while here on earth. The shield on the card shows a left hand using a craftsman’s tool shaped like the Masonic T square. The gesture of the hand, in contrast with the shield of Key 16, hints at higher mysteries made accessible to the Initiate to rebuild his temple on a solid and stable foundation, using the right measurement. The woman is naked; she has shed all falsity and kneels humbly on the earth to perform a healing ritual of renovation.

Number 17 reduces to 8, the number associated with the lemniscate, the sign of infinity, and with Key 8, Justice, which signifies balance and equilibration. Manly Hall makes the symbolic connection between the two cards through the hour glass displayed on the shield of Justice; while alluding to the mystical meaning of number 8, he notes:

As the lemniscate is without beginning and without end, it becomes a symbol of the revolutions of inferior bodies in the heavens around their superiors. The lesser gods, or genii, continually encircle the eternal throne of the Unmoved One even as passing fancies revolve about the center of man’s mind: the 8, therefore, becomes the number of the system itself composed of the seven sacred planets enclosed within a composite wholeness or eighth sphere. This wholeness is, Platonically speaking, a divinity whose parts and members are the seven planets.57

Key 17 is both the Star and the Stars.58 The card aligns with the 8th Sephirah, Hod, on the Tree of Life—assigned to the intellect, to the sphere of Mercury, and to astral magic. The splendor of the heavens is bestowed upon us. Guidance from the stars is now possible as we quiet and balance the mind. This is the card of meditation and of divination. The maiden kneels making the ancient sacred symbol of the swastika, intimating spiritual resurrection, which is also symbolized by the beautiful butterfly next to the maiden.

There is a mystical connection between the Star(s), the Magician and the Chariot— the one and the seven—that should be carefully noted. The seven stars above representing the seven planets also allude to the seven chakras of the Hindu tradition. When these seven planets and chakras are in alignment, we bring forth the balance of the cosmos into our everyday life. The symbolism of the number seven is also suggestive of any creative act; it alludes to the mythical stairway to heaven, and refers to the seven Hermetic Laws. It is through the Magician (Hermes-Mercury) that the formative energies of creation are activated in this card. The large brilliant star at the center of Arcanum 17 is usually associated with Sirius, the Dog Star of Isis. The star could also allude to the octagonal Ishtar, to Lucifer, to the Stella Maris of the alchemists, or to the Star of the Magi, just to mention a few.

Early Tarot usually showed a woman holding a star. Later the Trump came to symbolize the science of astronomy (and astrology) and continued to accrue mythical and mystical symbolism through the years. She has been identified with Aquarius, with Persephone, with Binah the Mother, with Shekhinah, with Isis unveiled, Astarte, Aphrodite and Venus; and, let’s not forget Melusina, the mythical European mermaid so popular in France and immortalized by the father of Surrealism, Andre Breton, in his work Arcanum 17 of 1944. Breton, using Oswald Wirth’s version of this card, compares the butterfly on the card with resurrection: “Death itself is the basis of renewal, nothing precious is lost in essence, and the butterfly, with its mysterious metamorphoses from season to season, once again puts on its illustrious colors.”59 The butterfly reminds us of the impermanence of existence, and yet emphasizes the role that beauty, renewal and lightness of being must play in our lives. These were times of war, and the card’s symbology lent itself to believe in renewal and hope.

In many traditions nakedness is associated with purity, transparency, poverty, reverence, and humility; to walk on the road of nakedness was meant to signify walking the path of Truth and righteousness. A. E. Waite notes that in reality the Star represents Binah, the Mother. The water being poured from the gold and silver vessels reminds us of Key 14 and the marriage of opposites or coniunctio. Here, however, we don’t have one vessel emptying into the other; instead, both the gold and the silver vessels are pouring into and receiving from the Source at the same time. This is a beautiful representation of the meaning of Qabalah, and how the Holy Triad as reflections of the One constantly pour their blessings into the Great Sea that unfolds Creation through the seven Sephiroth below.

Key 17 usually signifies hope and fulfillment and is a welcomed card in any reading. The stars above are in alignment; there is balance between Heaven and Earth. The seven smaller stars could symbolize the chakra system and might suggest the need to align our energy centers accordingly to improve health or to bring forth a resolution to a situation. The card could signal higher awareness or a state of at-one-ment with the cosmos, especially if it appears near to the World in a reading. Other meanings include truth revealed; revelation through meditation or divination; a well-balanced person; a candid and open personality; a trust-worthy situation; a focused mind; time to seek inner guidance and trust our intuition; a new awakening; conscious control of the subconscious waters of creation by learning to apply the Law of Suggestion. Key 17 is very effective with Key 11, Strength, when learning to apply the Law of Suggestion through attunement, meditation and contemplation.

[image: ]
Figure 26: Melusina as a two-tailed mermaid (archive.org).



Meditation Exercise

Contemplate the connections between the following keys, concentrating on the numbers 1, 7, and 8.
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KEY 18 -LA LUNE - THE MOON


HEBREW LETTER TZADDI: “FISH HOOK.”
GD, BOTA: HEBREW LETTER QOPH: “BACK OF HEAD.”
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Intuitive wisdom is deepened when we learn to enter and navigate the murky waters of the unconscious.

Secret Teachings, CXXXII: The eighteenth numbered major trump is called La Lune, the Moon, and portrays Luna rising between two towers—one light and the other dark. A dog and a wolf are baying at the rising moon, and in the foreground is a pool of water from which emerges a crawfish. Between the towers a path winds, vanishing in the extreme background. Court de Gébelin sees in this card another reference to the rising of the Nile and states on the authority of Pausanius that the Egyptians believed the inundations of the Nile to result from the tears of the moon goddess which, falling into the river, swelled its flow. These tears are seen dropping from the lunar face. Court de Gébelin also relates the towers to the Pillars of Hercules beyond which, according to the Egyptians, the luminaries never passed. He notes also that the Egyptians represented the tropics as dogs, faithful doorkeepers, preventing the sun and moon from penetrating too near the poles. The crab or crawfish signifies the retrograde motion of the moon.

This card also refers to the path of wisdom. Man in his quest of reality emerges from the pool of illusion. After mastering the guardians of the gates of wisdom he passes between the fortresses of science and theology and follows the winding path leading to spiritual liberation. His way is faintly lighted by human reason (the moon), which is but a reflection of divine wisdom. In the pseudo-Egyptian tarot the towers are pyramids, the dogs are black and white respectively, and the moon is partly obscured by clouds. The entire scene suggests the dreary and desolate place in which the Mystery dramas of the Lesser Rites were enacted.
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Arcanum 18 is a challenge to many initiates, sometimes even harder to understand than the Devil. The Moon evokes the mystery traditions in profound and very personal ways; it symbolizes the astral world, the realm of the invisibles and the elementals; it alludes to cycles, to dreams, nightmares; this is the territory where subconscious (and unconscious) energies lodge themselves and form the foundation of our waking reality. Folklore identifies the Moon with lunacy and madness. This is the kingdom of the Dark Goddess and in its density is where we begin our ascent into self-knowledge and illumination. The mystery of Luna is our mystery. The tears or drops that we find in this card are red: the color is intentional, to remind us of the flaming yods of creation as well as the blood of menstruation (which connects to the twenty-eight days that comprise the phases of the Moon). Notice the heraldic shield on the card, displaying a radiant flame in a red cup, symbol of creation and generation, as well as of the hierosgamos of water and fire. The fiery cup will become the glyph of divine creation in the Minor Arcana that follows.

Because the number 18 reduces to 9, the connection to (re)generation and renewal that we find in Key 17, the Stars, is amplified through the number of the Hermit. Nine alludes to Yesod, the Sephirah that connects us to the sphere of the Moon and that also represents the astral world. Yesod acts as the portal between the Elohim and the world of Manifestation of Malkuth, the Kingdom. Flanked by the towers a path unfolds like a Pythagorean Y, ready to receive the crawfish and to embrace the body of water symbolic of the unconscious. We cannot stop evolution, we must learn to crawl out of the old structures and accept the potential growth that awaits us. This is the Path of the Initiate, and is closely connected to Key 11. The dog and the wolf, like the lion on Key 11, reflect different states of our animal nature. Because Yesod, Foundation, is on the Middle Pillar of the Tree of Life we realize that the path of rebirth and regeneration starts to be defined for each one of us once we dare to step out of the box, out of the waters of the unconscious, and become fully aware of our role in mapping our destiny.

The Moon Arcanum is about personal growth and our ability to embrace the secret wisdom of the Ancient ones, of those before us who have walked the Path and who are now guiding us. The goddess Diana, the Huntress, is closely connected to the Moon. Protector of animals, a nocturnal deity of fecundity and mystery, Diana also represents an important aspect of the Dark Mother.

Hecate, the three-faced goddess of the Underworld who presides over death and rebirth, is also associated with the Moon and with many of its (negative) interpretations. The Moon is intimately connected with the feminine aspect of creation and has suffered the same fate as other mysteries honoring the Sacred Feminine, becoming distorted and alluding to witchcraft and the Dark Arts. That should not be the case. Like the High Priestess, or the Star(s), La Lune is a wonderful card to meditate upon and to access other realms and states of consciousness. This Arcanum will assist you in dream incubation; it could become your portal to self-actualization.

Intuition and inspiration are two faculties usually associated with “moon power.” There are also strong Venusian qualities in this card. In the Art of Alchemy the Moon is the consort of the Sun and together they represent the marriage of opposites, the coniunctio that takes us to Individuation.

In divination this card might warn us of unconscious energies that need to be brought into light; we might need to pay close attention to our dreams, perhaps keeping a journal to help us “map” the road ahead. The card could indicate the need to tread carefully through whatever lies ahead. When it appears close to the Devil in a layout, beware of illusions and chimeras. It is a warning card, but it is the kind of warning that we should welcome and not misinterpret as bad augury.

Whether we associate this card with Tzaddi (fish hook) or with Qoph (the back of the head and the medulla oblongata), we sense a depth in meaning with this Arcanum that indicates the need to really pay attention. This is a powerful card that helps us gain access to the deepest yearnings of our soul. Allow its mysteries to be revealed; use it with Key 17 or with the High Priestess to elucidate the right connections with your present needs.

What mysteries does Key 18 reveal? Usually those issues that we are trying to avoid at all cost. Do we dare cross the portal between the two towers and continue our journey? What makes us uneasy or a bit anxious when we get the Moon as the dominant symbol in a divination? C. de St. Germain, for example, notes in his book on astrology of 1901 that,

This Arcane, XVIII, means that everything is conspiring against you and you alone are kept in ignorance of the real situation. Enemies of the worst kind are plotting against you, often hiding their treachery under the garb of flattery.60

Deceit could be a meaning of this card in divination, but look at the layout carefully. There is a sense of uncertainty, of inability to tell what is real or not because we are projecting, reflecting and often relying on illusions. Self-deceit is more dangerous here than someone else’s betrayal. Obscurity and insecurity are part of the message many times, but remember that the Moon reflects your luminosity. If you step beyond the known superstitions attached to this card, you will find Key 18 one of the most useful cards for your self-inquiries and introspections. Notice also how working with both Keys 17 and 18 helps us open the way to the radiance offered by Key 19, the Sun.
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Figure 27: La Lune -Wegener/St.Germain.


KEY 19 -LE SOLEIL - THE SUN


HEBREW LETTER QOPH: “BACK OF THE HEAD.”
GD, BOTA: HEBREW LETTER RESH: “HEAD”; “COUNTENANCE.”
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We are all Children of the Sun.

Secret Teachings, CXXXII: The nineteenth numbered major trump is called Le Soleil, the Sun, and portrays two children—probably Gemini, the Twins—standing together in a garden surrounded by a magic ring of flowers. One of these children should be shown as male and the other female. Behind them is a brick wall apparently enclosing the garden. Above the wall the sun is rising, its rays alternately straight and curved. Lévi, seeing in the two children Faith and Reason, which must coexist as long as the temporal universe endures, writes: “Human equilibrium requires two feet, the worlds gravitate by means of two forces, generation needs two sexes. Such is the meaning of the arcanum of Solomon, represented by the two pillars of the temple Jakin and Bohas.”61 The sun of Truth is shining into the garden of the world over which these two children, as personifications of eternal power, preside. The harmony of the world depends upon the coordination of two qualities symbolized throughout the ages as the mind and the heart. In the pseudo-Egyptian Tarot the children give place to a youth and a maiden. Above them in a solar nimbus is the phallic emblem of generation—a line piercing a circle. Gemini is ruled by Mercury and the two children personify the serpents entwined around the caduceus.
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Key 19, the Sun, is considered a healing card, the flow of sun energy that brings vitality, new consciousness and clarity. The face of the Sun is serene; its many rays appear as a blessing. We are now ready to receive guidance from Above. The red heraldic shield on the side of the card displays the white emblem of the ankh or crux ansata, hinting at spiritual renovation and rebirth. The symbol also suggests the sign of Man. As children of the Sun we all belong in this card. The number 19 reduces to 10, alluding to the Tetractys and the Wheel of Fortune. Just like the Wheel represents the Law of Rotation, the Pythagorean reduction of 19—the Magician and the Hermit—points at a new cycle of life, continuing the leitmotif of Keys 17 and 18. Notice the rhythmic resonance of the Stars, the Moon, and now the Sun. Key 17 symbolizes hope and renewal, increased conscious awareness through meditation and contemplation; the Moon invites us to wander in the subconscious energies of dreams and illusion and learn to feel our way out of the muck in order to enter the path of self-awareness leaving our fears and apprehensions behind. We each must claim our own luminosity. Now the progress, the shift from darkness into light, is complete and we gain entrance into the Path of the Sun, as the Holy Countenance beholds us.

The Arcanum of the Sun esoterically represents the Fifth Kingdom of regenerated humanity, which is the hidden meaning of the crux ansata inside the heraldic emblem. This is the homo luminous.

The Arcanum of the Sun is associated with the esoteric Metonyc cycle that brings a coniunctio between the solar and lunar cycles every 19 years. The circle is complete, the boy and girl stand together inside the mandala of regeneration. The marriage of opposites is achieved when the number two is balanced and reconciled within a circle of love. The card suggests a renovation of consciousness and even resurrection. It also intimates the completion of the Great Work of alchemy, of transmuting heavy lead into gold. The next two Arcana, Judgment and the World, signify the announcement of the regeneration and the celebration of a new consciousness being born in Man. The world dancer as anima mundi ushers the Fool into a new cycle of growth and transformation.

Divinatory meanings of Key 19 are usually very positive. The card indicates a reached agreement, a happy resolution of an issue; friendship and harmony; generosity; an open heart; caritas; healing, harvest time, vitality, clear thinking; achieving higher understanding; time to rejoice and celebrate; alchemical albedo; optimism; marriage. In reverse, the card might signal the need to hide our light, to avoid pretentiousness or vanity; to be humble; inability to share wealth or blessings, poor judgment; lack of clarity, inconscient or selfish actions.
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Figure 28: Rosarium Philosophorum.



KEY 20 -LE JUDGMENT - JUDGMENT


HEBREW LETTER RESH: “HEAD; COUNTENANCE.”
GD, BOTA: ELEMENT OF FIRE AND MOTHER LETTER SHIN: “TEETH.”
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Revelation - Spiritual Awakening

Secret Teachings, CXXXII: The twentieth numbered major trump is called Le Judgement, the Judgment, and portrays three figures rising apparently from their tomb, though but one coffin is visible. Above them in a blaze of glory is a winged figure (presumably the Angel Gabriel) blowing a trumpet. This Tarot represents the liberation of man’s threefold spiritual nature from the sepulcher of his material constitution. Since but one third of the spirit actually enters the physical body, the other two-thirds constituting the ‘Hermetic anthropos’ or ‘overman,’ only one of the three figures is actually rising from the tomb. Court de Gébelin believes that the coffin may have been an afterthought of the card makers and that the scene actually represents creation rather than resurrection. In philosophy these two words are practically synonymous. The blast of the trumpet represents the Creative Word, by the intoning of which man is liberated from his terrestrial limitations. In the pseudo-Egyptian Tarot it is evident that the three figures signify the parts of a single being, for three mummies are shown emerging from one case.

[image: ]

Key 20 announces the end of a cycle and the start of a new rotation of potential transformation, hopefully, at a higher level of awareness. The number 20 starts a new decanate. Two times ten associates the card with the High Priestess and the Wheel of Fortune. It also connects to Zero, the Fool, who in the French RC tradition is often assigned to the twentieth Hebrew letter Shin, the element of Fire. A more mystical connection arises when we contemplate the number 2 of the High Priestess, of Venus and of the Divine Feminine, alongside the mystical Zero of the Nothing and Egg of Creation. Then, we need ask, what kind of “judgment” are we talking about? The card seems to announce, or rather to clamor, resurrection and rebirth while man, woman and child receive the golden blessings from Above, being baptized by the golden yods of the Sun. The scene on the card is of resurrection; the open coffin rests in earth, surrounded by blooming red flowers.

An angel bursts forth from a cloud wearing the sigil of the Sun on the forehead: the trumpet displays a flag with a white cross; the wings of the angel seem to be on fire. The Great Work has been successfully accomplished; the right judgment has been passed. The black and white shield on the card displays a red rose sprouting from a skull, symbolic of the passion needed to be reborn, to move from nigredo into albedo, to transform our consciousness from darkness into light.

The triad formed by father, mother and child, symbolizes the Holy Spirit, the Holy Family. We are witnessing a spiritual awakening. The child also represents the new Initiate, and the triumphant journey of Cipher Zero, the Fool. The first decan of the Major Arcana, from 1 to 10, could be interpreted as a blueprint for us to map our journey of self-realization. The second decan, Arcana 11 to 20, provides us with challenges and circumstances that test our judgment and understanding of the laws and processes leading toward higher consciousness, culminating with the angel’s proclamation. Oswald Wirth reminds us that the Great Art is that of life lived in full awareness of its laws. Mother and Father signal the successful coniunctio of heart and mind that brings forth the golden child of resurrection. Arcanum 20 proclaims that victory of the spirit is possible to all of us who seek it.

Now, as Children of the Sun, the Fool in all of us is ready to welcome a new paradigm and to descend into Malkuth, the Kingdom, through the next Arcanum, the World, the anima mundi, the Tav or “cross,” that marks a new Path of physical and spiritual renewal.

Suggested divinatory meanings include themes of renewal, breaking away from restrictive structures or coffins, constrictions or limitations; freedom, at last, is possible; a favorable completion of a given task has been achieved; an adjudication that brings joy, usually dealing with a family situation or some kind of court decision that brings forth a favorable settlement. The card suggests a new dawn, inspiration, new vitality, enthusiasm; awakening to new possibilities and growth after a period of mental or physical stagnation; acknowledging errors; breaking new ground; offering new opportunities; salvation and liberation. In reverse the card might indicate a false prophet, self-deceit, lack of clarity or understanding; hiding the truth; unexpected disruptions in our spiritual progression; disintegration of core values; a baseless announcement; propaganda.

There is a strong connection between Key 20 and Key 16, the Tower; while Key 20 implies awakening, the tower represents “rude awakening.” If both cards appear in a layout, pay close attention to the message because some kind of urgent correction may be in process, or a situation that at first glance might appear devastating or unsettling might turn out to be a saving grace and an opportunity for personal liberation and growth.


KEY 21/22 LE MONDE - THE WORLD


HEBREW LETTER TAU/TAV: “CROSS; SIGN.”
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Secret Teachings, CXXXII: The twenty-first numbered major trump is called Le Monde, the World, and portrays a female figure draped with a scarf, which the wind blows into the form of the Hebrew letter Kaph. Her left hand holds two wands and her left leg crosses behind the right, suggesting the form of the alchemical symbol of sulphur. The figure is surrounded by a wreath in the form of a vesica piscis, which Lévi likens to the Qabbalistic crown Kether. The Cherubim of Ezekiel’s vision occupy the corners of the card. This Tarot is called the Microcosm and the Macrocosm because in it are summed up every agency contributing to the structure of creation. The female figure in the form of the emblem of sulphur represents the divine fire and the heart of the Great Mystery. The wreath is Nature, which surrounds the fiery center. The Cherubim represent the elements, worlds, forces and planes issuing out of the divine fiery center of life. The wreath again signifies the crown of the initiate which is given to those who master the four guardians and enter into the presence of unveiled Truth. In the pseudo-Egyptian Tarot the Cherubim surround a wreath composed of twelve trifoliate flowers—the decanates of the zodiac. A human figure kneels below this wreath, playing upon a harp of three strings, for the spirit must create harmony in the triple constitution of its inferior nature before it can gain for itself the solar crown of immortality.
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The World card displays two numbers, 21 and 22. This Arcanum represents the beginning of a new cycle or whirling; it acts like a gateway to higher mysteries and serves as the portal to the Minor Arcana. The ternary and the quaternary are, once again, displaying their magical symbolism. The number 21 brings the Major Arcana to a close while suggesting to us the number 3 of growth and multiplicity. The 22, which reduces to four, ushers the physical, the spiritual, and the Qabalistic structures of the Minors, based on the Holy Tetragrammaton and the mysterious and mystical dimensions of the Quaternary. Arcanum 21 is often associated with the anima mundi and Cosmic Consciousness. Here we find the World Dancer, Shiva as Nataraja, the portal to the Great Mystery. She alludes to the third Sephirah on the Tree, Binah the Mother, as well as to Shekhinah, the Bride who sits in Malkuth, the Kingdom.

Like the maiden in Key 17, our dancer is naked except for the red scarf, which the wind (Ruach, Spirit) shapes into the Hebrew letter Kaph. Perhaps the scarf, like the pose of the maiden in Key 17, intimates the androgyne nature of both. The letter Kaph signifies a closed hand, to grasp, to comprehend, to master. Truth is revealed to the Initiate who understands (apprehends) it.

The shield over the head of the dancer displays a circle divided into four equal parts by a cross. This alludes to the esoteric meaning of Tau/Tav, the Hebrew letter assigned to this card, which means “a mark or cross.” The shield and letter also allude to the four cardinal points, to the four elements, the four Qabalistic worlds, the four levels of awareness through which we perceive and interpret creation—physical, mental, emotional, spiritual. The mystical significance of the quaternary continuously unfolds in this deck. Tav is also the last letter of the Hebrew alphabet, which in these traditions intimates the “squaring of the circle.” Number 4 becomes the archetypal division for the rest of the pack, of the 56 Minors, as we continue to unravel the magical dimensions of numbers through the qualities and vibrations of the ten Sephiroth on the Tree of Life.

In addition to representing the Cherubim of Ezekiel’s vision, the four figures framing the corners of the card often signify the four Evangelists (Mathew, John, Mark, and Luke) as well as the fixed signs of the Zodiac: Leo (fire); Scorpio (water)62; Aquarius (air); Taurus (earth). The figures here face away from each other, suggesting the expansion of cosmic consciousness beyond the four corners of the world. The emblems that signify the four suits of the Minor Arcana have been added to the figures, but not in the way that they are usually assigned. The man carries the scepter or wand, the cup is next to the eagle, the coin by the lion, the sword superimposed on the bull. J. A. Knapp paired the figures with the symbols in an unusual, non-systemic way. The attributions are meant to add another divinatory level of interpretation, as explained by Knapp in Divination with Tarot Cards (1930) following the publication of the 1929 deck. The rather tenuous explanation alludes to the “test” of the four elements on our four vehicles of expression, which here are the physical, the etheric, the mental and the astral bodies:

Swords represent the physical body or earth element.
Scepters represent the etheric body or air element.
Pentacles represent the mental body or fire element.
Cups represent the astral body or the water.63

Man, eagle, lion, and bull appear together often in mystery traditions with different symbolic meanings. Eliphas Lévi, for example, describes their symbology as follows:

The symbolical tetrad, represented in the Mysteries of Memphis and Thebes by the four forms of the Sphinx—man, eagle, lion and bull—correspond with the four elements of the old world; water being signified by the cup held by the man or Aquarius; air by the circle or nimbus surrounding the head of the celestial eagle; fire by the wood which nourishes it, by the tree fructifying in the heat of the earth and sun; finally, by the scepter of royalty, which the lion typifies; earth by the sword of Mithras, who each year immolates the sacred bull, and, together with its blood, pours forth that sap which gives increase to all fruits of earth.64

We can find many singular attributions to these figures through the centuries. Depending on the way we interpret these four symbols their correspondences will change. Tarot cards lend themselves to infinite interpretations. Each Arcanum accepts all sorts of contradictions because this is an open, not a closed, system of knowledge. New and old attributions work in tandem to amplify meanings and to offer new channels of interpretation. The source or point of reference should provide us with the clue to extract the meaning, as we will find with the Minor Arcana. Papus, for example, assigns the sword to Earth and the pentacle to Air when connecting Key 21 to YHVH and the Elements;65 C. C. Zain does the same.66

Stretch the symbols beyond your visual border or frame, and see what happens in a reading. A man carrying a scepter might suggest rulership; a lion with a gold coin is a symbol often found in alchemy. Eagle and cup go together in these traditions but, what happens when the eagle is seen by the querent as turning away from the cup and moving toward a card next to it in a spread? This is a very complex card, filled with nuances. Take note of the four emblems on the corners of this card and connect to the nearby cards accordingly.

Divinatory meanings for Key 21 include a favorable outcome to a situation; optimistic attitude, a change in residence or travel abroad; bringing things to term, end of a cycle. New dimensions are opening for the querent. The green wreath intimates growth, the vivid red inside the suggestive vesica piscis or mandorla announces a new beginning or rebirth. The joy of life comes forth in all potentiality; wholeness; the order and expansion of the universe.

In reverse the card suggests loss of direction, feeling uprooted or disoriented, unable to move forward with confidence; instability, disease, need for quietude or deep contemplation; circumstances might need discipline and correction.
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Figure 29: Arcane XXI - Wegener/St. Germain.


PART THREE
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THE MINOR ARCANA

THE COURTS


In addition to the major trumps, there are four suits of minor cards, each containing fourteen cards and revealing through their symbolism the cabalistic arrangement of creation. The four suits of the minor trumps are the four worlds of the Zohar, through which the shining splendor of the Creator descends to be finally manifested in the forms and elements of the physical universe. Each of these suits consists of ten numbered cards, which are the Sephiroth in each world, or the four trees of ten blossoms each which are reflections of each other, the high into the lower. The four court cards in each suit are the four letters of the Sacred Name, the Tetragrammaton—Yod - Heh - Vau - Heh. It will be noted that the figures or emblems that we have added to the lesser trump cards have been chosen consistently. To the suit of Coins we have added a series of cubes; these cubes revealing the plane upon which the suit functions, which is Earth. To the suit of Cups we have added a vesica piscis. The suit of Scepters has received a triangle and the suit of Swords a crux ansata (i.e. ankh). Thus, a cipher alphabet has been devised, based entirely upon cabalistic keys. The combination of the various cards within each other gives a clue to the sequence of the symbols, and those seriously interested in the study of the Tarot will do well to analyze this sequence carefully. (The All Seeing Eye, Sept. 1931, 374.)


THE MINOR ARCANA


The Minor Arcana in The Revised New Art Tarot respond to energies that appear subordinated to the basic principles expressed by the Major Arcana. I say “appear” because you will find that the minors have a life all their own: they are assigned to the ten Sephiroth and respond directly to the qualities of their number and to their placement on the Tree of Life, from where they acquire their magic quality in a reading. The number serves to identify the mythical and archetypal forces behind the activities in the Qabalistic world assigned to each card. How do we apply principles and laws to our everyday life? How do we activate the qualities of a given number within the corresponding Sephirah? Number is here considered archetypal. A number is always infused with mythical and spiritual meanings; we must remember that Cabala views creation as a result of number and word working in unison in the Yetziratic world of Formation.

As we enter each of the fifty-six cards comprising the Minor Arcana we are shown suggestive qualities of both the number and its Sephirah, as well as its corresponding Qabalistic World and element. Being aware of the various dimensions accorded to each card facilitates interpretation, and can make a reading more meaningful, and often uncanny. There is an intentional sequence in each suit, from the King to the last numbered card, which unwraps a vision of their cosmology, of how the minors relate to each other within the four Qabalistic worlds. Still, we are urged to bring forth our own interpretations and correspondences as we build our personal mandalas and use the cards as tools for self-awareness and transformation.

When we use the glyph of the Tetragrammaton the structure of the Minor Arcana divides according to the four letters YHVH, which not only generate the hierarchies of the four kingdoms, but also determine the orderness of the cosmology represented by the fifty-six minors. YHVH is superimposed on the Tree of Life and the placement of these four letters on Chokmah, Binah, Tiphareth and Malkuth, respectively, marks the fields of primary influence of each Court card as well as the element of each suit.

Think of the minors as activating energies. How do we apply abstract principles to our everyday reality? How are these energies affecting our life; our creative power, our thoughts, the way that we communicate with each other and with our soul? How does the emblem displayed on each card point to its esoteric meaning? Here is a quick summary of the minors, which will be amplified in the next section as needed. Always keep in mind that in Hermeticism the universe is Mind and Consciousness and that everything is Energy.

Scepters or Wands: Yod; intention, intuition; the element of Fire; energies corresponding to the higher spiritual planes begin to be arranged into patterns; the archetypal world of ideas is here in full potentiality of expression and it will take form through the next three Qabalistic worlds according to our power of intention, our will, and level of our spiritual progression. The Wands or Scepters in this deck are meant to reflect the core qualities of the Sephirah assigned to each of them and thus they tend to be more abstract and less specific in meaning. This is the Qabalistic world of Atziluth.

Cups: Heh; the creative power of the subconscious; desires, emotions, the element of Water; feelings; forces that animate the mental plane and affect the formative power of our ideas. Creation precedes manifestation. In other words, we begin creation with our primal impulses, with our desires and emotions and imagination; and this creative force will give form to our thoughts and words and deeds. This is the Qabalistic world of Briah.

Swords: Vau; action, conflict, the astral plane; the element of Air, the animated forces that form our thoughts and build the conditions that manifest on the physical plane. Swords are extremely powerful because our spiritual progression depends on the way that we use the “swords” or challenges of our life. This is one of the reasons why we find a sword (Air) next to the sign of the bull (Earth) in Key 21/22, the World. Swords also reflect our mind and thoughts, our sense of security, the way that we communicate with each other and, because they represent Air, they connect us directly to the spiritual plane and to the needs of our soul. This is the Qabalistic world of Yetzirah.

Coins or Pentacles: the final Heh, resulting from the energies and forces unfolded on the previous Qabalistic levels; the dense, physical plane, including the planetary spheres and the world of the five senses. The coins represent density of matter, the way that we live and manifest our reality. As we found in both Keys 4 and 6 of the Major Arcana, Manly Hall emphasizes the mystical symbolism of the number four through the image of the cube, the emblem of the suit of Coins. Release from the density of matter is possible when we learn to apply the esoteric teachings and intimations that are offered to us in the traditions reflected throughout this deck.
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Figure 30: YHVH and the Tree of Life.
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Figure 31: YHVH and the Sixteen Courts.


THE COURT CARDS


The Courts in the Revised New Art Tarot are impressively symbolic and mystifying. These sixteen cards (4 x 4) act as bridge between the Major Arcana and the numbered cards from one to ten (the pips). In addition, they serve as powerful transition from the abstract to the concrete, as they activate within their kingdoms the principles, laws, myths, archetypes and motifs previously associated with the majors. The Hebrew letter Yod is assigned to the kings. The letter is placed inside the emblem of their suit, reflecting its core Qabalistic quality. The four kings correspond to dominion and rulership; they launch with primal impulse the archetypal energies associated with Yod while suggesting the main qualities of their Qabalistic world. Yod is symbolically placed in Chokmah, Wisdom, seat of AB the Father, but the tip of Yod is traditionally believed to touch or sit inside Kether the Crown. This tip of Yod in Kether is considered part of the Limitless Light, the primal energy of creation. The first Heh will be symbolically placed in the third Sephirah, implying that both Yod and the first Heh work in tandem inside the Supernal Triad—Kether-Chokmah-Binah— giving and receiving from Kether equally and simultaneously.

Notice how two of the kings (King of Wands and King of Swords) are enthroned, while the King of Cups and the King of Coins—representing “female” primal energies—are both standing. The four queens, on the other hand, are all enthroned; they symbolize the first Heh that sits in Binah, the third Sephirah of the Holy Triad, representing Ama, the unfertilized Mother, and Aima the fertilized Mother (after Yod plants his seed). The queens embody the receptive, and nourishing, feminine principle of creation—suggested by the emblematic vesica piscis. They balance the generation impulse of the kings and infuse the principle of dominion with subconscious energies of primordial Water. These two energies—king and queen, fire and water, force and form, spirit and soul—work in tandem equilibrating the laws that sustain their kingdom. We should keep this in mind in meditation or divination with the cards, because a king and a queen, regardless if from the same suit or not, can be used to suggest, as a couple, a marriage of opposites, a reconciliation or communion of conflicting energies in a reading. Use your imagination and your understanding of Hermetic Laws because J.A. Knapp and Manly P. Hall have given us in this deck one of the most powerful Court systems in esoterica tradition.

Warriors or knights represent the Hebrew letter Vau, which is placed in the sixth Sephirah, Tiphareth, on the Middle Pillar and below the Abyss. Their emblem is the crux ansata, symbol of life and immortality, as well as of Spirit descending into Form. The warriors activate and enforce the kingdom’s mandate and symbolically cover the territory of six Sephiroth, from the 4th to the 9th Sephirah. Qabalistically speaking, the knight-warriors protect the domain of the six Elohim which emanate from Binah the Mother after she is impregnated by Ab the Father. The warriors thus fulfill their directive from one Sephirah to another. Knights operate via the element of Air; their domain is strongly influenced by the astral world, whose foundation is the ninth Sephirah, Yesod, sphere of the Moon. This is the psychic field where our intentions, thoughts, desires, dreams, fears, and hopes merge according to how we “inspire” and solidify the subconscious energies of creation.

The second or final Heh of YHVH is assigned to the tenth Sephirah Malkuth, the Kingdom. The slaves or servants represent the densest qualities of the Qabalistic element that they serve. These characters are at times quite complex to interpret in a reading because they might allude to a quality in ourselves or others, or an obstacle or challenge that weighs us down and perhaps binds us to circumstances we must free ourselves from. How are we condensing energy that our desires, our thoughts, our actions and reactions have imposed upon us? The page, knave, servant or slave is the one who assumes the burden of serving all but himself This is receptive energy, just like the first Heh—assigned to the four queens; but in this case the qualities of the element appear too dense and might suggest a situation that needs levity and correction, a vice or virtue that needs acknowledgement to gain access to the kingdom. Inside the density of the element as reflected by the slave/servant lies our own mystery, that quality or disposition that we project or attract in our life and relationships.

As we enter the world of the Courts we should ask ourselves, how are we building the structure of our kingdom? How are the energies of dominion and rulership reflected in our daily life? What kind of density do we carry into the world that we manifest? What would it mean to become a slave of the world of sensation versus a slave of spirit? Which Court elucidates our personal approach to life or helps us understand a given situation or a relationship?
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Figure 32: The Atziluth Court.


ATZILUTH


ARCHETYPAL WORLD OF EMANATIONS
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Yod as Primordial Fire of Creation
Yod in Atziluth - Wands - Element of Fire
King of Wands
Yod of Fire - Fire of Fire

Wands are assigned to the element of Fire and to the Hebrew letter Yod. The letter appears here inside the radiant triangle of Spirit. This is the Force that ignites Will and Intention in the archetypal world of ideas. All kings in this deck reflect an aspect of Spirit and of the Hebrew letter Yod; they also serve to remind us of our strong capacity to bestow primal impulse to any act of creation, whether consciously or not. How do we use this power in our everyday life? Are we capable of tuning in to such energy and use it for the higher good?

The King and the Queen of Wands mark the spiritual and psychic transition from the Major to the Minor Arcana. Their rulership and dominion bring primordial and abstract energies into tangible, creative potentiality; their duty is similar to that of Ab, the Father and Aima, the Mother; therefore, they help us process and transform the energies of creation through the next three Qabalistic worlds.

The archetypal energies that will eventually constellate in our lives reside in the Atziluth plane. All kings belong in the second Sephirah Chokmah, Wisdom, while the queens are placed in Binah, Understanding. As we have already noted, wisdom without understanding is useless to us. Therefore, notice how both the King and the Queen of Wands work in tandem as they launch the Arcana of the minors. Place the cards next to each other and see how they seem to be acknowledging their mutually supportive role in creation. Notice the citrine color of their garments and their facial expressions. The dotted lines behind their thrones and the black and white floors indicate transition from one dimension to the other. And because they both sit above the Abyss, they carry the energy of Ain Soph Aur through the primordial Fire and Water that the King and his Queen personify.

The King of Wands points his scepter toward the globe below. He holds a scroll on his lap, which reminds us of the Torah that Yahweh gave to Moses. The King here assumes the role of Godhead or Demiurgus; he is the Magician, the Shaman; the Activator and Dispenser of Limitless Light from Above to Below. His eyes are closed because he bestows rulership and judgment on Earth by the impersonal application of mystical and physical Law. Above his golden throne we find a cross with a circle and a dot, emblematic of the Great Work and of the Divine Infinite becoming finite. This is the First Emanation and the beginning of Creation. Papus notes that, “The Yod, shaped like a comma or a dot, represents the principle or origin of all things” (Bohemians, 19). The emblem on the card shows a white Yod inside a white, upright radiant triangle, symbolizing the Primordial White Fire.

In divination the King of Wands could signify some kind of dispensation being granted to the querent. He is a bridge between Heaven and Earth, and symbolizes the archetypal image of the Ancient of Days as Yahweh seated on His throne and dispensing Law. The King personifies dominion of Will and Intention and could suggest the need to establish order in our domain, whether male or female querent, since this is an image of primal power and the need to exert it as needed in our life. Correction and rectitude at the highest level might be needed; it might also be time to let circumstances take care of themselves according to divine order. This is the King closest to the Life-Force and his position in a spread could be quite significant depending on the question. Like The Emperor, he could also be a despot or an intolerant personality, especially in reverse.

In modern Masonry, the Deity is symbolized by an equilateral triangle, its three sides representing the primary manifestations of the Eternal One who is Himself represented as a tiny flame, called by the Hebrews Yod. ...67
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First Heh as Primordial Water of the Fire of Creation
First Heh in Atziluth - Wands - Element of Fire
Queen of Wands
First Heh of Fire - Water of Fire

The glyph on this card displays a radiant vesica piscis penetrating and being penetrated by a radiant upright triangle. These two forces are equal in strength and dominion. Wisdom is thusly united with Understanding on an equal footing. Queens correspond to the first Heh of the Tetragrammaton and carry a specific quality of Primordial Water to their respective suit or element. The Queen holds her scepter or wand upright with her right hand, pointing to heaven, while resting her left hand on the throne, pointing down with relaxed ease. Her eyes are open and her smile shows soft confidence. Her head is above the throne; her feet are resting on a soft carpet on her dais. She displays the sign of a flaming red sun on her chest. Her King also displays a disc around his neck but his medallion represents the abstract principle of creation. The flaming disc worn by the Queen of Wands suggests like Key 3, the Empress, the liberation of the solar sperm and the role that the Sun plays in creation. We should look at both King and Queen of Wands in tandem to extract their mystical symbolism.

The Queen of Wands is Water of Fire and could symbolize the soul’s aspirations in the archetypal world of ideas. With her wand she activates creative energy directly from above. She is the creative Force who understands the Primal Fire in a more subtle, more adaptable and receptive way than the King. It seems at times as if she were handing her scepter to the King in an act of gentle nurturing and support. Both the King and the Queen of Wands are seated on a three-level dais to remind us that they also rule from the Supernal Triad, representing the Yod and Heh of Creation. The dotted lines on the back of both cards, as well as the black and white checkered floors, symbolize the demarcation between the three Supernals—Kether-Chokmah-Binah— and the rest of the seven Sephiroth below.

The First Heh in Atziluth brings forth the full creative potentiality of drawing power directly from the Life Force with conscious awareness of our responsibilities as co-creators. In a reading the Queen of Wands could represent a situation ruled by Divine Will. In contrast to the King, who closes his eyes to dispense Law and order, she displays Beauty and Love, nurturing and caring qualities that are never intimidating. Use this card as a blessing, as indication of your ability to bring things to fruition or to common understanding.
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Vau as Primordial Air in the World of Emanations
Vau in Atziluth - Wands - Element of Fire
Warrior of Wands
Vau of Fire - Air of Fire

The Hebrew letter Vau is assigned to the warriors of the four suits and their corresponding elements. Vau sits in Tiphareth (Beauty), the sixth Sephirah on the Tree of Life. This Sephirah radiates its influence through the next two Triads on the Tree, the Egoic Triad or Higher Mental Plane, and the Personality Triad or Lower Mental Plane. The warriors activate and fulfill the mandate of each kingdom as dictated by their king and queen. Notice how we have warriors on horseback in the “masculine” elements—Fire and Air—and warriors on foot in the passive and receptive feminine elements of Water and Earth.

The Warrior of Wands uses the spiritual element of Air or Ruach to fulfill the mandate of the spiritual world, or rather the world of Spirit. He is the Crusader dedicated to rescuing the soul of their kingdom. In the picture both warrior and horse are fully clad for battle; their pace is resolute; he lifts his golden wand/scepter as a symbolic weapon of rulership in the kingdom he is assigned to faithfully serve. He carries a heraldic shield with a radiant orange sun, symbolic of both the kingdom of the Sun and the Kingdom of Heaven which he safeguards and maintains. He also carries a white banner with an inverted T, a Masonic sign of higher mysteries.

On the upper right corner, superimposed on the banner, a radiant triangle encloses a crux ansata, emblematic of the immortality of the soul and a reminder of his spiritual mission in his assigned domain. Compare this warrior with the King of Swords. Both figures reflect essential mystical aspects of fire and air; while the King of Swords is Fire of Air, part of the Supernal Triangle, ruling from his kingdom of Air, the Warrior of Wands safeguards and protects the domain of the Air of Fire, of its breadth and breath, of soul and spirit centered in Vau, in the heart of the Tree of Life, Tiphareth. Pay attention when these two cards appear together in a spread.

In a reading this card could suggest a situation that requires courage and commitment; the card could intimate premeditated action or careful determination in resolving any challenge. It might advise that we armor ourselves with divine light and self-assurance to tackle a quest or charge of duty. This is the card of the archetypal Crusader fighting on behalf of divine justice; or we might find ourselves in need to rescue our soul. It could also indicate trusting that divine law will prevail in a predicament. Potential rectification of a matter might be underway.
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Final Heh as Primordial Earth in the World of Emanations
Final Heh in Atziluth - Wands - Element of Fire
Servant of Wands/Scepters
Final Heh of Fire - Earth of Fire

All the Wands in this deck demonstrate a mystical quality, a Qabalistic dimension not found in most esoteric decks. The final Heh of the sacred holy name YHVH is placed on the tenth Sephirah, Malkuth—the Kingdom. This is the domain of the material world and of the senses, and the assigned field of the slaves or servants.

How do we serve the Higher Self instead of becoming slaves to the material world and to the lower senses? Notice how the four individuals in the final Heh are bound to the element of earth, how each slave or servant projects a different relationship to the physical world represented by their assigned kingdom. As we move through fire, water, air, and earth, each element will bind and limit the servant to the denser qualities of their kingdom and their duties will change from service to servitude, and into slavery.

The Servant of Wands kneels on earth and uses a shovel with a pointed triangle and a Masonic T square handle to plant what appears to be a lifeless piece of wood into the hard soil. A scepter lies nearby waiting to be held or merited. Above the servant’s head we find a radiant white triangle with a cube, suggesting the full potentiality of manifestation on the earth plane, regardless of the servant’s present status. The cube suggests the world of matter and the Earth plane; the radiant white triangle represents fire in the world of Spirit. The cube and the radiant triangle intimate spiritual balance and attainment of soul liberation “in earth as it is in heaven.” Kether is in Malkuth and Malkuth is in Kether. This card alludes to the “spiritization of matter,” which is the goal of the spiritual alchemist.

There is a mysterious quality to all the servants or slaves that elevates their meaning in a reading. The idea of bondage to the element that they represent should be kept in mind. C. de St. Germain notes that the Slave of the Scepter, a poorly-dressed man planting a stick without any tool, suggests an act of futility, unless we abandon foolishness (p. 231). But here we should interpret the action of this lad as serving the Scepter of Spirit. He is the only “slave” without any shackles or bondage; he wears citrine leggings while making the sign of the swastika as he kneels on earth, here intimating spiritual liberation. Both the citrine color and the swastika cross were symbolic of high spiritual endeavor in these traditions.

In a reading the Servant of Wands or Scepters could represent abnegation and commitment to a higher cause. In modern readings the card could signify a person dedicated to the environment or a caregiver of Nature. In some readings where both servants of Cups and of Wands appear, there might be a connection between the broken tree in the Cups and the “stick” that this servant is planting. Any endeavor or task performed without the right intention is futile. This card usually will require an interpretation that goes beyond the first impression of a foolish act of servitude.
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Figure 33: Slave of the Scepter - St. Germain.
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Figure 34: The Briah Court.


BRIAH - WORLD OF CREATION
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Yod in the Primordial Waters of Creation
Yod in Briah - Cups - Element of Water
King of Cups
Yod of Water - Fire of Water

While Atziluth represents the archetypal world of emanations that originate from the abstract level of the Supernals and give impulse to the Will of Creation, in Briah we find the Qabalistic world of ideas that take shape according to our intention, intuition, will, desire, and any emotions generated consciously, or by dreams, or by the unconscious. Water connects us with the primal sea or the subconscious plane where the Hermetic laws become responsive to our vibratory energies. Here is where the Vital Force begins to form and solidify according to our propensities and basic emotional impulses; these are the energies which will eventually manifest in the world that we co-create, often without our full conscious awareness.

Creation starts before Formation. The role that the four court cards play in our life cannot be underestimated. The King of Cups wears a large gammadion cross on his garment. The insignia above him displays a vesica piscis with a radiant white Yod inside. The King stands firmly on the ground of his kingdom, he does not sit on a throne and his posture reminds us of Key 1, the Magician. He is standing in front of the kingdom holding a flaming red cup; he points with the right hand to earth and to a white flower in bloom. In the Qabalistic tradition desire is the energy of creation and generation. The color red is the color of the element of fire, assigned to the first Qabalistic world of Atziluth, and is usually linked to Kundalini energy and to the Planet Mars. Here, however, the emblematic white flame of Yod must remain pure and untainted because the ten numbered cards plus the four Courts activate generation within a spiritually-higher consciousness. The red cups and the glyphs on the four Courts indicate the mystical dimensions of the Brianic realm and help us engage in the act of conception in full conscience of the tremendous responsibility that we have in generating on this plane the correct creative energy.

The flaming cup of the King and Queen of Cups symbolizes the cosmic burning heart of Love in the Act of Creation. This is the most pure, devoted and genuine manifestation of Kundalini power that we could possibly fathom. Exercising rulership in the kingdom of desire and emotions, the red cup serves as recipient and container of the flame being offered by the King and blessed by the Queen, in order to be used for the higher good.

This is a card of healing and transformation. In a reading the King of Cups suggests balanced rulership of the heart. His emotional realm is firmly grounded; he is secure in his dominion and dispensations. His soft smile and countenance are indicative of a kind soul. This is a ruler whose main responsibility is to balance the power of cosmic Fire and Water. He could signify the ability to appease or conciliate opposing and contradictory energies. The card suggests possible reconciliation and compromise in a situation. Celibacy as a virtue could be another meaning. Other suggestions are spiritual use of Kundalini energy; ability to control or contain emotions; prudence; religiosity; devotion; abnegation to a cause. The card could allude to a holy man or a man of the Church. Although Cups usually indicate love this is a card of religious zeal, but not of carnal passion, unless in reversed position.

[image: ]

First Heh in the World of Briah - Creation
First Heh in Briah - Cups- Element of Water
Queen of Cups
First Heh of Water - Water of Water

The Queen of Cups sits on her throne outside, in the open expanse of her kingdom. She raises her left hand holding a flaming red cup while she gives it a blessing. This is her domain; she symbolizes Heh of Water, which means the ability to fully utilize the primal impulses of creation through the Primordial Water of Heh, as symbolized in YHVH. This could also allude to her ability to swim the murky waters of the subconscious with self-confidence and ease. The three-step dais represents her rulership within the Supernal Triad. She can navigate the three stages of Consciousness with ease. The Queen and King of Cups reign with benevolence and caritas, the virtue of the compassionate heart. They both exert control and rulership over the often misunderstood Kundalini energy. She also rules the world of dreams, illusion and the subconscious. Like her King, this Queen offers us healing and compassion. She can also help us align the fire and water energies within and without with creativity and purpose. This is one of the allegorical meanings of the white rose inside the vesica piscis, the same budding flower that we find in the King of Cups.

Just like the four kings show qualities that allude to principles and archetypal energies from the Major Arcana—Magician, Emperor, High Priest or Hierophant, for example— the four queens reflect key attributes that resonate with such majors as the High Priestess, the Empress, Justice and Fortitude. The connections will become more vivid and relevant when two or more of these cards appear in the same reading. The emblem of the Queen of Cups, the mystical white rose of purity resting inside the vesica piscis, symbolizes the soul’s highest creative aspiration. We cannot help but notice that the Queen of Cups is the only Court seated in the suit of Cups. The King stands with no throne, hinting at the primary role of the Queen who, as “water of water,” symbolizes the full creative potency of the Brianic world. Both warrior and slave also stand, reminding us that this is a female domain and thus characterized by passivity and receptivity. Here, the Queen reigns. She is fully in charge of her kingdom.

In a reading the Queen of Cups could signify a quality of Binah the Mother that might be necessary to bring some project into fruition. She activates the seed of creation in so many ways; it is up to our imagination to use her wisely. The King or the Queen of Cups may intimate the need for the querent to practice moderation in any situation that expends our emotional currency. The suggested containment of emotions and desires of this card, like the King of Cups, should be kept in mind in a reading. This might indicate the kind of situation where the contained energy of fire and water, love and desire, peace and strife, could lead to a favorable resolution.
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Vau in the Primordial Water of Brian - Creation
Vau in Briah - Cups - Element of Water
Warrior of Cups
Vau of Water - Air of Water

All the warriors sit in Tiphareth and cover the various levels of condensation of energy that occur from the fourth to the ninth Sephirah on the Tree of Life. The swastika symbol, with its legs framed at 90 degree angles, sometimes called (erroneously) “the Cross of Thor” or the “Hammer of Thor,” alludes to spiritual involution, search for balance, and peace. This is a very old pictogram that is found in many traditions and that was associated with Tiphareth in the 19th and early 20th centuries. Its mystical meaning alludes to cosmic or universal balance and symbolizes the natural rhythm of the universe. The animating force of the swastika glowing inside the vesica piscis connects directly to the astral world and to our journey of spiritual awakening. The symbol here replaces the iconic ankh or crux ansata and indicates the power of Ruach as Air and Spirit in the lower Sephiroth of the Tree of Life.

The Warrior of Cups stands resting on the coat of arms of the kingdom and holding his sword. Behind him we have a castle displaying a flag that might indicate a recent victory over enemy land, but not necessarily peace restored, as his wandering eyes seem to suggest. The swastika signals search for balance with the universe, selfless commitment and striving for peace. All warriors must operate from the heart-mind, maintaining a sense of spiritual balance and restraint. The Warrior of Cups is at rest, but vigilant; perhaps even apprehensive. The crest he leans on displays a large red cup and reminds us of the “quaternity” of creation, which needs to be guarded and cherished.

In a reading the Warrior of Cups could signal stability attained, or peace restored; but hints at the need to be vigilant at all times. Compare this card with the Queen of Swords, who represents Water of Air. The Courts display complementary qualities that serve to enhance any reading when they appear together. The Warrior of Cups maintains and protects the spiritual goals of the kingdom of the heart by using the sword of discernment. Spiritual goals are paramount, while never deviating from the heraldic path. As an individual, this is the person who does not like engaging in battles unless they are for the higher good. This warrior may not be so comfortable with the use of the sword, but realizes that wisdom lies in our ability to use any weapon with discernment. The large red cup resting inside the heraldic crest suggests the importance of applying universal Love to all four corners of any kingdom.

[image: ]

Final Heh in the Primordial Water of Brian - Creation
Final Heh in Briah - Cups - Element of Water
Servant/Slave of Cups
Final Heh of Water - Earth of Water

The iconic circle with the dot, symbol of the Primal Will of creation, as well as emblem of the Sun, shines inside the vesica piscis, connecting the pure essence of passion with the power of generation. The Slave of Cups stands barefoot, outside in an open field. He carefully covers a red cup as a gesture of reverence or prudence. Purity of intention in the creative Brianic world could be here intimated. The servant slave wears shackles in his wrists but not his feet. He stands in front of a broken or thunder-stricken tree.

This broken, fallen tree on the background is too large to be ignored in a divination. Somehow it reminds us of the broken pillar of ambition that we find in the card of the Fool. In addition, a thunder-stricken tree is symbolic of the flash of lightning of creation descending through the various Sephiroth of the Tree of Life. The image of a valet or servant caring for his master’s drinking cup is not unusual. Most Marseille decks show a valet carrying a cup that is covered with part of his own clothing, like a bib. We can also connect this image with the attendants at a Mass, holding the symbolic cup of wine that symbolizes the blood of Christ. Court de Gébelin’s Monde Primitif—in the essay by C. de M.—notes that the “Valet of Cups” carries a mysterious veiled cup that he extends with his arm away from him as a sign of respectful discretion, as one who knows that he is not privy to sacred mysteries. Card number 39 from The Grand Etteilla, the “Egyptian Gypsies Tarot” of the 18th century, gives us a perfect image of this description from Gébelin’s book. For the esoteric traditions a veiled cup would allude to mystery and sacred rituals.

The divinatory meanings for this card suggest devotion as well as deference in mattters related to the heart or faith-connected issues. Knapp’s poignant illustration also suggests bondage to hidden desires or inability to release emotions or feelings that cannot be openly revealed or expressed. The broken tree could suggest a broken home, or relationship, or any previously solid foundation that remains emotionally disturbing or not fully recognized. Nevertheless, growth and new birth are possible, as indicated by the emblematic sun and vesica on the card. There is potentiality of growth and of spiritual development. However, the servant’s limited access to the spiritual gifts hidden under the veil gives the picture a sense of separateness or of unfulfilled desire. C. de St. Germain numbers this card XL (No. 40) and calls it The Slave of the Cup, noting that the card might suggest suffering from love affairs or might warn of treacherous conduct from people placed unwisely in one’s confidence. The card has acquired an ecological tone in recent times and might allude to a person as caregiver of Mother Earth, a servant of Gaia or Pachamama.
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Figure 35: Slave of Cups - St. Germain.
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Figure 36: The Yetzirah Court.


YETZIRAH - WORLD OF FORMATION
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Yod in the World of Formation
Yod in Yetzirah - Swords - Element of Air
King of Swords
Yod of Air - Fire of Air

Activation of Force into Form in the Lower Sephiroth

The third Hebrew letter of YHVH is assigned to the suit of Swords. Vau corresponds in this schema to the element of Air as well as to Ruach as “breath” and “spirit.” We are now in the Qabalistic world of Yetzirah, the world of Formation, which symbolizes the realm of Mind, thoughts and communication. In this tradition we must remember that the universe is mental and that Mind activates Force into Form, whether consciously or not. Swords are forged by man’s capacity to work with fire; swords and other weapons result from our ability to subject iron and other metals to the energy of fire and to all that that implies.

The Yod of Air: Here we could fathom the alchemist or demiurgus (think of the King of Wands) bringing down the power of fire into the world of form by using high and low energies, engaging the higher and lower mental planes, as well as the astral plane—seat of the vital soul and of the Invisibles and elementals. Yetzirah is, metaphorically, the realm that has been given to humanity to shape and give form according to our level of awareness; this is the realm that eventually condenses and materializes in Malkuth, the Kingdom of Earth. Gaining dominion over the forces at work in Yetzirah is the main responsibility of this King and his Court.

The King of Swords, therefore, must apply the right balance of intention and will, desire and emotions, intellect and intuition, while dispensing balanced judgment and clear discernment throughout his kingdom. The card displays a small Yod inside an ankh or crux ansata, emblematic of all the swords in this deck. The King’s dominion of this realm depends on his ability to contain as much as possible inside that small circle of the cross the powerful primordial fire energy of creation—and of destruction—through the powers of intention and discernment; and, even more important, through his ability to rule the astral plane. The Ruach of Spirit that inspires the four worlds of creation must be the King’s guiding principle. The ankh is a sacred Egyptian symbol because it is the symbol of life, but is also symbol of Spirit and of immortality. The King holds a scepter with a trefoil crown while his left hand rests on the sword. He sits, like his Queen, in confident dominion, displaying signs of divine rulership in both throne and garb.

Yetzirah encompasses both the higher and the lower planes of our intellect and personality. It also includes the astral world and the elemental subconscious energies that tend to infiltrate our creative power. Both King and Queen of Swords work in tandem to show us the way to soul liberation. This is a difficult and arduous realm, but they both guard the gates of their kingdom with confidence. We must learn to transcend the illusions and chimeras of scattered thoughts and restless mind through Will and Discernment. All the kings exert dominion, and this is the king who demonstrates dominion of mind and of communication. He also rules over the Law of Suggestion.

Divinatory meanings point at self-regulation; a balanced mind; strong creative imagination; a strong power of concentration; a tough and calculating mind; a situation that demands poise and self-control; the need to be patient and quick-witted. Both King and Queen of Swords relate very strongly to Key 8, Justice; be alert when they appear together in a divination.
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First Heh in the World of Formation
First Heh in Yetzirah - Swords - Element of Air
Queen of Swords
First Heh of Vau - Water of Air

The Queen of Swords sits in full regalia; her golden crown intimates her rulership through the six Elohim seated below the Abyss, ruling the fourth through the ninth Sephirah on the Tree of Life. Rulership and dominion in the Yetziratic realm requires a balanced and impersonal mind. We must learn to exert our power of discernment and bring forth creative and lofty thoughts that communicate directly with soul and spirit. The vesica of creation merges here with the ankh of eternal life, emblematic of the blessing that this Queen is bestowing upon the world of Formation. The Queen and the King of Swords, like the Wands and Cups before them, work in tandem. The symbols on this card—the orange diamond displayed on her chest, the orange discs on her soft-blue garment, the globes with the crosses atop balancing the throne, the large sword at rest—suggest the completion of the Great Work in alchemy. This is important, since this is the realm in which humanity must work with the Prima Materia to bring forth our redemption through transmutation of mind, body and soul. We must not forget that thoughts activate principles and principles activate Form, and that Form manifests in the realm of Earth according to the density and quality of the energy we have formed.

The “watery” quality of Air intimates the ability to keep our thoughts and communication skills fluid and moist; never so dense or rigid where change and progression become impossible. Air is here considered, like Fire, a masculine energy; Water and Earth are feminine and receptive energies. The “water of air” renders a strong and adaptive energy to any creative aspect of our life. Swords symbolize any kind of communication—any thought, word or action/reaction. How we engage our mind to communicate with each other determines the quality that we bestow or in-form upon our personal lives. How we use our “breath” (Ruach) to bless, to curse, to fight, to stand for truth, or to lie and deceive is suggestive of the ways we rule our life and build our kingdoms. The Queen holds her sword with her right hand, grounding it in her throne, asserting her power of discernment and showing full confidence dispensing rulership with the appropriate impersonal measurement of judgment when necessary. Compare this Queen with Key 8, Justice, to help interpret the role that this cardinal virtue can play when translated into the Yetziratic world that we form with our thoughts, desires, intentions and will. This Queen indicates a fair and measured resolution, a person who applies discernment in making decisions; ability to balance the mind; strong communication skills; discipline and righteousness are also implied; ruthlessness in command when reversed, as well as a despotic, intransigent attitude.

[image: ]

Vau in the World of Formation
Vau in Yetzirah- Swords - Element of Air
Warrior of Swords
Vau of Air - Air of Air

The warrior is the activator of the energy of Vau in the four Qabalistic worlds. The center of operation for all the warriors is Tiphareth, the sixth Sephirah, considered the heart of the Tree of Life. It is from Tiphareth that the warriors not only set off and radiate the energy of the suit they represent, but also fulfill the mandate of their kingdom.

The Warrior of Swords is Air of Air, the Vau of Air. Like the Warrior of Wands, he rides his horse to battle with zeal and determination, his sword lifted to the sky. Two ankhs adorn the right hand corner of the card, a small one crossing the large one, perhaps as symbol of humility and aspiration to eternal life; perhaps one cross is shadowing the other. This is the card of the Warrior/Crusader that, as Vau of Vau, often carries the heaviest responsibility for maintaining the integrity of the kingdom that gives final form and density to our creation. The world of Formation condenses into Yesod, the ninth Sephirah of the astral world, and through the power of our thoughts, desires, and intentions solidifies the energies of Malkuth, the last Sephirah. The difference between the Warrior of Scepters and the Warrior of Swords is that this knight must implement the kingdom of Spirit descending into the murky energies of the Personality Triad, the so-called “lower self.” Yetzirah mediates between the high and the lower worlds, between the planes above and the physical world below. This is the warrior knight that helps us separate the subtle from the gross, who helps us enter the astral realm to rescue our soul.

In divination the Warrior of Swords might represent an action of bravery on behalf of others; the ability to speak and communicate with self-assurance; a person who stands for a cause that must be defended at any cost. There is a sense of manifest destiny in this warrior that insinuates strong commitment, but there is also an indication of detachment or separation, which might be necessary in order to apply alchemical separatio or sublimatio or the right discrimination in a given situation. The card could suggest someone pushy. Air of Air could also suggest instability, groundless or precipitated decisions, especially in reverse.

Imagine a warrior in charge of defending the restless worlds of volition, will, emotions and intellect, while struggling to build a strong spiritual foundation. This is the heart that controls how we make our choices, how we act and react, how we love, how we think. Imagine yourself or a situation in your life that demands such spiritual bravery and commitment, and then observe how our thoughts play mind games with us every single chance they have. This is one reason why the swords are such a difficult suit.
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Final Heh in the World of Formation
Final Heh in Yetzirah - Swords - Element of Air
Slave of Swords
Final Heh of Vau - Earth of Air

The ankh of eternal life (Air) is depicted here piercing the cube of the world of manifestation (Earth). There is a sense of density and weight in this glyph. Neither the cube nor the ankh is “free” to move, as if our soul (or spirit) were caught up in unnecessary density and travail. This is how it feels when we are prisoners of the mind and unable to control and ground our thoughts properly. The astral world seems to have solidified into the earth plane. Notice here the difference between “slave” and “servant” and how we must identify the card within the appropriate context in divination. Are we a slave of the sword or a servant of the sword? What would bondage to a sword mean in our life at the moment? Are we burdened by the astral world of dreams and illusion?

The Yetziratic realm needs to be properly aligned if we aspire to bring forth the best possible outcome in any given situation. This is the mental plane of Vau, encompassing the six Sephiroth that determine the foundation and solidity of the world that we create on Earth, where the slave is standing (and, with shoes). The card reminds us of the foot soldiers of ancient times, marching to battle with fervor and devotion, serving the sword of spirit.

The slave/servant wears no armor; his sword is rendered here useless since he wears shackles on his wrists, insinuating bondage to invisible forces. He stands firmly on earth, wearing shoes. How we ground our thoughts and aspirations determines the amount of density, weight and burden that we carry in our life. This picture serves to remind us that anyone can become a slave of the sword, serving someone else’s demands and aspirations except our own.

The element of Earth represents the physical world of the elements, of the senses, as well as the world of manifestation. The restricted movement allowed to a servant holding a sword with bounded hands could indicate in a reading restraining thoughts or limited perspective; censorship or inability to communicate freely and openly, either in writing or in speech. The card could also imply lack of judgment or discernment. The servant cannot defend himself properly, but he might also lack the necessary creativity or will or urge to claim his freedom. He could represent a mind held captive, even a person slaved by his own thoughts. Worse yet, it could indicate a captive soul unable to break away from the astral world of illusion and deceit. Remember that Vau is the domain of the higher and the lower self and that the role of the astral world in the Yetziratic realm should never be ignored, especially when we are working on improving any aspect of our lower self or Personality Triad.

Volition, desires, perceptions, propensities and intellect move in the fluidity of air and take form, primarily, in the ninth Sephirah, Yesod, called Foundation for that reason. Yesod is also the sphere of the Moon and if this card, or any other Court from this suit, appears near Key 18 or Key 9, it might require careful consideration.
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Figure 37: The Assiah Court.


ASSIAH - THE WORLD OF MANIFESTATION
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Yod in the World of Manifestation
Yod in Assiah - Coins/Pentacles- Element of Earth
King of Coins
Yod of Earth - Fire of Earth

Assiah, the fourth Qabalistic realm, is assigned to the physical plane corresponding to the four elements, to the senses, and the seven Planets. The radiant triangle on the King of Wands has transformed into a radiant cube displaying the large white Yod; the white flame of Spirit is now manifesting in the cube of Earth. The power of Ab, the Father, is being expressed in the density of the physical plane, in the world of manifestation.

The King of Coins stands in front of a trunk filled with gold and treasure. He wears a golden crown and holds a scepter with a crowned globe. He appears to rule his kingdom with ease and confidence; perhaps even with indifference. Dispensation of wealth appears impersonal; wealth is energy, and is rarely attained by false expectations or false thoughts of entitlement, as the King of Coins here suggests. The emblematic Yod inside the radiant cube intimates potentiality of manifestation on the earth realm for anyone fully receptive to the energy from Above. The card is emblematic of the “exhaustless riches from the limitless substance” flowing directly from Chokmah, Yod, into the lower spheres.

On another spiritual level, the radiant cube symbolizes the “spiritization of matter,” the alchemical Opus manifesting with the fire of intention and Spirit working in both Yod and the Final Heh. You could also find a strong connection between the Servant of Wands/Scepters and this King of Coins—between the earth of fire and the fire of earth. The king’s dominion on earth is offered to us in full glory. The yellow and orange colors remind us that this is the kingdom of the Sun “in earth as in heaven.”

In divination, however, the obvious dispensation and rulership of this king is not spiritual (like we could attribute to the other three kings) but rather material. In a reading the card symbolizes attainment of financial stability, an advantageous or profitable situation. The king stands in solid (golden) ground, his wealth is stable; this might be a sign of wise investment or a project that brings financial success and well-deserved recognition. This king often reminds us of King Midas or of the pitfalls of unlimited wealth. The need to be altruistic, to share wealth and good fortune, is often part of the message of this card. The card could signal a pompous or ostentatious individual or a situation that needs to be assessed from a higher level of consciousness.
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First Heh in the World of Manifestation
First Heh in Assiah - Coins/Pentacles - Element of Earth
Queen of Coins
First Heh of Earth - Water of Earth

While the King of Coins stands in a nondescript background and environment his consort, the Queen of Coins, sits royally on her throne, on the three step platform that we have come to interpret as the three levels of consciousness, or as the Holy Triad on the Tree of Life, the domain of the Supernals. Her golden scepter is identical to the King’s. She holds her Coin of rulership on her lap and displays a cross on her chest. Her modest throne displays two crosses, one on each side. The glyph that adorns the card is a vesica piscis resting comfortably inside a cube, suggesting the ease of bringing forth manifestation when the universe is in balance and harmony. The white backdrop with the white four-leaf clover suggests the four elements in perfect balance. Nothing glows; nothing needs to radiate; she is humility and she is Love incarnate.

Both the first and final Heh represent female or receptive energies of creation. Note that in both cases the kings are standing while the queens are the ones seated in full dominion of their kingdom. The Queen of Coins radiates beauty and poise. She represents the Shekhinah, the dwelling of the feminine aspect of Creation in Malkuth the Kingdom. She is Binah the Mother as Daughter and as Bride. This is perhaps the only instance that the king and queen don’t seem to work fully in tandem. She is the Holy Feminine manifesting in all creation. The white backdrop insinuates that she is unveiling her beauty, intuition and understanding to the initiate who is ready to receive them. In these traditions she can symbolize Neshamah, the Divine Soul, the numinous, integrating Love and Understanding on the Earth plane.

In a reading the Queen of Coins suggests Divine guidance; the creative and nurturing qualities of the Beloved helping us bring things to fruition and closure. She suggests fulfillment in whatever task we are trying to accomplish, while reminding us to stay humble and receptive to guidance from Above. She is meant to be a comforting and numinous image. While the King of Coins offers wealth and riches, the Queen of Coins nurtures our confidence and reassures us that we too, with humility and reverence, could attain full dominion of our kingdom. The coin that she holds could well be the Holy Grail.
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Vau in the World of Manifestation
Vau in Assiah - Coins/Pentacles - Element of Earth
Warrior of Coins
Vau of Earth - Air of Earth

The Warrior of Coins stands in open field in front of a castle. Once again we find a warrior with no horse, leaning on what must be the heraldic symbol of his kingdom. In this card, the large coat of arms displays a red pentacle and a dancing red lion with a red banner on a yellow background. The warrior leans on his large battle sword with one hand; his left hand holds a large golden coin while his arm rests on the coat of arms. At first sight we are inclined to wonder why this warrior is standing in such an odd position, juggling so many (material) objects and trying to stay comfortably in balance.

Compare and contrast the Warrior of Cups with the Warrior of Coins; neither one rides a horse; both are standing with sword and heraldic symbol; and, the emblems on both cards—the radiant swastika on one and the crux ansata on the other—are sacred symbols of life and spiritual balance. The large coat of arms of the Cups suggested the four corners or four elements being protected by the fiery cup of Love. In the suit of Coins, our warrior is maintaining the equilibrium of the objects associated with his kingdom, while the crux ansata inside the cube protects its spiritual domain.

“Equilibrium is the basis of the Great Work.” The warrior’s main responsibility is, once again, to maintain the stability of the kingdom. Red lions are a common figure in heraldic crests of medieval and Renaissance times; they are also associated with the Sun and with Sulphur, thus suggesting alchemical transformation. The dancing red lion on the crest becomes a sort of comical caricature of sovereignty while the red pentacle suggests spiritual passion. The more we look at this card, the more contradictory or disconcerting meanings come to the surface. The duties of the warrior—guardian of the wealth of the kingdom—are burdensome and disconcerting.

In a reading the card might suggest multitasking, or the need to pay attention to many things at the same time. This is a card of duty performed with a degree of discomfort. At some point in our daily busy lives, we could easily identify with the Warrior in this card, and might feel like the ankh inside the cube, trying to expand the amplitude of our spirit inside the density of daily chores and responsibilities.
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Final Heh in the World of Manifestation
Final Heh in Assiah - Coins/Pentacles - Element of Earth
Slave of Coins
Final Heh of Earth - Earth of Earth

This is the last Court card, the final Heh of YHVH in Assiah, the fourth Qabalistic World of Manifestation, and here we find a slave in what appears to be a cell with his feet in shackles, bound to a heavy chest, unable to escape his bondage to the material world. The pose of the slave is rather dramatic, as he tries to reach out to the golden pentacle shining outside the barred window. Each “slave” in this deck, from the Slave of Coins to the Servant of Wands, is showing us the way to soul liberation. Notice also how every Court in this suit has a very distinct energy that separates it from the other three.

This is a picture of slavery to the density of matter; a vivid portrayal of confinement to the weight of burdens that keep us alienated from ourselves and others, stuck in a psychological dungeon. This is the weight of guilt and past memories. The heavy chest of bondage could represent money or financial obligations, responsibilities, thoughts, accumulation of fears, emotional debris; anything that pulls us down into a state of impotence, unable to escape a predicament. Sometimes we fabricate our own cells, ignoring the desperate calls of our soul and falling into behavioral patterns that accumulate more discomfort and despair while taking away our personal freedom.

The emblem on the card, the cube inside a cube, carries contradictory meanings. Manly Hall notes that the cube represents the limitations of time and space, the field of all material phenomena. The cube points at the full potentiality of manifestation in the world of Assiah, and reminds us that the Mysteries are primarily concerned with the liberation of man from the limitations of dimension (see Key 4, the Emperor). We must learn to escape the psychological trappings of matter in order to achieve the liberation of our soul. The Qabalistic concept of “earthy” Earth suggests the density and gravity of burdens that prevent us from achieving our spiritual goals. In divination this card could signal an urgent need for liberation from whatever weighs us down and often alludes to the longing of the soul for freedom and self-realization. The final Heh rests in Malkuth, the realm of the Shekhinah; our first and foremost intention must be to seek the Kingdom of Heaven in the Kingdom of Earth.

The golden pentacle appears through the cell’s window to give us inspiration and hope. When this card shows up in a reading it is time to ask, what keeps me a slave of unnecessary burdens? What does my soul really want?
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Figure 38: Slave of Coins - St. Germain.


PART FOUR
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THE MINOR ARCANA
THE PIPS


THE PIPS: NUMBERS ONE TO TEN


According to the Ancient Wisdom, all numbers came forth out of AIN SOPH—the unknown, the dot, the Absolute. The One is the primary manifestation, and as such we are going to consider its power, first in its descent out of the dot and then in its ascent back again into the nature of the dot.68

Note carefully that the Sefer Yetzirah does not tell us to contemplate the Sefirot themselves. Rather, it instructs us to use them in developing; an inner sight with which to view the world. 69

The glyphs that have been added to each minor in this deck should be carefully noted because they serve as a portal, an entrance to a higher level of understanding the overall meaning of the card. One suggestion would be to start with the Pythagorean meaning of the number and then connect number and card to the mystical or mythical resonances according to element, suit, and corresponding Sephirah. It would be impossible to understand the Minor Arcana of the Revised New Art Tarot if we don’t familiarize ourselves with the basic qualities and correspondences of the Sephiroth and the Tree of Life.

Wands - Primal Fire - Atziluth – Emanations

This is the seat of the divine levels of the universe as interpreted through the mystical emanations of the Tree of Life. Wands or Scepters reflect the eternal and constant outpouring of the Limitless Light, symbolized by the emblematic radiant triangle that we find in each card of the suit. The symbolic divine name of the Sephirah assigned to each scepter or wand renders the principal meaning attached to the card and signals the root and essence of the power bestowed upon it. Qabalistically, the letter Yod in YHVH encompasses both Kether and Chokmah.

Knapp and Hall assign to the Wands the highest possible expression, the pure potentiality of unmanifest Consciousness seeking recognition and manifestation through the ten sacred Sephiroth on the Tree of Life, constantly unfolding and acquiring new and limitless potentialities of expression. The Wands might be a bit abstract in a divination because they allude to principles and archetypal ideas. We must delve deep into the metaphorical dimension of each Sephirah and extract its symbolic meaning and then apply it to our personal situation.

Cups - Primal Water - Briah - Creation

This is the seat of cosmic mental activity, of creative imagination activated by emotions, by the subconscious and by the astral world of dreams, of invisibles and elementals. The female or receptive quality of generation is assigned to the Cups—usually depicted by the delta sign or a triangle pointing downwards. The cups in this deck are red to signify the role that emotions play in creation, as well as allude to Kundalini energy and the masculine seed. Passion, desire, fear, anger, expectations; all emotions provide the psychological substance to the creative process, whether consciously or not. If we understand the way that we attract and concentrate energy in any act of creation, then we can change (if needed) how we act and react to our immediate environment.

Swords - Air - Yetzirah - Formation

Mental activities over the subtle astral forces are regulated and given form in the Yetziratic world of Formation represented by the swords and the element of Air. This is the Qabalistic plane where Ruach as Life-Breath can assist the initiate in bringing together the three basic levels of Consciousness into an integrated Force that can translate into Form. Concentrated self-consciousness can exert powerful influence on the subconscious and thus change the way that we react to the energies from the Briatic world of emotions and creative thoughts. The swords can keep us honest; they help us “separate the subtle from the gross,” as the Emerald Tablet would remind us. They point the way toward our soul’s liberation.

Pentacles - Earth - Assiah - Manifestation

The Coins or Pentacles signify the condensation of the Life Force, from Kether through Malkuth, in the World of Assiah—Manifestation. This world is the result of our ability to transform thought into form, from the archetypal plane of ideas of Atziluth through the subconscious and creative energies of the Briatic plane of Cups, into the astral sea of Swords and Yetzirah. Assiah is the physical world, including the planets, the senses, the so-called “tangibles,” the condensation of energy into matter; the final result of our actions and reactions.

The Wands or Scepters brought us in the minors the qualities of the Sephiroth according to their Cabalistic, abstract symbology; now we have inside each cube, representing the element of Earth, the dominating quality of each sphere of influence in the solidified or condensed world of Assiah. Esoteric traditions often remind us that we must be in a physical body to accomplish the Great Work of transformation, symbolized by turning heavy lead into gold. Our personal alchemical transmutation that releases the soul from the heavy lead of matter takes place here.

Take a moment to look at the four cards illustrating each number and notice the Hermetic connections between them. There is a progression from one number to another, from one suit to the next. Find their magical connections, delve into their energies, connect them to your soul’s journey.


[image: ]

Figure 39: Atziluth Tree with Wands.
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Figure 40: Briah Tree with Cups.
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Figure 41: Yetzirah Tree with Swords.
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Figure 42: Assiah Tree with Coins.


Number One


Kether - Crown
Primal Will of the Limitless Light
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We are all a spark from the One.
We are all part of the Universal Mind, of the Primal Will.

The four Aces correspond to the number one and reveal distinct attributes connected to Kether, the Crown, the first Sephirah on the Tree of Life, as it unfolds at the beginning of the whirlings of creation into the four Qabalistic worlds implied in YHVH. We are here witnessing the unfoldment of Primal Will, of the Living Light concentrated like a point unto itself From this central point the spiraling ten Sephiroth emanate ad infinitum. Aces often symbolize the essence of power given to each Suit. It is up to us to activate this power for the higher good instead of for personal gratification.

Any act of creation starts with Kether, which is the initial concentration of the Limitless Light that we see in the point inside the circle. Aces symbolize the activities of Primal Will in the worlds of emanations, creation, formation and manifestation. The Aces are impersonal, they signal the essence and root of each element as represented by their suits. Imagine Key 1, the Magician, holding the magic healing wand of Hermes and bringing down on our behalf the fundamental nature of the assigned element and mystical attribute of each suit through the tools displayed in hand and on his table. What would you do with such power?

[image: ]

YOD

WANDS IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
ACE OF WANDS IN KETHER THE CROWN
PRIMORDIAL FIRE

Manifesting out of the formless dot, the beginning of all things is a state of one-ness which man calls unity. All things in the world today have one natural origin. All things began as one, which came forth out of No-thing.70

In the Ace of Wands the circle with the dot in the center of the radiant black triangle symbolizes the Primal Will concentrating upon itself to bring forth the first impulse of creation out of the No-thing or Zero. A rising sun on the horizon serves as backdrop for the magical wand with a trefoil design surrounding a triangle, which here signifies the element of Fire assigned to the suit of Wands. Above the wand we find a glyph with circle, triangle and square signifying the Pythagorean division of the universe.

As noted by Manly P. Hall, the Ace of Wands in this deck encapsulates the main themes of the Minor Arcana. And the themes, as you will note, unfold in order from one Qabalistic world to the other, from one number to the next. Wands represent Primordial Fire within the abstract, archetypal, world of emanations. The number one is the primary impulse. How we utilize the wand of the Magician, Key 1, will determine the quality that our intention and will project into the abstract, non-personal world of ideas. How we actualize the archetypal energies of Atziluth is determined by our reservoir of potentialities, attitudes, feelings, propensities that instinctively rule our actions and reactions; how we tap intuition and how we engage the higher self in the creative processes that we unfold every moment of our life also matters greatly at this level.

The radiant triangle of the Wands is here black. It is our prima materia. It is up to us to engage our will, intention, our senses, our mind, emotions, imagination, and intuition to be firmly and fully committed to participate in the divine act of creation. What defines the Knapp - Hall deck is the high level of spirituality injected into these cards, which were created keeping in mind the mystical message of Christian Cabala as interpreted by the esoteric and Hermetic traditions of the time.

In a reading the Ace of Wands is a powerful boon. We should look at this card as a gift from Spirit. You should ponder how to utilize this Force in your life, what enterprise or creative endeavor needs to be injected with such a radiant energy at the moment; what would be your responsibility when using this raw creative impulse. Wands or Scepters are here associated with the world of Spirit; Cups with the world of Soul. Notice how these two suits complement or contradict each other when they appear near each other in the same divination layout.

HEH

BRIAH - WORLD OF CREATION
ACE OF CUPS IN KETHER THE CROWN
PRIMAL WATER

Within his own soul everyone has the possibility of ultimate perfection and the daily opportunity of relative perfection. These possibilities remain dormant, however, until man himself awakens them by aspiration and activity.

The Ace of Cups represents the Primordial Water emanating from Kether the Crown, the first Sephirah on the Tree of Life. This is the world of Briah, the second Qabalistic world. The card suggests the sacredness of creation, the significance of the root power of water when engaged in generation; mystically, while fire symbolizes the spiritual force of intention and will, water symbolizes the emotional and soulful force of Kether, as it whirls itself from the concentrated dot into emanation. When using these cards for divination it is essential for us to understand the role that emotions, dreams and the subconscious can play in forming the substance of our creation. We all harbor and nurture (unconsciously) a large number of behavioral patterns and propensities that are reflexes—and complexes—resulting from our socio-cultural environment, our upbringing, our personal stories, our DNA, our heritage, our ancestors; we activate creative energy often unaware of the deep currents that flow underneath our intentions.

Cups refer to the current or fluidity of mental energy; to the way that the Law of Vibration condenses the Primal Light and gives it form and substance. Remember that the world of creation precedes the world of formation— thoughts— in these traditions. Emotions and the subconscious affect the way that we think, and the way that we manifest our so-called reality. Cups symbolize the power of imagination, the various intricate ways that ideas and mental patterns are infused with feelings and passion. The Ace of Cups is our primal guide, the first impulse of desire; it signals the fixation of the power of attention, the concentration of consciousness, in the invisible sea of the Mother—the invisible and powerful sea that transforms abstract Wisdom into Understanding.

The crest on the card displays a radiant crown with ten descending rays inside a large vesica piscis, intimating the unfoldment of the Limitless Light as it emanates through the Sephiroth on the Tree of Life, from Kether to Malkuth. The symbol of the Rose-Cross comes forth from a radiant cup with a red heart behind it, bursting from a crimson glow, as if reminding us that the power of creation should be in balance with the impersonal intention of Will (Wands) and purity of heart and emotions (Cups). Any seed ideas or principles that emanate at this level eventually determine the patterns that influence the astral world.

Receiving this card in a reading often suggests a fertile and creative impulse that is either being blessed or activated for the querent; it might suggest the healing nature of love, caritas, or any unselfish act in your life. Divinatory meanings usually emphasize the sacredness of the creative impulse placed at our disposal. The heart serves as backdrop or cushion for the cross emerging from the cup; this is emblematic of purity of intention, emotion and desire. Higher mysteries are intimated with the Rose-Cross. The card could be interpreted as the Holy Grail, or might suggest cosmic harmony; its mystical allusion may at times indicate a sacrifice or sacred act that might be connected to alchemical solutio (“dissolve and coagulate”).

VAU

SWORDS - YETZIRAH - WORLD OF FORMATION
ACE OF SWORDS IN KETHER THE CROWN

All thought is a unity; all natural forces which man uses in his various manifestations are one in their causation. A person’s ability to think does not depend upon chance but upon the attuning of his consciousness to the planes of thought, so that his mental powers may be energized.71

Air and Fire have much in common in esoteric traditions. Both elements are masculine, for example, and they usually reflect specific qualities of the Holy Spirit. Kether in Yetzirah becomes the root power of Primordial Air, symbolized by the Ace of Swords.

Yetzirah connects us to the Hebrew letter Vau of theTetragrammaton and to the way that we form our thoughts within this crucial context of creation dependent upon primal impulses of will and emotions. The third Qabalistic world activates Force into Form. Primal energy is here “in-formed” through the power of thoughts that eventually condense and manifest in the last Qabalistic world that follows. Hermeticism considers the universe a reflection of a Higher Consciousness: “The All is Mind; the Universe is mental,” says the Kybalion, where the first Hermetic Principle is Mentalism. Mind is given to humanity as an act of love (Ace of Cups) in order to emulate the act of creation in Earth as it is in Heaven. The quality of our thoughts, words and deeds will determine the outcome of such power bestowed upon us.

The Ace of Swords displays the Moon in the background, ruler of the astral world, and the ankh or crux ansata with open wings, symbol of the Holy Spirit. This is also a beautiful way to remind us of Ruach, of the breath of Spirit and the innate power of the Soul. The sword points downward because the Ace of Swords symbolizes invoked power. Our spiritual life is often determined by the way that we deal with the swords in our life. The Ace reminds us of the price we pay for not attending to the needs of soul and spirit when forging our life here on earth. Still, we cannot and should not consider the Ace of Swords a negative energy just because swords pointing downwards are in some esoteric circles connected to black magic. There is no hand holding this sword because it hangs from the energy of the reflective Moon who sits in Yesod, the ninth Sephirah, part of the astral world, the world of dreams and of elementals. Between Kether the Crown and Yesod we have Tiphareth, seat of the Sun and of the Christos Consciousness in these traditions. The importance of the Moon in the Yetziratic world of Swords should not be underestimated. This is not a stable force and this instability allows us to use corrective and conscious methods to balance and equilibrate our creative impulses.

The Kybalion reminds us that what appears to us solid and as matter is still Spirit. Ruach at this level is not only the Breath of God, but also our breath, our personal expression that reflects how we have solidified so far the holy breath needed to coagulate our personal life through the powers (forces) of thought, communication, actions and reactions. Some Masonic decks sometimes assign Swords to the element of Fire because we forge our thoughts with the archetypal fire of intention that transfers into the passion and emotion of the Cups. We need to learn to use the sword of discernment, and we must use it wisely. We must learn to understand how Universal Mind or Consciousness works at the cosmic, impersonal and abstract levels. Thus, we free ourselves from the tyranny of swords—thoughts— that keep us bound to the lower energies of the egoic self

FINAL HEH

ASSIAH - WORLD OF MANIFESTATION
ACE OF PENTACLES IN KETHER THE CROWN

The one Source of life and the first principle thereof manifests itself in the world as a multiplicity. The one cause, the eternal unit, is diversified into the millions of existing forms, all of which bear witness to the infinite diversity of powers concealed within the structure of the primitive One.72

How do we raise ourselves from the material world of the senses and values that keep us grounded on a physical plane (Coins) without taking care of the needs of Spirit and Soul (Pentacles)? The card displays a large gold coin resting on a white pentacle while a golden crown with a cross hovers over them. A glowing sun radiates the background, suggesting the operation of the Sun and the Limitless Light behind all that was, is and will be. This is the sun that gave impulse to the archetypal world of Atziluth reflected on the Ace of Wands, and now its radiance appears as if giving a blessing to the full creative manifestation in the final Qabalistic world of Assiah. This is the promise of the Ace in Assiah, the final Heh of the YHVH, once we learn to equilibrate and balance the lunar and solar forces of creation.

The cube displays the sign of infinity, like a number 8 that projects the constant whirling and creative motion of the cosmos. The symbol also suggests the vesica piscis and the zero, both symbols of creation and manifestation. The five-pointed star also hints at our hidden spiritual essence, the quintessence, and suggests the need to liberate ourselves from the materiality of existence. The root of the powers of Earth represents our innate ability to bring the forces of Heaven unto Earth, by exerting dominion over the astral realm of Yetzirah.

Kether the Crown shines in this Ace in full glory. This is the realization of Alchemy of Soul, and it is being offered to us as our goal here on Earth. We need our physical bodies to accomplish the Great Work. Everything we do here matters in our progression. The pentagram serves as reminder that we must exert control of our mental faculties at all times. The radiant energy of Kether is condensed according to how we learn to utilize Mind to transform the Limitless Light into the world that we have formed with our power of intention, our desires, and our thoughts.

In a divination this card could suggest material gain, ability to concretize favorably any endeavor. All the Aces point at the root power of the suit that they represent. We can, indeed, search and find the Kingdom “in” Earth as it is in Heaven. Pay attention to how the suit of Coins speaks to you directly: How are you seeding, nurturing, weeding, watering and harvesting your journey to self-realization? What might need to be improved in the world that you are presently harvesting?


Number Two


Chokmah - Wisdom
Sphere of the Zodiac
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The one outpouring reflecting itself in matter is called the two. This is the first negative number, for when divided it leaves no remainder. All even numbers are called negative and feminine, and are ruled by the Moon. All odd numbers are called positive, because an odd number cannot be divided without leaving the First Cause, One, in the center. They are, therefore, under the dominion of the First Vibrant Power, the Sun.73

The number two is, esoterically, the result of the one reflecting upon itself. This “act” of self-reflection gives intense fluidity of meaning to this paradoxical number. The One is the Monad and it manifests in the world by the power of orderness and multiplicity. The number two is the Duad, and reflects all the contradictions of being an emanation and separation from the number one. We cannot help but find the principle of antinomy in every esoteric and mystical tradition. The number two is such an ambivalent and contradictory number because it represents principles of polarity, of opposites, of attraction, of gender, and many others beyond the Hermetic principles we have already presented.

Cabala implies giving and receiving the outflow of energy from the Limitless Light. Each Sephirah is both masculine and feminine; each gives and receives from the other Sephiroth. The planets and other designations given to these spheres might also allude to contradictory meanings depending on the elicited qualities in a reading, to the rhythm and music of the spheres. The High Priestess, Key 2, reflects the duality and polarity principles, the contradictions that imprint the world that we live in. Many of her attributes will help us add nuances of interpretation to the four cards we are now exploring.

The two represents rhythm, opposition, harmony, balance, the ebbs and flows of nature; reciprocity; reflection. In every 2 we will find a distinct expression of the root of Yod as well as a basic impulse that connects with the central theme of creation.

YOD

CHOKMAH IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
TWO OF WANDS

As long as man is ruled by opposites ... he is incapable of true spiritual growth.74

We now enter the dualistic quality of the archetypal plane through the paradoxical aspects of number two. Two indicates opposition, polarity, harmony, reciprocity, antithesis, reconciliation. The second Sephirah is called Wisdom, Chokmah, where the Father dwells. The coiled serpent inside the radiant white triangle represents the ascending white serpent of wisdom raised by Moses in the wilderness. The serpent also hints at the role that Kundalini energy plays in the archetypal impulse of creation. The serpent’s containment within the triangle of spirit symbolizes the primordial power of balanced force.

Chokmah mirrors Kether the Crown and represents the reflection of the number 1 as the I Am. As already noted, both Kether and Chokmah share the first letter of YHVH, and this is an important point to keep in mind when we are discussing the spark of Yod and its role in the fire of creation. Chokmah is all about potentialities; it is the force of creation in potentia, the root of the infinitude of possible manifestations. The “wisdom” quality of this sphere is abstract and non-personal because it is pure Consciousness, and will require the “understanding” quality of the next Sephirah to start defining itself as expressions of the Primal Will, unfolding and outpouring its vast radiant energy to the lower Sephiroth on the Tree. Intuition is said to reside in the sphere of Chokmah as well as the fire instinct of generation. The tension of the number 2 as it longs for its own definition and resolution is here muted because the card offers full potentiality of cosmic harmony without the need to apply divine justice or to force any reconciliation.

In divination the Two of Wands represents balanced creative impulse for any kind of enterprise or effort. There is a sense of innate balance and harmony that should be wisely utilized. The card symbolizes the power of intuition and the ability to apply the spark of creative will to the archetypal world of ideas. There is resolution at the highest possible level. Other meanings indicate reconciliation of opposites; wise integration of contrasting ideas; attunement with the laws of the Universe. This is the card of the Magus or the Shaman in perfect balance with the laws of Nature.

HEH

CHOKMAH IN BRIAH - WORLD OF CREATION
TWO OF CUPS

Because any manifestation is a limitation of the original purity of the subsisting One, the Briatic world is the first level of sacrifice and sorrow.75

The creative fire of Chokmah unites in this card with the primordial water of creation. Two cups stand in equilibrium over two concentric circles while their concentrated point suggests the expansion of the whirlings from Kether into Chokmah. The iconic Eye of Horus bears witness to the act of creation inside the vesica piscis. The pointed triangle below the eye resembles a teardrop and adds a mysterious character to the card.

Cups represent emotions, the unexpected power that subconscious energies exert on the act of creation. The Two of Cups is a reflection of the Kether of Cups and indicates that separateness has occurred. Any act of generation will provoke distinction and separation. The Limitless Light begins to contract and restrict itself; the conflict of opposites now begins. There is no growth without tension or without the duality of rhythm of expansion with contraction. Cups embody the feminine aspect of Chokmah as represented by the High Priestess and the element of water. They are also reflective of the Moon energy of the astral world of dreams and elementals. This is the realm that substantiates the paradoxical role of the subconscious in creation. The Moon and Venus are never far away when we engage any aspect of the female principle of creation.

In divination the Two of Cups could suggest creative wisdom that might necessitate stepping outside of any given format or scheme—stepping outside the box, breaking a socio-cultural mold, for example. It may advise establishing emotional boundaries, for whatever the reason. The two cups are separated and aligned; there is no visible tension, and yet this might be an act of painful but necessary separation; other meanings suggest containment of emotions; higher wisdom acquired through suffering or any disturbing emotional upheaval; a situation in our life that requires tender and delicate handling; reaching a potential but necessary decision, for the higher good. The card could imply cosmic balance reached by the Law of Karma.

VAU

CHOKMAH IN YETZIRAH - WORLD OF FORMATION
TWO OF SWORDS

Those who would learn the mystery of the number 2 must learn how to use the power of thought to blend the opposites in Nature, for the mind is the uniting link between God and man.76

The Two of Swords represents the Chokmah of Yetzirah, the world of Formation, and symbolizes the reflective influence of the Ace of Swords mirroring itself in Chokmah. This is also the domain of Air, of the Life-Breath and Ruach. Thoughts, communication, the astral world, the spiritual vein that inspires creativity in the third Qabalistic world are all part of the qualities imparted to this card.

Notice the gradation from the Two of Wands, into the Cups and now the Swords. The complexity of meanings of the number 2 is expressed in the astral plane of Swords through the emblem of the ankh and the trumpet, which suggests an announcement or proclamation. Two swords form a cross pointing downwards, crowning a sphere with a spade inside. Spades correspond to swords in regular playing cards, and they are considered unlucky in fortunetelling.

The small spade feels protected inside the sphere and between the swords, as if being contained in an alchemical vessel, perhaps undergoing some kind of transformative (maybe painful) process. This enigmatic card reminds us of Hall’s comments regarding the mysterious qualities of number two:

Man’s chief trouble is that when he weighs anything he also includes the human equation in one end or the other of the scale. Instead of weighing conditions as they actually are and remaining, as he should at the point of equilibrium, his likes and dislikes distort his judgment?77

In divination the Two of Swords could announce peace restored after much travail, especially when it appears near Key 20, Judgment. This is a card of a mind that finally reaches peace with itself; it signals equilibrium of opposing ideas through the power of will. It could suggest containment of any negatives until a decisive resolution or proclamation is attained; a strife or dangerous situation being held in abeyance; holding something back, containment of anger of any lower chakra energies. This might be the time to hold our tongue, to avoid any unnecessary disputes or quarrels.

FINAL HEH

CHOKMAH IN ASSIAH - WORLD OF MANIFESTATION
TWO OF PENTACLES

The Two of Pentacles represents the power of Wisdom in the material world of Assiah. The abstract celestial order of Chokmah in Atziluth now becomes tangible and concretized in the world of Manifestation. The glyph on the card shows the sphere of the zodiac inside the cube of physical manifestation, surrounding a five-pointed star or pentacle. The zodiac is a symbolic reference to the cosmos, of the infinitude of Chokmah reflected in the symbolic cube of space of creation. The faces on the two golden coins that frame the white pentacle in the center of the card suggest polarity and the reconciliation of opposites in the kingdom of Earth.

The significance of the cube as geometric form that encloses all the potentialities of manifestation is a key esoteric meaning of this card. The Cube of Space represents the infinitude of the celestial order and the perfect three-dimensional body where the “finite” qualities of the All are expressed in form occupying space and time. Beyond the human concepts of time and space lies the mystery of the quintessence. The Two of Pentacles reminds us that the order of the heavens is one of infinite and limitless possibilities. Applied to humanity, it offers limitless potential for us to bring forth higher and more subtle forms of creation.

Spiritual consciousness is developed through the Wisdom Sephirah of Chokmah. The final condensation and manifestation of the Limitless Light on earth implies great responsibility for all of us. The cosmos is watching us; the white star is guiding us.

In divination the Two of Pentacles suggests financial stability; a fairly distributed financial resolution or agreement, like in a legal settlement; a stable household or environment; wise investments that yield profit and prudent long-term security; calm and poise in spite of changes and fluctuations; contradictory positions held firmly in place; nowadays it indicates separation or divorce with finances and assets at odds. Karmic Law applied and successfully reconciled.


Number Three


Binah - Understanding
Sphere of Saturn
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Out of the three, the myriad things come forth

Out of the duality of number two, the three comes forth. Number 3 implies multiplicity and expansion. It is emblematic of the Supernal Triad on the Tree of Life, the three primal outpourings radiating from the No-thing in the process of manifestation. The basic principles of number 3 are spirit, soul, and body. This is the realm of Binah, the Mother, the third Sephirah and the basis of Understanding, when discrimination, limitation and discernment are infused into the seed of the Father. The Life-Force of the Limitless Light begins condensing and limiting Itself in order to beget Form. This is the mystical meaning of “understanding” at this level of creation. It is the Self-awareness of limitless, unmanifested, consciousness limiting itself

Binah is the seat of the Elohim. Their influence below the Abyss permeates every Sephirah, from the fourth through the ninth. In other words, Binah or its reflections determine the quality and substance of every manifestation on earth. As noted by Case, “Binah should always be thought of as the basis for the manifestation of the powers of Chokmah.” She is the womb from which all manifestation comes forth. She is also the portal and last hurdle to enter the Kingdom of Heaven when we are making our personal ascent on the magical Tree of Life.

Saturn is assigned to this sphere of consciousness and represents the energy of limitation and condensation.

YOD

BINAH IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
THREE OF WANDS

Only the inner light can dispel the outer darkness; each individual consequently lives in a world radiant either with the sunshine of his own soul or obscured and clouded by the ignorance within him. The internal light is the eternal light, whereas such illumination as comes from without is illusionary and corporeal.78

... the magical weapon of the Element of Fire is a lighted lamp.79

Binah is often considered the actual beginning of Form in the act of creation. This is the realm of emotional energy and creative thought. As the third Sephirah, Binah is here represented by three scepters forming an upright equilateral triangle. The Qabalistic meaning of the card, “Understanding,” suggests union of Primordial Fire and Water in the archetypal realm of Atziluth. The abstract Wisdom of Chokmah in the number 2 is now seeded inside the enclosed triangle of Form.

The equilateral triangle of the Three of Wands represents the Holy Trinity, the Holy Spirit; the Supernal Triad. The full Force of dominion and power in Chokmah is now illumined and fertilized in the Cosmic Sea of the Mother.

Thus the esoteric concept of multiplicity is grounded in the number three. The radiant triangle encloses an oil lamp with a white flame, symbol of mystical Understanding.

The divinatory meanings of the Three of Wands suggest the multiplicity of potential choices available in the world of emanations; the need to apply wisdom with right understanding and conscious purpose to any creative impulse. This is a card of power, suggesting leadership, fulfillment of ambition, courage, illumined will that brings success after overcoming struggle.

Wands symbolize the magical powers of Intuition and Will when applied with the right intention. Binah in Atziluth concentrates creative power quite effectively and can, therefore, assure success or effective results with any endeavor. The card indicates ability to understand a difficult situation at a higher level of awareness. In meditation, the card can serve as a portal to access our creative imagination.

HEH

BINAH IN BRIAH - WORLD OF CREATION
THREE OF CUPS

This is, Qabalistically speaking, the Great Sea of Binah in the Briatic and primordial water of the World of Creation. Briah represents the first Heh of the YHVH and also signifies the Supernal Triad as well as the coniunctio of primordial fire and water, pictured in the emblem on the corner of the card. The card displays a double triangle (spirit and matter) framing three cups that also form a triangle. The emblem on the upper right hand shows a vesica piscis with a white flame coming out of the first H of YHVH; the white flame carries the wisdom of Chokmah, the Father, into the fertile Binah of multiplicity. We are witnessing here the seed of the masculine principle impregnating the Divine Feminine: the hierosgamos of male and female, of Father and Mother; of King and Queen.

The card not only connects us with Binah the Mother and the sphere of the activity of Saturn, but also to the Empress, Key 3, and to the four Queens. In a divination, we must be alert to the potential resonances between any of these cards if they appear together in a reading. We should also note the Qabalistic connection of number 3 with The Hanged Man and The World—Keys 12 and 21.

The three red cups dominate the scene, reminding us that we must care for the nurturance of body, mind and soul when we are activating any creative energy. The Holy Spirit is never far away from Heh and in this card the white flame of Yod becomes a palpable reminder of our spiritual quest. The card alludes to the mental energies that are activated in creation through the various channels of communication between higher and lower Self. Cups are the world of emotions, they give shape and form to our mental images. This is, perhaps, the most vital message of the Three of Cups. Binah in the Briatic realm creates and multiplies mental images, subconscious impulses, propensities and conditionings that affect our thoughts, our words, our actions and reactions. The energy of Saturn seated on the Sephirah of Binah the Mother provides the finitizing quality necessary for our dreams and nightmares to come true. Can we really tell the difference between one and the other? How alert are we in understanding our power of Intention?

As we enter the next two Qabalistic worlds, the finitizing qualities of Saturn in Binah become even denser and more constrictive, unless kept in check. The degree of density on this plane could be detrimental for our spiritual progression because it affects the way that we respond to life on Earth. The Three of Cups offers fecundity and fruitfulness. However, these gifts come with a caveat, requiring that we exert discipline and full awareness in any act creation.

Divinatory meanings include giving birth to a new project or idea. Subconscious energies, such as hopes, fears, expectations, begin to be concretized at this level. The Great Sea of Consciousness reflected in Binah the Mother is offered to us to creatively build our lives. It is time for celebration. Are we ready to accept this bountiful gift? What would you need to include in your three cups to make your dreams come true? Use your imagination.

VAU

BINAH IN YETZIRAH - WORLD OF FORMATION
THREE OF SWORDS

Swords represent the activities of the mind primarily through thoughts and communication skills. The Three of Swords symbolizes the Great Sea of Binah the Mother in the Qabalistic World of Formation, where Force becomes Form. We often connect the Swords with the power of discrimination. This quality of mind is closely connected to the idea of limitation and restriction of Saturn. If we learn to discriminate, we learn to sift through our emotions and separate “the subtle from the gross, with great ingenuity,” as counseled by Hermetic Law. Separation and discrimination are qualities that help us attune ourselves to higher levels of awareness. This is crucial if we want to apply our creative abilities for the higher good, including our own. The “understanding” potential of Binah and the qualities of the sword, together, can help us discern better, condense energy of a better spiritual quality, and thus form and manifest a better world.

Yetzirah has a higher degree of densification potential than Briah. Binah in Yetzirah can help us dream and actualize a better world into being, when we are fully conscious and able to apply the purifying potential of Binah and Saturn to the formative plane. This is no easy task and takes hard, soulful work to attain it. The symbol on the right hand corner displays the ankh or crux ansata with the all-seeing eye of Understanding, symbolic of the third Sephirah witnessing our act of creation.

Spiritual growth through the reality and tribulations of hardship and sorrow is intimated in this card. Swords always connect us to the spiritual world. The restrictive and limiting energy of Saturn could be used at this level to guide us by purifying our thoughts, eliminating unnecessary psychic weight, and applying alchemical sublimatio using the sword of discernment.

In a reading Binah in Yetzirah often suggests the ability to overcome difficulties through spiritual liberation. The card could act as a catalyst to cleanse our emotions and help us connect with our Higher Self; it might also serve as a warning that it is time to clean house, to seek higher purpose and to eliminate energies that no longer serve us. We cannot enter the next, final world of Assiah carrying too much lead, or sorrow, or spiritual baggage. Lightness of being is required of us to take the next step.

FINAL HEH

BINAH IN ASSIAH - WORLD OF MANIFESTATION
THREE OF COINS OR PENTACLES

The number Three is symbolic... of balance or equilibrium; for the triangle is equilateral... With its point upward it represents human aspiration and consciousness rising out of form to union with its divine source; with its point downward, it represents the triune powers descending into matter to mold it into semblance of the trinity of spirit.80

Manly Hall offers a very special meaning for the Three of Coins. The interlocked triangles remind us of the Sigil of Solomon. The meaning, however, is even more intricate. The upright black triangle alludes to the ancient form of the Greek letter Delta, symbol of creation. The hexagram suggests the descent of Spirit and of the Life-Force into matter and the ascent of Soul into the divine realm seeking union with the One. The three aligned golden coins intimate Subconsciousness, Self-consciousness and Superconsciousness as a ladder stemming from the Middle Pillar on the Tree of Life. They also suggest—because of the hexagram in the center, the union of Heaven and Earth, of Kether and Malkuth, through the sixth Sephirah, Tiphareth.

The cube on the corner with the sigil of Saturn indicates the planetary force assigned to the number 3 and to Binah. The world of Assiah is characterized by the specific attributes of the planetary and cosmic forces assigned to each Sephirah. Atziluth connected us to the divine attribute of the Sephirah; Assiah connects us directly with the power of the planet seated inside each sphere from the third to the ninth.

The Law of Vibration is in full force, as Saturn and Binah concretize their primordial task at the level of physical manifestation. When Form manifests in Assiah in the manner suggested in this card, some alchemical or transformative work has taken place in our inner life at a higher level. The card intimates the ability to apply cosmic order to our creative power. Thoughts, words, and actions have been placed at the service of the higher Self; conscious awareness of our role in creation is possible; we have learned to use the power of Saturn and Binah constructively and for the higher good.

Binah is the basis, the foundation, of all forms; Saturn is the power that restricts and condenses energy into form. Here, therefore, we find that attunement and alignment with the planetary forces that exert change in Earth are possible when we apply our self-consciousness and intuitive awareness to align ourselves with the Divine Feminine.

In a reading the Three of Coins suggests the ability to bring things to balance and successful fruition. There is equilibrium between the physical and mental planes that also addresses spiritual needs. Potentiality for growth is now likely; promotion at work; improvement in health or finances is possible. The number three of multiplicity is very auspicious in this card, as long as we maintain the necessary awareness and careful consideration of how Binah the Mother and Saturn work in tandem throughout the four Qabalistic worlds.


Number Four


Chesed - Mercy
Sphere of Jupiter

[image: ]

Once One, Twice Two, and there ariseth a Tetrad.81
Out of the One comes Two; out of Two comes Three; and from the Third comes the One as the Fourth.82
All that exists, whether good or evil, light or darkness, exists and is revealed by the tetrad.83

The number four, like the number two, is a complex and contradictory number. It signals a closed structure, stricture and order; it alludes to creation, to the four elements, to completion, rectitude, sacrifice and faith (as the sign of the cross). The many Hermetic connections we can make with such words as Quaternary, Tetractys, Tetragrammaton, Cube of Space, suggest the powerful energy behind the encompassive quality of number four.

Chesed or Gedulah is the first Sephirah we encounter below the Abyss. In a way, we could consider it the “Kether” of the lower Sephiroth, the “crown” of the Egoic and the Personality triads that are now unfolding on the Tree. Chesed sits right below Chokmah, on the Pillar of Mercy, from where it takes its name. Chesed reflects Chokmah and represents, Qabalistically, the union between Chokmah the Father and Binah the Mother. As the seat of the planet Jupiter, Chesed alludes to rulership and regulation, as well as to amplitude, beneficence and exhaustless endowment from Above. This Sephirah can also become too unrestrained, like the universe in constant infinite expansion.

The encompassing qualities of number four could also be excessive, as well as confining. In the Pythagorean tradition the four is the number of completion and structure, as the Tetractys it intimates limitation and cosmic order of creation. It is a number of organization and dominion, like Key 4, The Emperor. These two concepts, amplitude and order, synthesize the conflict of the fours. Overindulgence could become the vice that overshadows the opulence and beneficence of this magnanimous sphere.

YOD

CHESED IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
FOUR OF WANDS

Chesed, the fourth Sephirah, is called the Cipher of Mercy and Beneficence. It is also assigned to the Path of the Measuring Intelligence on the Tree of Life. The card’s emblem displays a Masonic T square inside a radiant triangle; the four wands are arranged as a perfect square. Both images advance the idea of calculation, measurement and craftsmanship in the archetypal realm where ideas are launched and where spirit can lead these ideas into Form and eventual manifestation. The square of number 2 (2 x 2) is a powerful balancing number, when carefully applied to our life. All the Wands reflect the Divine power of the name given to their respective Sephirah; in this case, the sacred fire of Atziluth grants the Four of Wands a special Grace of divine plenitude as well as of disciplined Power. The Wands forming the structure of the square are not confining the fire of creative energy but rather establishing discipline and correctness in the archetypal world. The Divine name AL is also assigned to Chesed. This name signifies the most concrete and fundamental power of the Creator; its brevity intimates discipline and authority.

Manly Hall prefers to use the concept of cube instead of the square when elaborating the esoteric qualities of the four, as already noted in the Major Arcana with The Emperor and The Lovers. For him the number four represents matter and concrete manifestation and can become a restrictive and “impeding” number when referring to cosmic awareness or the spiritual dimensions of numbers and the Tree of Life.84

The symbolic meaning of the number four could represent imprisonment of life or of any creative energy that should not be contained. Notice how this meaning is ‘buried” or hidden behind some of the ideas that we could extract from the rest of the fours.

Divinatory meanings of the Four of Wands are mostly positive. The main themes relate to cosmic order, measurement, regulation, orderliness, authority and power exerted within limits and with benevolence. Because the card connects with Key 4, The Emperor, who is also called The Ancient of Days, the card suggests liberal dispensation of Divine Law with caritas, compassion and magnanimity.

HEH

CHESED IN BRIAH - WORLD OF CREATION
FOUR OF CUPS

The Four of Cups represents Chesed in the Briatic World of Creation, where desires give substance and form to the ideas we are nurturing, consciously or not. Cups represent Primal Water, alchemical and transformative water. Cups are meant to receive, contain, form, and (if necessary) limit the infinite and exhaustless flow of this watery, creative energy descending upon us from Above. Jupiter is here in his element. This is zest and passion applied to creative power. The square and the number four cannot possibly contain or imprison so much power and energy.

If we learn to use the energy of Briah and the Four of Cups, we might be able to bring to the Heh of YHVH the right alchemical combination of desire, ideas and creativity to impulse and generate positive changes in our life.

The emblem on the card displays the vesica piscis with a diamond, indicative of the exhaustless riches that the Limitless Light can place at our disposal. The diamond carries several meanings, including spiritual awakening, wealth and material possessions, and even marriage. There is incessant pouring of Grace from the limitless source. We are receiving showers of blessings and possibilities. Opulent Jupiter here displays its beneficence and magnanimity. The double square, representing matter and spirit, cannot or will not restrain the flow. It might be time to choose between mind-matter vs. spirit-soul when receiving this card in a reading. The radiant diamond, symbolic of our search for illumination and self-realization, might give us a clue about the power of our choices, and of the immediate needs of our soul.

Divinatory meanings of the Four of Cups suggest the principle of loving kindness, wealth and expansiveness. “My cup runneth over” circumstance might trigger satiety or indolence instead of gratitude and humility. Human nature accepts penury and even ill health and bad luck much quicker than a shower of blessings of this magnitude. This is a powerful card that points at abundance, wealth, good health, love, blessings. We should open our heart and mind wide to receive such blessings; and share our bounty in quiet reverence and gratitude.

The card suggests material gain, success at work and at love; ability to achieve our desires and dreams. There is also an indication of needing to step “outside the box,” away from the usual ways of thinking or acting, in order to activate the energies of growth and potentiality to fulfill our life. There might be radical change for the better; ability to birth yourself into a new level of consciousness also intimated.

VAU

CHESED IN YETZIRAH - WORLD OF FORMATION
FOUR OF SWORDS

The Four of Swords in the World of Formation brings forth many connections regarding the way that we use the power of intention and our desires to in-form our thoughts and thus solidify and manifest creation. Measure and balance, as well as containment, are part of the suggestive meanings of this card, which represents self-conscious awareness and the ability to use the sword of discrimination (alchemical separatio) effectively to measure with fairness and rectitude.

Instead of the Masonic T square of the Four of Wands, the card displays top center the crux ansata or ankh with two scales. The T with a 0 and two scales in perfect balance symbolize divine and fair measurement; cosmic balance is made possible with the right thoughts and conscious intent. The cross is another symbol associated with the number four and here it intimates Ruach as the spiritual connection that we need to bring the right critical thinking and measurement to any act of potential manifestation.

Chesed is the Sephirah of plenitude and sometimes its beneficence and inexhaustible energy could be excessive. The four swords are weaved into a soft—nonaggressive— pattern making a perfect square of containment and rest. The white mental container is empty, as in a state of quietude or meditative reflection. Thoughts have been stabilized. Life requires self-adjustment, whether spontaneously from us or imposed by the ruling Higher Intelligence or Superconsciousness. The card often symbolizes a mind or a situation that has attained stabilization. Peace is possible. Might be time to take a break and reconcile mind with spirit.

The Four of Swords offers rest from strife or from any kind of activity bringing stress or anxiety. It could also warn us about illness if we do not take the necessary precautions. Other meanings might indicate purpose and determination; discipline when executing the power of authority; a structured mind, perhaps too rigid at times to make sudden, drastic changes.

Communication between opposing parties is not only possible but recommended; the swords of contention have been put to rest. The Measuring Intelligence—the name of the fourth path of Chesed on the Tree of Life—has been effectively activated. Peace and restoration are possible.

FINAL HEH

CHESED IN ASSIAH - WORLD OF MANIFESTATION
FOUR OF COINS

There is no difference between the energy which takes form as a thought and the energy which takes form as a diamond.85

The Four of Coins represents the impact of Chesed and Jupiter in the world that we create and make manifest. The card overwhelms with gifts and excessive energy. The four golden coins—three with the face of Cesar in different poses, and the fourth coin intimating fast movement or competition—the double square, the pentacle, and the diamond-shaped square: all these symbols combine to show plenitude, abundance, and excessive energy. At first glance it might appear that the card signifies the principle of Multiplicity without rhyme or reason, but a closer look reveals a conscious structure, the Cosmic Consciousness at work. There are no boundaries to the power of creation in Earth, just like in Heaven, and our role here is to make sure that we maintain the pentacle of the quintessence as our central goal in life. This mandate is not as easy as it seems. Perfect balance and careful restraint are absolutely necessary at this particular juncture.

The three-dimensional figure of the Cube accommodates effortlessly the symbol of Jupiter; this might indicate that balance and harmony are required to contain the flow of beneficence and amplitude from Jupiter. Containment of the Jupiter force is necessary in all of us in order to maintain ecological balance on Earth. Exhaustless riches above can translate to exhaustless riches below if we learn to not abuse the gifts of any planet, of any aspect of Nature and of the cosmos. It is not a question of limiting the mercy and magnificence of Chesed-Gedulah, or Jupiter’s instinctual and generous energies, but rather of containing our own creative environment. We must learn to keep desires and thoughts within the appropriate cosmic parameters, in order to allow the right balance between Heaven and Earth.

Suggested meanings for the Four of Coins relate to the way that we are using our talents and our potential power of manifestation. Fecund sources are made available to us. We must take the reins here and learn to utilize in full consciousness the gifts from Above. The card admonishes that we should use the gifts from wisdom and understanding on the physical plane for our personal progression as well as for the progression of humanity as a whole. The key message is “Management.” We must apply order to our personal creations and possessions, knowing that the cosmos and the Divine are really behind any “gift” bestowed upon us.


Number Five


Geburah - Severity
Sphere of Mars
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Man’s development is the harmonizing of his centers of consciousness with the external planes in the universe by attuning the lesser self with the greater self. ... Ml this comes when the life is feed from the form—not by destruction of form but by regeneration of the bodies, a process symbolized mathematically by the freeing of the One from the Four.86

The Mars Force is responsible for the power to create our mental imagery. Five is the symbolic number of Alchemy in this deck, as already noted in Key 5 of the Major Arcana. Qabalistically, number five imposes restrictions and limits the flow of the Limitless Light from the fourth into the fifth Sephirah, for our own good. In Pythagorean tradition, however, five is the number that breaks away from the limiting structure imposed by the four. The contradiction between the ideas of expansiveness and restriction implied by the numbers four and five must be carefully noted in a reading because this tension will affect our interpretation. Is the number five regulating or breaking away from the imposed structure of the four? Esoteric decks often add ideas of chaos, strife, dislocation, disrupture of any previous structure, to explain the divinatory qualities of number five.

From Chesed to Geburah, we are now moving across the Tree of Life to the fifth Sephirah called “Severity.” Just like the fourth sphere is named like the column to the right of the Tree, the Pillar of Mercy, so is the fifth sphere named after the Pillar of Severity. This Cipher tries to restrict and correct the amplitude of Chesed, seat of Jupiter, by bringing a sense of measurement and Law to the ever-expansive tendency of its opposite Sephirah on the Tree of Life. Jupiter, the magnanimous king, sits in Chesed below Chokmah and the plenitude of the Zodiac; Mars, the war king, sits in Geburah, below Saturn and Binah. The sphere is also called DIN, Justice. Here lies the essence of the mystical meanings that this Sephirah offers to the Initiate, as it hints at the important role that Geburah energy plays in our journey to self-realization, through the art of self-regulation.

The fifth Sephirah alludes to the Court of the Elohim dispending Justice and maintaining Divine Law.87 Every single sphere below the Abyss will reflect an aspect of Divine Consciousness that has been placed at our disposal and care. The number five refers to the sacred forms of the pentad, the pentagram, the pentacle. These symbols are given to us to harmonize our inner and outer worlds, to balance spirit with form in everything that we create. The Hierophant and Temperance are also part of the equation, as numbers 5 and 14 of the Major Arcana are regulating principles, archetypes that symbolize the Art of Alchemy and thus help us attune to higher power. The Hierophant and Temperance facilitate direct access to the mysteries of creation that are revealed through the mystery of number five. As noted by Manly Hall in Secret Teachings, “The pentad represents all the superior and inferior beings. It is sometimes referred to as the hierophant, or the priest of the Mysteries, because of its connection with the spiritual ethers, by means of which mystic development is attained.” 88

YOD

CHESED IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
FIVE OF WANDS

The number five was sacred to the Pythagoreans, as it was the middle point to the “perfect” number ten. Yet, following the number 4, five often signals a break away from a solid structure; even the idea of potential chaos. In the Hebrew tradition the five represents Justice, Rectification, and Adjustment. It is also the sphere of the planet Mars. But, as usual, we need to step beyond the obvious to understand the mystical attributions of the Five of Wands, whose fiery substance, a reflection of Chokmah, with the added attributes of Mars, is also affected by the understanding and formative qualities of Binah.

The Five of Wands symbolizes the seat of volition and will that leads to alchemical transformation. Will at this level always carries the notion of Divine Law as cosmic law being applied to the lower planes. Within the abstract, archetypal potentiality of emanations offered by all the Wands or Scepters in this deck, the Five of Wands brings forth the Intelligence of primordial Fire as an offering to humanity, in the form of a sacred pentagram that can guide us to apply Law to our world of ideas, desires, form, and eventual manifestation. This card is a powerful and mysterious emblem/amulet. Use it wisely.

Breaking away from the strictures of the number four, we are now facing Martian Force, as well as the alchemical fire that inspires and intents the world of ideas. It is raw power, but framed within the pentagram of Spirit and the radiant triangle of Divine Law—the Torah. Thus, it delivers the message that cosmic balance between humanity and Supernal Consciousness is, indeed, possible. This is the promise of the Philosopher’s Stone and the goal of the true mystical alchemist.

Compared to other esoteric decks, the Five of Wands offers a sense of numinous protection and security; there is a reassurance that suggests to the practicant that if our fire of intention serves the higher good, the universe will respond in kind and will take care of any necessary corrections. Our power of intention needs to be regulated within mystical or spiritual Law. This is the sign of the spiritual man, the man or woman who has learned to regulate life according to Truth.

Divinatory meanings emphasize divine justice and correct application of Law. Because this is also the seat of the Mars force, the card could indicate the need to apply corrective or disciplinary measures within established regulatory structures. Other meanings include striving for a higher cause, necessary disruptive changes that could bring a higher level of awareness; staying true to one’s nature and knowing that we are protected. This is the card that gives the mandate to the spiritual warrior. Are we embarking on any activity that implies breaking away from the normative and that might require spiritual fortitude?

HEH

GEBURAH IN BRIAH - WORLD OF CREATION
FIVE OF CUPS

The Five of Cups as the Geburah of Briah intimates the corrective qualities of the alchemical water in the world of creation. This is the Briatic world of creative thinking, where we begin to give form to the substance of our emotions, of our dreams and of the mysterious vibrations from the astral world. Cups are the vessels that contain, and that could transform with the right intention, this complex flow of energy. The number five serves as the discipline needed to adjust the current of change and fine-tuning required any time that we engage the corrective force of Geburah, remembering that this Sephirah is also the seat of the Mars force.

The serpent of Wisdom in the 2 of Wands is now uncoiled and rising inside the vesica piscis, intimating that the Kundalini energy of creativity has successfully seeded the fertile womb with its white light and is ready to bring forth regeneration. Five cups make a quincunx sign over a pentagram —the potentiality of number 10 in full glory might be suggested, as well as perfect spiritual order and the alignment of Sephiroth four through eight on the Tree of Life. This alignment is critical for the lower-self energies of the Personality Triad to achieve balance and transformation.89 The rising Kundalini symbol and the small white flame add many insinuations to the interpretation of the card in a reading. The number five should be studied with the Hierophant and Temperance to help explain specific qualities necessary to achieve alchemical transformation. The primary tool that is offered here connects to Kundalini power trained to achieve spiritual illumination.

The energies of Mars and Scorpio are working in tandem in this card. Pure desire and lust for life, when taken to higher plane, facilitate access to the right energy that breaks beyond pre-established boundaries and into real creative expression. The red cup in the center of the card breaks from the structure of number four and radiates, like Tiphareth on the Tree, the solar energy needed for us to continue our spiritual growth. This is the cup that suggests the heart, the central point of emotion and inspiration, the center that will sustain us through our spiritual quest.

Divinatory meanings suggest ability to accomplish a much-needed change based on strong desire or the force of will; a decision that requires trusting higher wisdom and the needs of the heart; strong creative ability that necessitates a strong act of separation from everything else that might not serve us at the moment; containment and strong discipline; an emotional experience that might imply some kind of loss or disruption in our life. The number five inevitably takes us to change, and this change provides potentiality for spiritual growth, as intimated in this card.

VAU

GEBURAH IN YETZIRAH - WORLD OF FORMATION
FIVE OF SWORDS

Swords connect us to an aspect of psyche and/or soul that might need correction or immediate attention. In the sphere that signifies adjustment, severity and DIN, justice, swords can be relentless, as far as affording meaningful, often hurtful, clues of what we are forming and manifesting in the real world. Papus and others, including J. A. Knapp, associated swords with dominant qualities that prevail on Earth that we must control as we change force into form on the physical world of manifestation.90 The formative realm of Yetzirah responds directly to the manner in which we “in-form” ideas into thoughts and (re)action.

The Five of Swords represents the Yetziratic world of Geburah. What kind of dominion do we exert at this level over the formative forces of creation? The astral world is also the domain of the swords; we are in the middle of the Tree reckoning with forces from above and below where the sword of discernment and justice would make the difference.

The magical, Qabalistic image of Geburah and Mars is usually represented by a mighty warrior in his/her chariot. The card arranges the swords in a pentagram form that suggests a difficult endeavor. Notice how the five swords concentrate their energy into this tight pictogram in a manner that indicates that something of great concern should be dealt with. The scourge or whip hangs from the ankh or crux ansata as a sign of necessary suffering or struggle. Alchemical transformation could entail being subjected to fire, water or air in manners that are meant to dissolve and coagulate the prima materia into a new transcendent form. The astral world is often the realm of karmic consequences as well as the vessel that, with the application of alchemy, will help us learn the lessons needed to transcend our present conditions. We should remember that this is our domain, Yetzirah, where we think, analyze, separate, discern, and measure behavioral patterns that we unconsciously create and lodge in the astral world of memory and Karma. These are the patterns that need to be brought to the open and dealt with through Tarot and similar tools for transformation.

Divinatory meanings concentrate on the use of swords at this level to bring the necessary balance that our thoughts and communication skills require for our growth and spiritual progression. The pentagram is a powerful image. The five swords could indicate a challenge that needs to be resolved with courage and clear resolution, regardless of the painful circumstances that might surround it. The formative power of Yetzirah is our dominion, but rarely do we exert the right power over this elusive realm. In the esoteric traditions this is the world of Psyche. Try to imagine how the Myth of Eros and Psyche could guide you through your present situation. The Geburah of Yetzirah helps us dissolve old behavioral patterns that prevent us from evolving and that keep us away from growth and soul liberation. What would this card mean in your life at the moment?

FINAL HEH

GEBURAH IN ASSIAH - WORLD OF MANIFESTATION
FIVE OF COINS

Only those who have lived life through and have risen above life and its uncertainties can truly comprehend the mystery of the number Five.91
... the pentad, a symbol of the victory of the spiritual nature over the material nature.92

The Five of Pentacles connects to the force of Geburah in the world of Manifestation. The card itself shows the complexity of the number five in Qabalistic symbology. How we apply the powers of will, intention, and desire through the previous spheres and worlds—in Atziluth, Briah, and Yetzirah—will eventually manifest on the physical plane of Assiah. Five is a corrective number; therefore, a primary question for any of us when receiving the Five of Coins might be, what abilities do we require at the moment to utilize the Mars force effectively in our present circumstances? Remember that the Mars force could connect us to Fire, Sulphur, and calcinatio.

The sign of Mars appears contained and restricted inside the cube of Earth. A golden coin with the face of a king rests at the center of the card on top of a double pentagram and a white circle. We cannot help but connect this king to Melek of Tiphareth, and make a connection with the Quincunx as we did before with the Five of Cups. The double pentagram reminds us of our aspiration on Earth, to rise from the 4 of matter into the 5 of spirit. Another interpretation of the double pentagram is, of course, the esoteric number 5 times 5, which equals 25, the number of the magic square of Mars. Yet another meaning could be the sign of man, mediating between Heaven and Earth. The king in the center of the pentagram could allude not only to Melek the King but also to the Hierophant and the Emperor, rulers of the dominions of Heaven and Earth.

Our individual abilities and intention to control the Mars force determine the strength of the form that we give to the world we forge on Earth, as implied by the cube with the sigil of the Mars force inside. The four coins framing the king are very similar to the arrangement in the Five of Cups. The energies of the four are spread out and yet do not appear to be in much disarray. Nevertheless, the card might suggest the need to impose order to our universe before things might get out of hand. In the material world this could flag instability, financial uncertainty, inability to use the energy of currency effectively. Containment of the Mars force may be necessary. How are we expending emotional, physical, mental “currency” at the moment? To fulfill our goals, our center needs to hold, and we are the ones who need to make sure that it does. The pentagram is a magical tool because it speaks to our soul. The symbol is iconic and much misunderstood because it represents our power of manifestation, a power we often misuse.


Number Six


Tiphareth - Beauty
Sphere of the Sun

[image: ]

Beauty is the secret priestess of individuation.
John O’Donohue.

The geometric symbol of the hexad was called by the Pythagoreans the perfection of all the parts. ...It was called the form of forms, the articulation of the universe, and the maker of the soul.93

Tiphareth, Beauty, the 6th Sephirah, occupies the center of the Tree—the Path of the Mediating Intelligence—on the Pillar of Mildness, which equilibrates and balances the energies on the Tree of Life. Tiphareth is also called the Lesser Countenance, Melek the King, Adam, the Son.

When we are consciously working through Tiphareth we gain direct access to the Sephiroth from Chesed to Yesod, as well as to the Supernals, directly from the reflection of Kether the Crown. The Self and Personality Triads of the lower spheres can be brought into balance through the magic of the number six.

The six has symbolized harmony and balance (3 x 2) since antiquity. The concept of h armony in the Pythagorean tradition c onnects directly to Soul. Variations of the hexad symbol became a magic sigil in esoteric traditions; two of the most ubiquitous symbols of the hexagram are the Seal of Solomon and the Star of David. In alchemy the hexagram evokes the marriage of opposites, with the upright triangle alluding to fire and the triangle pointing downwards symbolizing water.

In Qabalah the hexagram often signifies the union of spirit with matter, as well as the integration of darkness and light. Christian Cabalists in late Renaissance added the meaning of “Christ Consciousness” to the sixth Sephirah, Tiphareth, and designated it the seat of the Sun and of the Son or Jeheshua, also adding the letter Shin to the Tetragrammaton. The designation brings the Hermetic axiom, “We are all children of the Sun” into a mystical and deeper understanding of the circle with a dot. The glyph is used to designate the First Cause, the impulse of creation that brings number and multiplicity, and the beginning of the whirlings in Kether; as well as the Sun in Tiphareth. Mystically, the first and the sixth Sephiroth reflect each other; Tiphareth serves as our direct bridge in meditation to access the One in Kether. The Primal Will in Kether is reflected in Tiphareth as our will to meaning and to self-realization; the will of the Self, the Psyche, the Soul, seated in Tiphareth.

The fourth, fifth and sixth Sephiroth form the Triad of the Self, where we gain access to the Higher Consciousness that mirrors the Supernal Triad, but with a lesser degree of light (or rather, more condensation of light). Tiphareth takes the qualities of compassion and largeness from Chesed, the fourth Sephirah, and regulates the exhaustless riches of Chesed with the Mars force reflected on Geburah. Our self-regulation is thus the result of using the heart chakra, also in Tiphareth, and the purifying energy of the Sun center to bring balance to our life.

As we use the various energies of the Minor Arcana we should keep these relationships in mind, because it is through the minors that the Tree comes to life for us; that is, the abstract principles of the majors are now being tested through the four elements and the mystical qualities of the numbers. Tiphareth awakens our inner radiance; it is called the Sephirah of Beauty, and as the Sphere of the Christos becomes the conscience that penetrates our will, that transforms our little ego into the Self. This is where “illumination” takes place for us mortals, most of the time.

Key 12, The Hanged Man, is often associated with sacrifice, with the Christos, and with our path to personal redemption. Notice the strong connection with Key 21, the World Dancer and symbol of Cosmic Consciousness. The numbers 12 and 21 reflect each other and together they symbolize the sacred energies of the hexagram within us, triangles coming from above and below to center themselves in Tiphareth, our Beauty and heart center. We take part in the conscious formation of the universe through Tiphareth by the power of the faculties that are awakened in us working on the Yetziratic plane. We must learn to work consciously through the number six, remembering that The Lovers as Key 6 represent our power of Choice.

YOD

TIPHARETH IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
SIX OF WANDS

Tiphareth, the sixth Sephirah, is called Beauty and is also the Sphere of the Sun. A disk with upright wings reflects the longing of the soul to meet the Divine. The two upward triangles show symmetry and the sense of balance needed to succeed on the archetypal realm of will and intention.

All the Wands symbolize the name of their Sephirah; the first meaning for the Six of Wands, therefore, alludes to spiritual beauty and to the longings of our soul. The card reflects the numinous qualities of the creative force. Qabalistically, Tiphareth is the seat of the Ego (presently referred to as the Self), as well as of Ruach—as Spirit and Life-breath. Tiphareth concentrates energies from above and below; in alchemical work, it is the vessel that facilitates our transformation and, because Tiphareth reflects Kether and is also the seat of the sun, it reflects our own luminosity. The mystery of Tiphareth becomes more palpable when we meditate on the Tree of Life and realize that the three Supernals have direct connection to this Sephirah during the act of creation. Supernal Consciousness, the Life-power awareness that unfolds through the Sephiroth and the four worlds, reflects Itself in Tiphareth, the Beauty of Its own perfection, as noted in mystical Qabalah.

Mystical Qabalah assigns to Ruach an interpretation similar to the Greek definition of psyche. Therefore, as we work with the four elements, the cards will offer us interpretations that refer to our search for the reconciliation between matter, soul and spirit through the mystical dimension of the Six. Tiphareth is in the center—the heart— of the Tree; it is the Sun Center that uses the heart of humanity to connect us with the Heart of the Sacred and with the Christ Consciousness, which is our highest aspiration, our “alchemical gold” of physical and spiritual transmutation.

Divinatory meanings for the Six of Wands usually connect to reciprocity, harmony within/without, as well as to balance, beauty and reconciliation. As we become more aware of our role in creation, the Six of Wands becomes a powerful meditation tool to access Divine Will through the Heart Center in order to balance all the Sephiroth that connect to our personality vehicle as well as to our Self. The card suggests success and victory, usually after a period of struggle or uncertainty.

HEH

TlPHARETH IN BRIAH - WORLD OF CREATION
SIX OF CUPS

The Six of Cups symbolizes Tiphareth in the Creative world of Briah, where mental images and ideas are given substance and weight through the power of emotions and subconscious energies. Because Tiphareth refers to the Sun Center and it is a reflection of the Divine Countenance, of the Yekhidah in Kether, this is the plane that could help us bring mental acuity, and effective use of clear discrimination to every nascent or fledgling thought.

Ideas come down to Briah from the archetypal world of Atziluth. In Briah these ideas are dressed and modified depending on the intensity of the conscious and unconscious emotions that we attach or not to them. The six red cups in this card represent emotional containers of the emanations from Above, waiting to be processed and molded accordingly. This is where the seeds of creation are actually nurtured. We could speak of Tiphareth in Briah as a realm of purification, and the cups as our alchemical vessels of transformation.

Tiphareth is assigned to the Path of the Separative or Mediating Intelligence; in other words, it is endowed with a high discriminative faculty that serves us as a tool to “separate the subtle from the gross,” as stated in The Emerald Tablet. This is a faculty from Binah the Mother, whose reflection on Tiphareth allows Understanding to be part of the sixth Sephirah’s responsibilities in the lower worlds.

The card shows six cups harmoniously arranged to complement two double upright triangles. Fire and Water are here reconciled; the upright triangles are receiving the power of the Life-Force from above, directly from the Supernals. The vesica piscis emphasizes the direct receptivity by showing the face of Melek the King as the Ancient of Days. The rulership endowed to the sixth Sephirah from confirms the responsibility of the “Ego” of Self Consciousness to continue to evolve towards the One.

Because Briah represents the Universal Creative Mind or Sea of Consciousness, archetypal ideas and patterns must unfold at this level with sufficient conscience to strive for the best in us and to realize the weight or gravity imparted to any creative idea or impulse.

Divinatory meanings emphasize virtues such as charity, benevolence, universal love. The balanced energy of Tiphareth in Briah is as powerful as that of Tiphareth in Atziluth. These two worlds work in tandem to equilibrate and reciprocate the blessings of Heaven onto the lower Sephiroth. It is a very auspicious card, as long as we know how to balance the forces contained in the cups.

VAU

TIPHARETH IN YETZIRAH - WORLD OF FORMATION
SIX OF SWORDS

Six ... represents the six senses, the sixth sense being clear vision and the ability to function on the plane of the astral world, which is the next of our many latent faculties to be unfolded. This sense will have much to do in assisting man to gain mastery over his emotional nature.94

Vau corresponds to the third letter in YHVH and to the element of Air, represented by the Swords. Vau also sits in the Sphere of Tiphareth, along with the Sun and the Christos Consciousness that we are all seeking through illumination and transformation. Tiphareth is the seat of the Ego and of the image-making power in man. Yetzirah relates directly to humanity, it is our delegated world, the World of Formation, the link between the planes above and the physical world of matter, of manifestation, below. All the aspects and qualities of Ruach, dispersed through the Sephiroth from Chesed through Yesod, can be regulated through Tiphareth and Vau. The universe is Mind, says Hermeticism. Thoughts and communication, as well as the astral world, are the domain of the Swords. We take part in the conscious formation of the universe through Tiphareth by the power of the faculties that are awakened in us when working on the Yetziratic plane.

The two upright triangles and the two crossed ankhs on the corner of the card suggest balance and harmony, hinting at a reconciliation of forces in the astral realm. This is the realm of the subconscious energies that we have seeded and nurtured unaware of their influence in our creative world. This is the repository of the propensities nurtured by the lower chakras. The two upright triangles of the Six of Swords represent the highest possible aspiration of our consciousness to attain harmonious balance. The card represents the human mind fully aware of the great responsibility we all have to integrate Will, Desire, and Thought when condensing Force into Form. Being aware of our responsibility and taking charge of it are two very different things. The card indicates the power of the subconscious and of the astral world to be reconciled with the higher Primal Will through alignment in Tiphareth. Thoughts (as swords) are here at rest, in a state of full receptivity to guidance from Above.

Divinatory meanings of the Six of Swords suggest resolution of a situation that seemed hopeless or frustrating; the need to be patient and trust the universe; peaceful and quiet understanding after much struggle, especially at the spiritual level; possible changes ahead that might require a positive attitude for success. All will be well, trust the perfecting balance of the universe. Avoid too much intellectualization of efforts or of situations.

FINAL HEH

TIPHARETH IN ASSIAH - WORLD OF MANIFESTATION
SIX OF COINS/PENTACLES

The Six of Coins presents a pictogram of the physical, dense world of Assiah blessed by the essence of Kether’s reflection through the sixth Sephirah Tiphareth and the golden, healing vibrations of the Sun. It is a picture of evolution and involution and a promise of a new birth that is, indeed possible. The circle with the dot could as easily suggest the primordial emanation from Kether, as well as the glyph of the Sun. Both are identical because we are all children of the Sun.

The glyph of the Sun lies inside the cube of the material and physical world. The upright double triangles signify the balance of primordial Fire and Water in both spirit and matter. Also, the two triangles intimate the potentiality of perfect attunement between the Supernal Triad of Kether, Chokmah and Binah and the Egoic Triad of Chesed, Geburah and Tiphareth, which is here referred to as the “Triad of the Higher Self.”

There is a strong awakening of consciousness intimated in this card. Primal Consciousness, as represented by Kether the Crown, enters the physical world as a higher reflection of Tiphareth while Chesed and Geburah serve as receptacles to help balance and dispense the exhaustless riches of the Limitless Light that is changing into substance, form, and eventual manifestation in the physical realm.

Divinatory meanings for the Six of Coins indicate prosperity, energy that brings forth new beginnings and firm resolutions, ability to apply the intellect for endeavors that help humanity in general. The Good Samaritan is the individual who shares blessings. This is work well accomplished that deserves recognition.
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Figure 43: Eliphas Lévi - Seal of Solomon, Transcendental Magic, 1896.



Number Seven


Netzach - Victory
Sphere of Venus

[image: ]

Seven is called the number of divine harmony, for it is the music of the spheres.95

“From the point of view of the personality, Tiphareth represents the higher consciousness, aware of spiritual things; Netzach represents the instincts, and Hod the intellect. Yesod represents the fifih element, Aether, and Malkuth the four elements which are the subtle aspect of matter.”96

The three Sephiroth below Tiphareth—Netzach, Hod, and Yesod—are designated as the “astral triangle” or “personality triangle.” Tiphareth is delegated to be seat of the Higher Self, or Ego, and the spheres of Chesed - Geburah - Tiphareth are thus designated as the Triad of the Self (also called “The Egoic Triad”).

This division might be a bit superficial, but it helps us understand the role that Tiphareth plays between the two triads that separate the Higher Self from the Lower Self, which is embraced by the personality triangle of Netzach-Hod-Yesod. The Sixth Sephirah mediates, radiates, balances and harmonizes all these complex energies. In the number seven we continue to unravel the many ways that Primal Force descends through the various Sephiroth and the manner that Mind and Universal Consciousness effect change in the four Qabalistic worlds.

The more we descend on the Tree of Life, the more the density of energy. The Life-Force condenses according to our volition, intention, desires, and thoughts. The Qabalistic connotation of calling the Triad formed by Sephiroth 7, 8, and 9 “the astral triangle” alludes to the power that the astral world exerts on the ultimate form we bestow upon the physical world of matter.

The sevens are challenging numbers. Considered a most sacred number because of its connection to divine creation, it suggests completion under Mosaic Law. The number is archetypal and mystical, and alludes to the “ladder of consciousness,” to the unfoldment of Soul, to the seven planets of Antiquity, the seven chakras, to the stages on the journey of life, and so forth. Assigned to The Chariot of the Major Arcana, the seven suggests “victory” on the lower planes, which is the name of the seventh Sephirah, Netzach. Still, we must always ask, what kind of victory are we talking about? A “victorious” life in mystical Qabalah always demands responsibility and the ability to draw our power directly from the Source. Primal Will, Wisdom, and Understanding are always part of the equation of being able to live a victorious life. In the mystical structure of the Tree of Life, seven alludes to the Seven Elohim, from Binah through Yesod. This is also the domain of the seven Planets, which are assigned from Binah through Yesod, adding special qualities to each sphere of influence.

Tiphareth is the mediating energy between Mars, who sits in Geburah, and Venus, who sits in Netzach. This mediation could be crucial for our personal growth. Venus is the planet of desire, and even though it is often depicted as an unstable force, its seat in Netzach corresponds to the Path of the Occult Intelligence. In this deck the minors displaying the activities and qualities of number seven appear at first glance to be more stable than usual. Still, Netzach connects to instincts and emotions, as well as to subtle subconscious energies that most often work below our level of conscious awareness. There is an elusive and captivating nature in Venus that we must keep in mind in a reading.

D. Fortune reminds us when discussing Netzach that, “... we are now in the sphere of illusion.” In addition, there is a strong Qabalistic connection between Venus and Key 15, The Devil, the Great Deceiver, who represents Maya and illusion, as well as with Key 16, The Tower. How do we manage the ego and its expectations? How are our desires prompted by narcissistic and egoistic patterns that serve to cover our fears, our ingrained propensities or our instinctive, survival tactics? In a way our “victory” in Netzach will be determined by our ability to discern, to step beyond delusion and misapprehensions and use the Sun in Tiphareth to bring clarity and balance to our desires and emotions.

The human mind loves to immerse itself in the murky astral world of ideas, dreams, and frustrated urges; we can easily confuse reality with fantasy. The world of the invisibles is very active and even when it appears as a subtle energy, it can be persistent, overwhelming, and powerful.

YOD

NETZACH IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
SEVEN OF WANDS

Only in the sphere of the spirit does Venus come into her own.97

The Seven of Wands represents essential archetypal qualities of primordial fire when operating within the sphere of Netzach, and the world of Atziluth. Desire is the primal principle attributed to Netzach, the seventh Sephirah. Every human desire is driven from the realm of causes, and the Seven of Wands addresses the need for us to understand at the personal level the role that the subconscious plays in motivating our desires.

The qualities that shape the world that we are forming at this level, framed by the power of will and intention, eventually determine the physical patterns that condense our mental images. The triangle and the square are present in the four cards of the sevens; each card reflects an important attribute of both Venus and Netzach through the mystical power of the numbers three and four. The three of spirit and the four of structure and manifestation need to be reconciled at every step of creation.

The distinctive glyph added to the Seven of Wands symbolizes a palm branch displayed inside the radiant triangle representing spirit and primordial fire. Palm branches symbolize victory, triumph of the soul, as well as immortality; the symbol continues to be associated today with the sanctity of Christ and his triumph over death. The poignant message of the Seven of Wands refers to our ability to purify desire with the primal fire of pure intention, where the essence of our emotions can be calcinated and thus help us triumph over lower energies. Humility is also alluded to, because of the connection to Christ and to Palm Sunday in Christian Qabalah.

When we understand the power of emotion and desires in creation, we realize the importance of keeping the mythical forces represented by Venus and Mars in balance and harmony. Tiphareth then acts as the mediating and purifying power that helps us activate the alchemical purification of the Martian and Venusian forces.

Divinatory meanings allude to the need to be vigilant and to understand how our emotions are translated into reality through our actions and reactions. The card works as a tool for meditation and indicates the need to keep our emotions and desires essentially pure of unnecessary emotional debris. This is a card that deals with our basic instincts and suggests our need to bring purity of intention into any endeavor. The card could indicate a project brought to a victorious resolution. Alchemical calcinatio, when applied to the Seven of Wands, intimates the physical strength and spiritual valor required to resolve any situation in our favor. This is usually a card of inner courage and Fortitude.

HEH

NETZACH IN BRIAH - THE WORLD OF CREATION
SEVEN OF CUPS

If we wish to find liberation we must learn how to align our desires with universal desire and thus break the delusive spell which millenniums of wrong thinking in the race mind have cast over us.98

The Seven of Cups represents the role that Netzach, seat of desire or Eros, plays in the creative Briatic world of ideas. This sphere determines the emotional substance of the Personality Triad, which is formed according to the mental energies generated in the sea of ideas that Briah, infinite creativity, offers us. Netzach sits right below Chesed and Jupiter, where the exhaustless outpourings from above are made available to us. If not regulated, the bounty of Chesed can become excessive and result in distorted desire at the level of Netzach. The primal act of Creation, of Consciousness becoming aware of Itself, can translate into a narcissistic liability for humanity if misunderstood. The message of the Seven of Cups is our responsibility to recognize the essential nature of desire. Creative imagination can be effectively used to break down and dissolve any unnecessary habits or desires that keep us from self-realization.

Etymologically, “desire” is a rather esoteric word that suggests the intervention of stars and the heavens in the primal urge of creation (de + sider, “star”). How we draw this creative urge from above and below makes all the difference. The cups on the card are lined up suggesting order and separation. The small double triangle and square align with the upper and lower cups, but do not touch them. A man’s hand grasps firmly a battle-axe from inside the vesica piscis of creation. Mars, the bellicose planet and consort of Venus, could be intimated in this symbol. The card shows an important Qabalistic attribute of Netzach that also serves to explain the name Victory, assigned to this sphere. The struggle of desire in our lives is palpable. This is perhaps the most misunderstood Force in creation. Cast aside and ignored, the urges of desire become distorted, maligned and dangerous in the astral world.

The battle-axe sheds light into the contradictory aspects of the planet Venus, as mentioned by Manly Hall when describing Keys 2 and 6 of the Major Arcana. It also intimates the esoteric meaning of Key 7, The Chariot, and the ability to balance spirit and matter under the canopy of the stars. Venus is the goddess of Love. When desire is purified, it is transformed into love. This purification is essential but, as depicted by the battle axe, it is a struggle, the spiritual battle that often defines our personal quest.

The Seven of Cups defines the conquest of our emotions. The card indicates a personal victory, a challenging skill or faculty developed through trial and error. Additional meanings might suggest quarrels and opposing forces in a relationship; the need to show strength in spite of difficulties; a moral conundrum, unstable imagination; beware of illusions, daydreaming or any pitfalls stemming from misunderstanding the invisible power of the astral world.

VAU

NETZACH IN YETZIRAH - WORLD OF FORMATION
SEVEN OF SWORDS

The Seven of Swords unites Netzach and Venus under the airy substance of Yetzirah, where desires and emotions are formed into behavioral patterns and thoughts that may hinder or help our maturation and spiritual progression. Self-conscious awareness in the realm of personality allows us to measure, clarify, and finitize our thoughts. We are centers of expression for the primal will, as well as primal desire. In Yetzirah the Venusian quality, if left unchecked, could be a source of constant instability and insecurities. Air in Netzach alludes to the human mind and to the way that thoughts and communication are affected by desires and emotions.

The card displays the upright triangle and the square; the emblem on the card shows a white rose with thorns wrapping itself around the ankh of life eternal. The rose is a symbol often assigned to Venus and Netzach.”99 The white rose trained around the ankh reminds us of the Asclepian symbol of healing, which is often confused with the caduceus, the sign of Hermes/Thoth. The card suggests how spirit and matter could be brought into harmony even in the airy and unstable plane of swords.

The Seven of Swords suggests a mystical interpretation closer in meaning to the Seven of Wands. The Secret Doctrine is said to be embedded in the number seven. The mind can and must be conquered for spirit to lead us through any sorrow and pain.

Victory of the soul in the unstable astral world can be possible, but first we must learn to bring the abstract primary forces of creation and desire into our conscious awareness in order to understand how our fears, needs, propensities and expectations in-form our physical world, including our health. Emotional urges and complexes need to be discerned properly in order to transcend them. The Chariot of Key 7 is our alchemical vessel; with it we can learn to consciously balance the upper and lower worlds. When our lower spheres become aligned with the Higher Self, anything is possible; alchemical separatio then becomes sublimatio. Esoteric schools point out that the chariot represents the vehicle of our personality and that the charioteer signifies our Ego.

The meaning of the act of re-collection is often applied to this card. Many of the circumstances in our life that bring sorrow and dislodgement of personality occur when we do not pay attention to how the past continues to affect the decisions we make in the present The seven demands careful analysis of our actions and thought-patterns, and how they are framing our life journey at the moment. Every seven requires a moment of pause, recollection, and careful consideration.

FINAL HEH

NETZACH IN ASSIAH - WORLD OF MANIFESTATION
SEVEN OF COINS/PENTACLES

Creation ultimately depends on the forms that we give our thoughts, the density we bestow upon the emotional and psychic patterns that define our existence. The Seven of Coins gives us a structure of seven spheres or coins aligned into two columns of three each, with the seventh coin crowning the structure. There is a feeling of cosmic order achieved in the density of matter. The physical plane has adjusted the Venusian energies in a manner that suggests peaceful containment.

Still, the card appears a bit crowded. The emblematic cube displays the sign of Venus; a double square and a double triangle offer a backdrop for the seven aligned coins; the heaviness and density of the physical plane is felt. The complexity of the influence of Venus in the world of manifestation cannot be ignored. Netzach is assigned to the Path of the Occult or Hidden Intelligence on the Tree of Life, and this mysterious label only serves to add more disconcert and paradox to the image.

D. Fortune notes that in the sevens we are coming closer to the sphere of influence of the Earth plane, which often clashes with the high spirited Venusian disposition and qualities. Sevens are usually difficult numbers, as already noted. We end up with instability, unsuccessful efforts, frustrations that are normal when the qualities of Venus are weighed down by reality. Still, the geometrical figure of the heptagram is used in alchemy to symbolize the completion of the Great Work; the physical world is our laboratory and our athanor (oven) where the alchemical changes must take place. We desperately need the full potentiality of Venus as the goddess of Love, to guide us through any creative act that can bring us rebirth and transformation.

One needs to wonder, looking at this card, what happens when all our desires on Earth are fulfilled? If you were taking stock of your life at a moment of secured financial stability, what would your next wish or desire might be? Seven is the chariot and charioteer that take us on our physical and spiritual journey of life. We need to, therefore, stop and ponder, what next? We have only coins, currency of money, in this picture. Are we going to end up like the Slave of Coins? It might be time to build our own pentagram, to look for the quintessence through the mirror of our heart and Tiphareth, Beauty. We must make room for Soul, always; otherwise all our endeavors are worthless.

Divinatory meanings suggest financial stability; an accomplished sense of security; wishful success. Because the influence of Venus cannot be ignored, make sure that we are not talking about illusory success, dreams or chimeras. Pay attention to the cards nearby to determine correct meaning.


Number Eight


Hod - Splendor
Sphere of Mercury

[image: ]

Those who have not raised the sleeping serpent nor labored for years for the Hermetic Marriage and the Qabbalistic union can never understand the mystery of the number 8 until they too, have wandered through its twisting coiling form.100

The Ogdoad, the eight Egyptian gods associated with Hermes/Thoth, should be our guides to interpreting the mystical meanings that Hall and Knapp suggest for the four eights in the Minor Arcana. Contrary to other esoteric decks of the time, number eight is here elevated to its magical and healing essence. The number was associated with the Eleusinian Mysteries of Greece and the Cabiri, as noted by Manly Hall when discussing Key 8 in the Major Arcana. The mystery of the Eight is our mystery; here is a symbol of vitality that suggests proportional balance in using the Kundalini energy of creation. This energy, coursing through our spine, is represented in the symbol of two snakes twisted in a pole like a ring. It is a sign of healing as well as of creative power.

Hod is the eighth Sephirah, called “Splendor.” It is also the seat of the Intellect and the sphere of Mercury-Thoth, which connects with ceremonial magic and Hermetic magic. Therefore, this is the Sephirah of magical workings, especially when it draws its force from Netzach, the seventh Sephirah. When it receives directly from above, from Geburah, or Tiphareth, or even from Kether, Hod is the Splendor of the Limitless Light shining on our higher intellect and applied to the higher good.

D. Fortune reminds us that, for all practical purposes, it is impossible to separate the activities of Hod and Netzach. The two Sephiroth work as a pair, and this is critical when performing any transformative work using these two powerful energies. Just like Mars and Venus balance each other through the radiating luminosity of Tiphareth, Hod and Jupiter balance each other. On the other hand, Hod and Venus must equilibrate each other directly, by a strong act of will. Remember that the Tree is a holographic universe where everything affects everything because the One is in the All.

YOD

HOD IN ATZILUTH - ARCHETYPAL WORLD OF EMANATIONS
EIGHT OF WANDS

Eight connects to the Sephirah Hod or Splendor, sphere of activity of the planet Mercury, associated with Hermes-Thoth. Eight is also the number of infinity; sideways, the eight symbolizes the magical lemniscate, as well as the solar symbol called analemma. Qabalistically, Hod represents the concentration of the cosmic solar force; it alludes to the intellect in humanity as well as and to the vital force of creation in constant flux throughout the cosmos.

The card shows the holy triangle of Spirit formed by three scepters, symbolizing the Supernal Triad and Primal Will. Five scepters below are arranged like a magical pentagram. The cosmic solar force intimated by Mercury offers us here the full magic formula of the Three and the Five as alchemical numbers of transformation. The eight alludes to Magic in these traditions, and yet it is often interpreted in a negative way in many decks. Here, however, the highest possible radiance, the “splendor” of the Limitless Light, is being offered to us in a Qabalistic meaning of wholeness and perfection.

The triangle with a peacock feather lends itself to numerous interpretations, especially to the myth of Hera, who is always associated with the peacock and with the idea of splendor in Hellenistic imagery, where Hera’s chariot was pulled by peacocks. The peacock motif was revived in the Renaissance iconography that unified Hera with Juno. The myth also connects indirectly to Aphrodite-Venus, and to Hermes. The peacock feather has an eye, which is a recurrent symbol in this deck. The eye of intellect is open in full splendor; this is symbolic of an illumined mind, which is made available to us when we learn to apply the power of the intellect to reflect our own luminosity.

Key 1, The Magician, is always associated with Mercury, especially when connecting to alchemy. Hermes the Magician activates the energies of Hod in each of the four cards assigned to this sphere. The eighth Sephirah is The Path of the Perfect Intelligence where we are able to become perfect vehicles of expression for the One. Primordial Fire activates Hod with the Will force coming directly from Kether - Geburah; this magic energy, when properly corrected and adjusted, reveals our innate luminosity. The Qabalistic implications of this card reveal the magical use of the Tree of Life. Hod is about Magic and about our ability to be the Magus using our intellect for the highest purpose in alchemical transmutation.

The Eight of Wands emphasizes positive meanings, such as a bright intellect, ability to act quickly in any situation; having high aspirations; an intuitive individual; the vital, creative fire of resolution; ability to use the fire energy to bring things to fruition quickly and effectively; intellectual awareness.

HEH

HOD IN BRIAH - WORLD OF CREATION
EIGHT OF CUPS

The Eight of Cups symbolizes Hod in Briah, the Creative World. The card alludes to the use of personal intellect on the plane of creative thought. This is the realm where we must use our intellect to discriminate and discern properly. Because Cups represent emotions and are easily reflective of the subconscious energies of the astral world, one must be careful when using them to contain the creative fire of Hod. At this realm the movement of number eight can be diffusive when not properly held in focused attention and intention.

The card displays a flying disk with double wings inside the creative glyph of the vesica piscis. Eight cups are arranged forming triads and quincunxes and giving the impression of multiplicity and passionate vitality. Hermes the Trickster, messenger of the gods, is here activated. We must, therefore, bring some intellect-driven order to this apparent chaos. We are dealing with the Personality Triad of the lower Sephiroth. Red cups are always related to emotions and to the innate passion of the creative urge. Since Hod sits across Netzach, sphere of Venus, the card might be showing us the result of a creative urge running amuck, or at least in need of some kind of intellectual containment and correction.

There is a surge of vitality in this card that could be quite useful at times if it can be brought in line with cosmic order. The Life-power expresses itself in innumerable ways; it is up to us to understand our responsibility in creation, because when so much power is placed in our hands we must be ready and available to receive it in full conscience.

The number eight sometimes suggests repetition of energy patterns that yield a constant, specific form. There is a rhythm attached to this energy, and this rhythmic pattern could be translated into behavioral modes of expression, propensities that perpetuate similar actions and reactions, archetypal energies and complexes that define us. There is certain predictability in our modes of action when we allow these energies to consolidate in daily routines. This might be one of the warnings of the Eight of Cups, where dispersed energies might be contained in vessels of emotions and desires. It might be time to bring a sensible and well-thought structure to our (dispersed) creativity. Intellectual discipline might be one of the messages in this card. How we express the gifts of the Limitless Light at this level determines the way that our intellectual faculties respond and control the astral world.

The card symbolizes the importance of giving order and structure to any creative act. The card could signal a prolific and highly creative period; but it might also suggest erratic or misguided behavior that needs regulation. Other meanings allude to emotional situations that need to be properly tackled, one at a time; a repetitive behavioral pattern; the need to exert mental discipline to better understand an issue; breaking away from a limiting or defining emotional pattern.

VAU

HOD IN YETZIRAH - WORLD OF FORMATION
EIGHT OF SWORDS

The figure 8 relates symbolically to the serpent of wisdom and regeneration. Two twisting coiling serpents wrap themselves around the crux ansata, or ankh, making the symbol of the caduceus, the healing and magical wand associated with Hermes. Manly Hall hints at the connection between this card and the Seven of Swords, where we find a white rose trained around the mystical ankh of immortality and life. Now the ankh is wrapped around two serpents and offering the healing power of mind in the world of Formation. This is, indeed, the domain of pure intellect and where the Soul needs to find its fullest expression.

This is the domain of the Hod of Yetzirah and, the mercurial qualities of the Perfect Intelligence are here very potent. The eight swords arranged into two perfect squares show balance and order, thus intimating that regulation of our highest intellectual faculties is possible in the world of Formation that is ruled by the Mind. This is the power of magical thinking, and of magical healing.

In the Eight of Swords we are reminded that we must use the Yetziratic plane to learn to effectively rearrange the forces of nature through our emotional, mental, and physical planes. The concept is complex in its simplicity, because it entails the mental discipline that we tend to avoid at all cost. The process of self-realization must start with self-recognition of the old behavioral patterns and other propensities that keep us going in circles, unable to break away and move into new forms of more tangible and fulfilling expressions. As we think, so we become. When we interpret the emblem on the card we realize that framing our thoughts using the sword of discernment can bring us to a focused clarity that utilizes the intellect more effectively.

The Eight of Swords is almost the opposite of the previous card. Here we find the Mercury quality joining the magical healing power of Hermes, and regulating it; there is no excess, no dispersed energy; instead, we find measured restraint that leads to a healthy and wholesome resolution. If we do not learn to contain the mind at this level, where will we? This is where we must eliminate the negative patterns and thoughts which influence our world of Formation. Release with the right intention requires the magic wand of The Magician and our disciplined ability to let go of personal expectations.

In divination the card might suggest a medical issue; there might be a need to reach an understanding that could bring closure to a stressful situation; mental discipline or restraint might be suggested, or maybe actions that require formality or discretion. The card might indicate reaching a legal agreement or compromise that is fair and reasonable.

FINAL HEH

HOD IN ASSIAH - WORLD OF MANIFESTATION
EIGHT OF COINS

The Eight of Coins is the Hod of Assiah, the sphere of activity of Mercury, and where this energy might feel more confined than necessary. Mercury signifies the fluid and often volatile qualities of the mind and intellect. Inability to properly ground the qualities of Mercury in Earth could be as precarious as confining or restricting them too much. How could we use the “splendor” of Hod in the world of Manifestation?

The card shows two double squares perfectly aligned, with the one above enclosing the cube of earth with the sign of Mercury. The card suggests the full potentiality that the intellect could afford us in the density of matter and physical manifestation. The bright, intellectual qualities of Mercury are essential to us at this level; but we must know how to distinguish or separate positive from negative. The way that we manage to solidify or condense the Limitless Light will often depend on the way that our intellect applies cosmic law to our creative powers.

When we align ourselves with cosmic consciousness we finally realize that the Universal Mind has been, and still is, in charge of our world; our role must be, like the Magician, to activate with clarity of intention the qualities bestowed upon the planets at each level of existence because we participate in the act of creation with our power of choice and the intensity of our will and intention. Mercury at the level of Assiah is a reminder of the necessary illumined awareness we must exercise as co-participants in the act of creation. Our healing, and magical, wand is our intellect.

Binah, Geburah, and Hod form the left Pillar of Severity on the Tree of Life. The influences and energies shared between these spheres are cosmic, just like the ones on the right Pillar of Mercy. These cosmic alignments are essential for Superconsciousness to find its fullest expression with every step of unfoldment. It is essential for us to understand these vital interchanges because we much use our intellect to process them and apply the correct discernment.

The Eight of Coins refers to our responsibilities toward understanding and applying DIN, Justice and cosmic order, to any act of creation. We must be conscious of the consequences of our actions and be fully aware of the weight of our thoughts. The card reminds us that there is always a higher intelligence guiding our life. Divinatory meanings suggest that concentration and deliberate intention might be needed to finalize a project; skill managing material affairs and money; there might be a tendency to hoard, or to collect too many things; or an individual who might be a miser or who prefers to display wealth without spending. Mercury energy on the physical plane, just like Venus energy, might be difficult to properly contain.


Number Nine


Yesod - Foundation
Sphere of the Moon

[image: ]

Nine is the number of completion and fulfillment, if we could only believe in ourselves.

The number nine is the number of gestation and regeneration. It is associated with The Hermit as well as with The Moon. Traditionally, this intriguing number has been linked to fate and fatality, perhaps because it falls short by one from the 10 of completion. The nine often implies the period of gestation, the end of a cycle; it is considered the last numeral and symbolizes endings, boundaries, conclusions, and attainment. The square of 3 (3 x 3) equals 9. Because of its connection to The Hermit, Nine has come to represent wisdom attained throughout the course of one’s life. And, because of its connection to The Moon and to Yesod in Qabalah, the number also alludes to cosmic rhythm, to the world of dreams, predictions, clairvoyance, revelation, obscurity and insecurity.

The Ninth Path on the Tree of Life is called the “Path of Pure or Clear Intelligence” because it “purifies” the Emanations from Above. This is a correcting Sephirah—like Geburah, the fifth— but also quite different since it operates within the astral realm and has direct consequences in the formative crystallization and density that manifests in the physical realm. Metaphysically, the meaning of this sphere relates to the manner in which we purify and sublimate, through alchemical sublimatio, our lower consciousness into higher levels of awareness.

Another Qabalistic connection that we should keep in mind when interpreting the four nines in this deck is the way that automatic consciousness, or the subconscious, forms our thoughts, ideas, and emotions. The “Lower-Self Triad” of Netzach - Hod - Yesod is called the “Personality Triad” because these spheres operate according to the influence that Eros-Psyche, or Venus-Hermes, exert in our vehicle of expression. Our personality is molded by habits, propensities, our fundamental character and temperament, and this is where extensive alchemical transformation is essential. The Great Work requires that we pay close attention to our thoughts and emotions and to consciously learn to purify and transmute those energies that keep us from advancing on our spiritual progression.

YOD

YESOD IN ATZILUTH - WORLD OF EMANATIONS
NINE OF WANDS

The Nine of Wands represents Yesod, Foundation, in the archetypal world of Atziluth. Yesod is the seat of the subconscious (the automatic consciousness that often rules our life), and the basis that determines the concretization of the physical plane; it is also the sphere of the Moon. Qabalistically, the number nine corresponds to the “Path of the Purifying Intelligence,” and it also connects to the “Eros” principle of procreation and gestation.

The ninth Sephirah sits on the Middle Pillar of the Tree of Life, along with Kether and Tiphareth. The intimations of both the number and its placement on the Tree are significant. Kether is the sphere of Ain Soph Aur, the Limitless Light; Tiphareth is the sphere of the Sun and Yesod is the sphere of the Moon. When able to draw Light directly from above, even if reflected from Tiphareth, Yesod could also serve as a reflective and purifying mirror for the lower personality triangle.

The Nine of Wands displays the full purifying potential of this Sephirah, which could become a perfect integrating foundation for the Divine Light. A square surrounds the radiant fire triangle containing the symbolic Pillar of Mildness. The pentagram of magical wands as scepters represents the art of alchemy and the Great Work. The primal fire contained in the archetypal world has been brought into the four of structure and measure. The primordial Will that rests in Kether as the first impulse of creation provides spiritual support to all of us who understand the implications of this card.

The Nine of Wands symbolizes the reflective principle of the Life-power and its purifying Force. The power of Yesod to form and manifest our physical world originates in Tiphareth. The subconscious is the mirror that reproduces the radiance reflected from the higher sphere of the Sun and by the Self seated in Tiphareth. If the reflection is distorted because of self-delusion or unconscious errors, then the resulting image will usually create more lead and debris on the astral plane and will eventually require alchemical transformation.

The Nine of Wands in divination could serve as reminder of our own divinity and of the Power of Intention that is at our disposal to build a solid foundation in our life. We might need to assume full responsibility in a situation, to be more responsible for our actions; a higher awareness and support is offered to help us deal with circumstances; this is a picture of a balanced and strong will. It could also offer moral and spiritual support for a job well done. Things come to term with the blessings of divine guidance.

Suggested Meditation

This is an exercise to help us explore the astral world. Place the Nine of Wands between the Hermit and the Moon. Meditate on these three cards and note how they communicate with each other. The subconscious plays a pivotal role in the four Qabalistic worlds. Learn to use these three cards to contemplate your present life, to sift through the illusions of egoic needs and expectations. Allow the world of the Invisibles to become a portal into higher awareness. Be patient, be prudent like the Hermit; accept the subconscious energies of the Moon and learn to swim in its murky waters without fear. Remember that this way you are building a solid foundation for higher awareness.

HEH

YESOD IN BRIAH - WORLD OF CREATION
NINE OF CUPS

Tiphareth, Hod and Yesod form an interesting triangle on the Tree of Life. The three Sephiroth symbolize different operations of the Sun and of the use of our intellect to stabilize the forces of creation. The Nine of Cups symbolizes the power of Yesod as seat of the subconscious or automatic consciousness and of the fluid qualities of the etheric Moon. We are in the realm of Eros affected by the lunar characteristics of this sphere. We have noted before how the world of Briah is influenced by the subconscious energies residing in the primordial waters of creation. In this highly receptive realm of Yesod, it is imperative to remain alert and focused at all times.

Cups are the vessels that contain our emotions and desires; they contain, but do not discriminate. Discrimination and discernment come with the next suit, with the Swords. The emblem on the card and the organization of the cups already intimate an illumined soul. The disk with double wings from the Eight of Cups is now stabilized and shows only two wings in flight. The square and the pentagram are in harmony. The two columns of red cups are balanced by the red cup in the middle, hinting that purification of Yesod’s energies and release of our subconscious from the boundaries and limitations of the astral realm are possible. The double square frames the disc of spiritual aspiration coming out of the vesica piscis, like an act of self-generation. The pentacle below supports the transformative potential of the card. The release of matter and spirit is given soulful impulse. Control of emotions is not only necessary but critical at this level of awareness.

The double square suggests stabilization of the elements at the highest level while the double pentacle serves as spiritual prop, supporting the potential transformation symbolic of the Great Work. This is a very lunar card; the receptivity of the subconscious to healing energy from Above is comforting to us and a much-needed gift. The creative and transformative powers of the Elohim seated from Binah through Yesod are placed at our disposal when we release Subconsciousness for guidance and higher attunement through the forces in Briah.

The card might seem too good to be true because it suggests fulfillment of desire; ability to engage and integrate higher forces of creative imagination through harmony with Briah; fecundity; high potential for growth; it also suggests a change in consciousness for the better; ability to attune with higher vibrations, higher intuition, sound inspiration. Release from any kind of physical, financial, mental bondage; lightness of being. It is also a healing card.

VAU

YESOD IN YETZIRAH - WORLD OF FORMATION
NINE OF SWORDS

Yesod corresponds to the astral world, which is the domain of the element of Air. This is considered the field of subtler forces, the airy substance of etheric forms. It is the sphere of the Moon where Nephesh as the Vital Soul seated in Yesod is shared by all forms of nature and kingdoms that are below the human level.

Three symmetrical upright triangles constructed with swords align this card. The crescent moon rests on the ankh reminding us that 9, as the number of Yesod, is also the number of Luna’s domain. This card is often considered a card of sorrow and despair, but each upright triangle is a mirror picture of the other and the three are pointing upwards, receiving from the Primordial Vital Force. At a mystical level, the swords are a display of humility, when thoughts and will are placed at the service of Divine Will through onerous and gradual transformations of consciousness.

The principal meaning of the card suggests the ability to master the difficult task of achieving conscious awareness at this level. Participating consciously in our own evolution liberates us from the self-imposed limitations of a fearful, undeveloped mind. The self-consciousness of Hod, seat of the intellect and of Mercury, can and should be used in tandem with Yesod to channel alchemical fire from Superconsciousness into the airy and fluid sphere of Yesod. The same applies to Netzach, sphere of Venus and desire. Intention to align the energies of this triad is the first step in the process of self-actualization. Yesod is the funnel into Malkuth the Kingdom from the Yetziratic world.

We engage in the purification process that frees Yesod from lower regressive energies by using the swords more effectively. Freeing ourselves from the tyranny of false notions, reflecting a more conscious intellect and using the sword of discernment to separate and clarify our thoughts and communication skills is our goal. This helps bring together the separate parts of the self that have been discarded into the subconscious but that in reality have formed our behavioral patterns that our automatic consciousness has been using all along. It takes courage and painful discipline to ask the pertinent, incisive questions that rattle the ego from its comfort zone and that open the way to the Self. We must, nevertheless, learn to use our intellect and our emotions in balance with our goal of renewal and regeneration. All functions in Yetzirah relate to Ruach, to Air, to the triad of the lower self, the personality triad that requires transformation.

The power needed to work effectively with the Nine of Swords could be drawn directly from Tiphareth, as we noted earlier with the Eight of Cups. Yesod lacks the discriminatory qualities of Hod because it lacks self-consciousness. It can only reproduce images, whether erroneous or true. Automatic consciousness employs involuntary, automatic power. We are the ones that must impose will and intention to the act of creation and learn to process stimuli beyond the five senses. We are always unconsciously affected by thoughts and ideas that have been in-formed in the mysterious astral world of reactive blind impulses.

The card signifies a difficult but necessary commitment; firm and willful use of ethical rules to bring a problem to clear resolution; faithfulness and trust; learning to let go and let God; a period of hardship finally comes to an end. There could be too much worry or concern, mostly unnecessary; personal indecisions should and must be overcome.

FINAL HEH

YESOD IN ASSIAH - WORLD OF MANIFESTATION
NINE OF COINS

The Nine of Coins signals the potential manifestation of Yesod in Assiah, the physical world. The first question that we need to ask is, how does the astral world of the Moon, the elementals, and the Invisibles be a reliable fount for our own creations? How much of a role did automatic consciousness play in forming and manifesting this world? This is our final call. Are we in charge of the world that we create?

The card displays two upright double triangles framing the cube of Earth resting on a pentagram with the image of the moon inside. The rulership of the Moon on the physical plane of manifestation is one message usually intimated with this card. According to D. Fortune the quintessence is part of the astral plane in Yesod. But this fifth essence requires work; otherwise we end up like the Slave of Coins, gazing and longing for the impossible.

Attainment of fortune or material comfort could be implied in this card, but the accumulation of coins above the Moon suggests that more spiritual solidity can be achieved than wealth or material comfort. When Venus and Hermes the Magician align themselves with the Moon in Yesod, anything is possible. The messages elicited by this card are quite complex because energies ruled by the Moon are permeable and always in flux. The two coins on the base of the double triangle below the Moon are separate from the rest of the coins on the card. The busy complex formed by the rest of the coins, the pentagram, the cube and the second triangle, suggest the need to maintain a basic intrinsic order in the world of physical manifestation.

The card warns of the need to stay grounded in spite of the rulership that the astral world and the Moon could exert on us. The visible and invisible worlds coexist in the physical realm and it is up to us to point our power of intention to the realms above, not below our subconsciousness. Manifestation at this level requires not only self-discipline but also keen awareness of the inherent pitfalls that are present when influenced directly by the mysterious energies of the astral world.

Divinatory meanings suggest a cycle that comes to an end; a successful conclusion like retirement or entering a new period of beneficial financial adjustment. The lunar qualities could indicate the need to stay open to suggestions that deviate from a usually more grounded outlook of life. Seven cards above and two below indicate a conscious and necessary separation between two spheres of influence, like maintaining balance on earth while giving more consideration to the mysterious journey of the soul. In a way we have reached a defining point of maturity that allows us to work on two different but equally important levels of physical as well as spiritual development. The card indicates comfort in the physical realm that finally allows us time for deeper work at the subconscious level. It is time to harvest the fruits of our labor. It is high time to work on our soul.


Number Ten


Malkuth - the Kingdom
Sphere of the Four Elements
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Malkuth is the starting point for work that leads us to conscious participation in higher levels of awareness.

Ten was the most important number for the Pythagoreans because it returns us to the Monad and to the Cipher Zero; and these two ciphers allude to the culmination of one cycle and the beginning of another. The glyph of the Pythagorean Tetractys connects us to the metaphysical symbol of perfection in the universe; the number 10, the decad, was believed to perfect all numbers since it included the essence of archetypal odd and even; its intrinsic nature is also reflected in the Hermetic principles adopted by the mystery schools.

In Qabalah Malkuth the Kingdom is assigned to the number ten. This is the physical sphere of Earth, the domain of the four elements and the fundamental basis of manifestation. The Mosaic Law is told to be summarized with the Ten Commandments, and thus establishes our concept of Divine Law on Earth. The Path of number ten is called “The Resplendent Intelligence.” Another name for the Path is “Scintillating Consciousness” because it elevates itself and “sits on the throne of Understanding,” which refers to Binah.101

Malkuth is the dwelling place of Shekhinah, who is also called Kallah, the Bride, and the Queen. There is a strong mystical connection between this Sephirah and the third, Binah. The tenth Sephirah is the “daughter” of Binah the Mother, the feminine aspect of God that here as number 10 represents the fruit of the Tree of Life and the synthesis of the powers above it on the Tree. How we use our power of intention (fire), our desires (fire and water), our thoughts (will and air) ultimately determine the physical world that we manifest. Mystically speaking, as children of the Sun we have access to the Limitless Light that unfolds from Kether the Crown into the various levels or Qabalistic worlds according to our will, intention, desires, and thoughts. Here is where we find The Fool and The Magician working in tandem to balance through the one and the zero the vital creative impulse and thus fulfill the goal of the Primal Will.

YOD

MALKUTH IN ATZILUTH - WORLD OF EMANATIONS
TEN OF WANDS

Malkuth is the culmination of the energies that have defined the four worlds created by the Limitless Light as it descends through the various Sephiroth. Every physical manifestation is the result of condensation of multiple energies. The cosmos is in constant flux, as Key 10 reminds us; it is our responsibility to help maintain balance and harmony in any creative act because the cosmic consequences are felt by the One and the All equally.

The Ten of Wands shows the accumulation of the power of alchemical fire emanating through each Sephirah and finally manifesting on the physical world. The patterns of the Life Force applied to our expressions of will and intention are archetypal at this level. The card symbolizes the greatest potentiality of manifestation, the gift of Spirit that awaits all those who learn to harness the force of creation for the higher good and not for personal goals. The Great Work must be completed by us on the physical plane, as this card intimates with the ten wands of fire forming two perfect pentagrams built with scepters of spiritual dominion. A key in the center of the radiant triangle suggests the potentiality of finding the keys to the Kingdom on Earth, as it is in Heaven. The pentagrams mirror each other because they reflect Malkuth in Kether and Kether in Malkuth. Symbolically, the card represents the perfect manifestation of the Life-power.

The Ten of Wands suggests rulership and dominion; receiving the key to the kingdom and all its responsibilities, including clear and balanced dispensation of authority. The card intimates spiritual power and dominion that could translate into rulership on the Earth plane. This could be a demanding power, however, that requires higher awareness and an ascended consciousness, or else it could transform into misuse of the fire energy. Look at the cards nearby in a layout to determine if this kind of power requires heavy accountability and could provoke much stress and diffused energy instead. Nevertheless, as the two pentagrams suggest, success is accomplished when we learn to trust our Higher Self and know that any such power can only be driven by inner light, not by physical efforts or by wasting vital force. Sometimes less is more when we allow ourselves to be guided from Above.

HEH

MALKUTH IN BRIAH - WORLD OF CREATION
TEN OF CUPS

The Ten of Cups represents the activities of Malkuth in Briah, where desire and emotions provide the template for the quality and substance of our ideas and behavioral patterns. Malkuth is the realm of the physical senses, but the impact of the Briatic world in Malkuth cannot be underestimated because this is where the senses could be highly manipulated and influenced by the volatile and unstable creative activities of the second Qabalistic world. The ten cups signify amplitude of receptivity, but unless we are fully awake to the consequences of such amplitude, the psychic weight might prove too much for anyone.

Immaterial and invisible forces from above as well as from the subconscious energies of the astral world could be glossing reality with the veil of illusion. The eyes of Intuition and inner vision must be fully open. We cannot afford, like the Fool, to walk with a blindfold, unaware of what lies ahead. The Magician needs to be our guide in order that our powers of will and focused attention are used effectively in Malkuth. Briah is the depository of all the aspirations, dreams, desires that cause our creative ideas and where the abstract impulses from Atziluth are given substance. Our responsibility is to actualize these energies and process them into the physical world of manifestation.

The potencies of the ten Sephiroth on the Tree of Life are part of the reservoir of the Briatic waters of creation. The Ten of Cups displays ten cups aligned over two double pentagrams. The vesica piscis in the center frames two uplifted hands in a gesture that suggests containment and prudence. There seems to be a warning about overloading of the senses. Venus and Mercury, the seventh and the eighth Sephiroth, are not in appropriate balance on our Tree of Life.

The card is emblematic of reaching a point of satiety and overindulgence; it suggests an excess of creative energy or of emotions and illusory dreams that could be detrimental if not properly managed or contained; the sensual or self-gratification fields might be out of control; there might be a need to apply self-regulation and discipline to our life at the moment. Excessive urges, such as eating, drinking or sex drive, or any obsessive behavior, might be out of control.

On the bright side, and depending on the question and the position of the card on the spread, it might indicate attainment of happiness, “our cup runneth over;” time to share the wealth; enough is enough. Spiritual gluttony could also be a symptom to carefully consider here. Every ten signifies the end of a cycle. Might be time to let go and move on to higher ground. The Fool and The Magician are always working inside the number ten.

VAU

MALKUTH IN YETZIRAH - WORLD OF FORMATION
TEN OF SWORDS

The objects of the physical plane are veils hiding their inner principles. To unveil them we must silence the superficial activity of our personal ego consciousness, yet at the same time hold ourselves ready for revelation. We must intent on receiving Light from above.102

The Ten of Swords represents the condensation of mental energy in Yetzirah; it symbolizes “the Bride” as the receptive agent who receives the influences from the Sephiroth above and yet, does not reveal them unless one has already achieved the level of understanding necessary to use these forces effectively. The symbol of the Bride as “concealer” represents the pivotal role that we play in the world of Malkuth, whose scintillating brilliance and “resplendent intelligence” must remain veiled to the non-adept. This is the mystery behind the esoteric meaning of this card and why the suit of Swords is considered difficult to access fully in divination.

From Kether through Malkuth the world of Yetzirah— through the symbol of the Swords— has presented us a process of the unfolding of the primal forces from Kether into the physical sphere of Malkuth; yet these forces take unexpected turns along the way because the resulting form and density will be determined by our own awareness of the unfoldment of these emanations from one sphere and world to the other. The final result depends on how active is our participation and how strict our mental discipline. Yetzirah tends to guide us through the path of least resistance, to please the ego instead of the needs of our soul. Yetzirah in Malkuth often symbolizes concealment of the real nature of the forces of creation. The astral forces at this level serve as a veil, hiding more than revealing and bringing obscurity to our understanding.

The card displays ten swords carefully arranged like a ladder. Superimposed over the first four swords we find an ankh enclosed inside a circle or sphere. The ankh is here a tool and weapon; its end becomes an arrow with an impaled snake that reminds us of the magical Seal of Cagliostro which, according to Lévi, was an old magic talisman of power. The arrow would signify the active principle or will that brings coagulation after dissolution (“Solve - Coagula”); or the fixation of the volatile, or perhaps the penetration of earth by fire. This is a mystical act of sublimatio. The union of the snake and the sword alludes to the sacrificial nature of the Great Work; perhaps even to the need to control our sensual drives in order to achieve spiritual liberation.

According to the Qabalistic traditions, manifest existence is the love and understanding of the Divine Mother who limits us with the aid of Saturn, in order that we develop the ability to discern, to discriminate and to be aware. This ability comes at a high price for most of us, who must learn to recognize the false patterns and veiled truths along the path of life. For each of us it becomes a trial that requires climbing up, shedding the veils of illusion like a snake, removing the blindfold and re-informing the Yetziratic realm of thoughts and impressions. We all reflect our environment according to our perceptions of reality. Key 15 the Devil and Key 1 the Magician can help us rend the veils of illusion and deception and with our sword of discernment learn to cut through the many layers that have kept us alienated from the real Self. Binah and Saturn, reflected in Malkuth, can then help us rebirth.

Contrary to the usual interpretation given to the Ten of Swords, this is a card of liberation; it could signify a difficult, but necessary dissolution of negative conditions; ability to face our demons and eliminate falsity from our life; end of delusion. The card intimates emotional, physical or mental suffering, but the swords are pictured here as a ladder, and it is up to each of us to make the ascension and seek liberation from the tyranny of suffering.

Most of us go through a transformative chaotic period before making life-altering decisions, and this is usually the card that indicates ultimate victory over forces that have been haunting us relentlessly. In communication issues, the need to clarify any doubts or to rectify any circumstance is suggested; we might be warned about the need to firmly establish legal boundaries. It might be time to fully reorganize our life.

Meditation Exercise
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Understanding the powerful guidance and potential healing of the Swords in the world of Yetzirah determines the final form and root that we give to the physical world of Manifestation. Unveiling the lessons offered by these four cards will take us into the highest symbolic meaning of the Ten of Coins, the 78th and final card of the Revised New Art Tarot.

Place these four cards in any pattern that you like and take your time to relate to each individually; then relate the four cards to each other and find correspondences with your own personal journey. Perhaps you might want to take a blank Tree of Life and place the cards on their respective Sephirah for this meditation.

The Swords in this deck provide us with a map to soul liberation. It is up to us to delineate the borders, the territory and the finitizing form that we give to our physical world: how we establish domain in the world of thoughts and communication will determine the quality of our life here on Earth. We must correct the imperfect and inaccurate interpretations of our sense experiences before we can change the basis of our thoughts.

Add one Major Arcanum to your layout. Choose the card that will help you now solidify or integrate the main message brought by these four Swords.
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Figure 44: Seal of Cagliostro.


FINAL HEH

MALKUTH IN ASSIAH - WORLD OF MANIFESTATION
TEN OF COINS/PENTACLES

We now arrive at the last card in the pack, where the full manifestation and solidification of divine light occurs. Malkuth represents the combination of the numerous variations of thought into Form that we give to the Limitless Light as we ascend and descend the Tree of our Life. The Ten of Coins symbolizes and fulfills our final goal. The card displays, in the center of the emblematic cube assigned to the Coins, the alchemical sigil of the unified or integrated four elements—fire, water, air, earth. The mystical meaning of number ten is here fully expressed in the density of matter and in the active world of Manifestation.

The two quincunxes of the Ten of Cups have been successfully subjected to the arduous transformation performed in Yetzirah by the Ten of Swords. Mercury and Venus appear to be in cosmic harmony in the Ten of Coins, indicating that dominion of the senses and of the physical plane are, indeed, possible even at this density of energy. The arrangement of the coins in this card follows the Golden Dawn arrangement of Mercury and Virgo in their Ten of Pentacles, which symbolizes Wealth but also carries the warning that we find in our Ten of Cups. We must avoid self-gratification and dullness of our senses and, especially, of our intellect. Mercury and Venus need to be kept in check at all times because they both determine how we communicate with the astral world and how we learn to access our higher consciousness, especially at this level.

We cannot escape physical existence if our goal is to attain full conscious awareness and Illumination. The two pentacles in the background suggest that now that material success has been achieved, it might be time to seek spiritual self-realization. The quincunx can be used here as a magical glyph—with the help of Mercury—to help us “fix the volatile.” The Tree of Life has been completed. Our goals and objectives are fulfilled; our trials and errors and our persistent intent have paid off. This is a card of achievement and of just reward.

The key to the kingdom offered by the Ten of Wands is now made manifest. Malkuth is our beginning and our end, like the ourobouros and the Orphic egg we ascend and descend the Tree to fulfill the axiom that Kether is in Malkuth and Malkuth is in Kether. This is the end of one cycle and the beginning of a new one.

The card suggests ability to apply creative imagination and clear thinking to our life in general. It is a card of wealth and material comfort. It suggests talent that brings coherence and accomplishments. There is physical and financial stability, at home and business. Because it is the final card in the deck it also warns against maintaining a status quo; remember that the Wheel must turn; mental and spiritual stagnation must be avoided. There is always room and time for spiritual growth especially when achieving all the affluence and financial stability needed on the Earth plane; we can never accumulate enough blessings. We are supposed to become beacons helping and guiding others to achieve ever higher planes.


PART FIVE
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THE ART OF DIVINATION


THE ART OF DIVINATION


The use of the cards seems to call to our attention some type of meditational discipline, the cards forming a kind of mandala.103

Every esoteric deck demands special attention, not just the Revised New Art Tarot. Divination with the Knapp-Hall deck may require a different approach from the one we are accustomed to. The sixteen court cards, for example, offer us a hierarchical system a bit unusual, with a few intriguing characters that appear a bit off center, warriors that might not seem to be involved in battle, queens whose dominion might be stronger or equal to the kings’ power, and slaves or servants that project the kind of servitude that does not correspond to the common designation of Pages or Knaves as “thrones” of the Aces—a designation that we find in RC schools that place Aces and Pages in the same Zodiac quadrant. The powerful Pips, the numbered cards, offer no pictorial scenes but insinuate specific overtones through the added sigils and emblematic symbols.

How do we weave a story or extract “meaning” that could help us unravel a given quandary when we place these images inside a given spread or layout? Are we supposed to connect with esoteric meanings immediately? The Major Arcana are familiar to us by now, and we might relate to them easier than to the rest of the pack. But we soon realize that the majors also step outside their predictive box and represent more than just archetypal characters, principles, virtues, vices, or states of mind. In this deck we are, indeed, looking at a concept of Law, Cosmic Law that challenges us to look at both majors and minors with new eyes. Even when the images might seem familiar, we should remain open to the subtle energies elicited by the vibrations of colors, numbers, geometrical arrangements, and emblematic art in order to extract the symbolic meaning projected by the cards, no matter how contradictory they might seem at first glance.

This deck is, first and foremost, a Qabalistic deck. Second, the deck reflects the collaboration of two very different individuals who were both mystics and who followed similar but not equal points of view regarding the use of Tarot in divination. The Revised New Art Tarot requires a “hybrid” or nonconventional approach. It moves in its own sphere, following Pythagorean philosophy and expanding into many layers of mythical and mystical traditions. Hermeticism provides the core foundation, but the cards challenge us to look deeper into our own hidden wisdom and understanding, to delve into our personal, instinctual knowing, and to connect energetically to schools of ancient wisdom, and to those who are ahead of us on the Path of Return, patiently waiting to guide us along the way.

Manly P. Hall suggested that we approach the cards through our own personal psychic field. He would emphasize that residing inside each of us is the supreme fortune teller—our soul—helping us discover our own true self. But we all tend to place more faith on outside forces than on ourselves, and this is why oracles are as old as humanity. The Tarot is just another oracular device that fulfills a pivotal role in accessing hidden parts of ourselves. There is no right or wrong interpretation; we each react to and construe symbols in a very personalized manner. Nevertheless, the challenge that we all face is recognizing when ego is leading the interpretation instead of our higher self. All that said, Hermetic decks do carry a very distinct energy and demand basic knowledge and disposition. The cards were meant to be used in rituals and invocation, in self-analysis, in transformative work, in alchemy, magic or healing. Initiates were supposed to color their own cards and imprint them with their own, personal energy. And, although these arcane notions are often set aside or even ignored today, the cards should, nevertheless, be used with deference and respect.

Divination is, after all, a means to access our divinity and the divinity in others; do not forget that when we are working with the invisible world we must be aware that “like attracts like.” Decks that are fashioned following a mystery school should not be handled like ordinary tarot decks, or like “tarot art” or regular playing cards. We have now thousands of decks available for any taste and any given use. Esoteric Tarot should be used to communicate with our Higher Self, not for fortunetelling. Serious inquiry serves to activate the right relationship between you and your deck; remember that the soul should act as intermediary between the visible and the invisible worlds.

I recommend spending quality time with the cards; observe the images carefully, connect with the symbols and geometric patterns at an intuitive and even spiritual level before using the cards for divination. I realize that most of us cannot wait to start divining with any new Tarot deck, but discipline is also part of the mystery traditions process; dedicate some contemplative time to the cards during the first few weeks, and it will pay off considerably. Familiarization with the attributes of the Tree of Life and the four Cabalistic worlds will also be invaluable.

I suggest creating a safe and comfortable sacred space that would invite your guides and teachers by using an invocation or prayer of protection around you and your cards. Divination is all about Intention, Integrity and Impeccability. We are attempting to gain access to energies and realms we do not really understand; and these are forces that allow us to manipulate them until they seduce us enough and then start manipulating us instead. Vigilance is always part of the Path. This is why I love Key 9, the Hermit, walking next to a snake. When we walk alongside such a contradictory symbol as a snake—wisdom and deception or treachery—we must be prudent, carry our lantern, and watch our step.

When you are imprinting a new deck there will be cards that immediately call your attention; you should start with those cards because they usually will lead the way. Find their basic correspondences, align them with numbers and other cards that seem to be congenial or opposites. Gaze at the cards, establish intuitive connections; allow the cards to speak to you and to each other. Creative imagination is a beautiful gift; use it wisely.

Let us take, for example, Key 9, the Hermit and Key 18, the Moon (1 + 8 = 9). These two cards make a magical pair. La Lune serves as a portal to the astral world and to energies that rest dormant in our subconscious. This card shows us a red crayfish coming out of a pond, a path that goes between a dog and a wolf howling; two towers at a short distance frame the path ahead; red drops that remind us of the Yod of creation (blood and semen) fall from the sky; the shield displays a burning red cup. Isn’t this the symbol we find in the sphere of Binah the Mother, in the Briatic world of the suit of Cups? How to make sense out of this card? What connection, if any, can be made between moon and hermit? I recommend that you analyze each Arcanum in this manner. Get to know the twenty-two Majors; connect them with their Pythagorean qualities and with each other; and find your own personal associations. Include the Minors in these explorative exercises, because they not only amplify their meanings through the Majors, but the Majors enhance their own meaning when connected to the Pips and to the Courts.

When I started working in depth with this deck it was this card, Key 18, which opened the portal for me, perhaps because I always associate the Moon with the astral world, with the subconscious, with dreams, with hidden parts of myself; and with the ninth Sephirah, Yesod, “Foundation.” The Moon represents the subtle (and not so subtle) subconscious energies that we bring into any act of creation—as well as our psychic weight. Because I follow the Golden Dawn and BOTA correspondences, Key 18, for me, connects with the Hebrew letter Qoph (“back of the head”) and not necessarily with Tzaddi (“fish hook”), as assigned in the French RC tradition. The Hermit, likewise, is assigned to Yod in the GD tradition and to Teth in the French school. Still, if necessary, I could move back and forth between the two different letter designations and extract meaning from both, if need be, depending on the reading or situation. Just like numbers can be accommodated into any philosophy or numerological scheme, so can Hebrew letters, because they are not only fluid, but carry their own adaptive consciousness.

You do not need to work with the Hebrew letters if you are not familiar with them. In fact, many people today do not use the Hebrew letters to amplify meanings in a reading. As noted in a previous section, Manly P. Hall hardly discusses the Hebrew letter symbology because he was never fully convinced of the accuracy of either system. Still, it is kind of ironic that when Paul Foster Case wrote the early version of his Oracle of Tarot, he used the Revised New Art deck to explain the exoteric dimensions for using Tarot as oracle; yet, when Case described the Knapp-Hall Majors, he completely ignored the letters on the cards and proceeded to explain the twenty-two Majors using the Golden Dawn/BOTA letter designations. You might also notice that some of Manly Hall’s descriptions of the Major Arcana appear closer to GD and BOTA than to the French RC teachings. I do use the Hebrew letters because they play a significant role in the Qabalistic traditions that I study and follow.

There are no set rules to shuffle, read, or place the cards in a layout. No rules either about the number of cards to be used. If you are familiar with J. A. Knapp’s booklet on divination that has accompanied previous editions of the Knapp-Hall deck104, you might understand why it was intentionally omitted in this book, since my main objective is to offer a venue to learn to use the cards in transformational work, and not necessarily in fortunetelling. Manly Hall’s approach was completely different and more in tune with the occult traditions that use Tarot for attunement and to create magical personal mandalas, thus placing the cards within an esoteric, and not exoteric, context.

Let us now enter the world of divination and discuss a few useful layouts. Sometimes all we need is one card in the morning to help us focus and direct our energy accordingly. It is not necessary to always have a question. In fact, I find it very useful to quietly call upon my guides and teachers and shuffle the cards emptying my mind of any thoughts or questions, and just pick one card at random. If you use this method, leave the card out on a specific place every day, and go about your daily routine. In the evening, look at the card and see how it reflects your day; in what whimsical or mysterious ways was your day connected to the card?

DREAM INCUBATION

You might want to use the cards as dream incubators, for example. Pick one card before going to sleep, like the Moon, the Fool, or the High Priestess (I find any of these three cards equally effective for eliciting dreams); meditate for a few minutes with the card and place it next to your bed. If you have a question related to a person or situation, take your time and select one card from the deck that impresses on you the core energy of the question. Do not change your mind, however. Once you pick a card, let it be. You must pick the first card that “calls you” for whatever the reason, and do not disturb the field. Go to sleep and see what happens during the night or as you wake up in the morning. Allow enough psychic space for your dream body to work with the card and with your subconscious energies. Sometimes, even if you don’t remember anything in the morning, something may have already changed in you at the cellular level. It is not always a matter of finding an answer, but rather of creating the qualitative field that opens up potentialities for a situation to unfurl and resolve itself.

DREAM AMPLIFICATION

You might want to use the cards in the morning for dream amplification. I suggest drawing three to four cards as soon as you awaken and before you get too involved with the morning energies. If you remember any part of a dream that needs amplifying or clarification, quietly shuffle the cards and take two or three at random. Write down the suggestive meanings or use a tape recorder. There is such a subtle movement from the rhythm of our dream body into our psychic field of early awakening that even the soft lingering of a dream might be enough psychic energy to activate an important message from the astral world. You do not need to take much time to amplify a dream. Do not try to make sense all the time when working with your dream body and the subtle energies of the astral world. These connections are made in such a delicate way that we need to trust our intuition, and our soul.

This deck is meant to be used with the Tree of Life and its intrinsic structure. If you work with any geometrical layouts, you will find that the cards respond accordingly, just as they do when you use the magic of numbers and the four elements according to their Qabalistic correspondences to in-form your physical and spiritual mandalas.

I usually work with three or five cards, depending on the question. Seven or ten cards are also quite effective because for me odd numbers tend to open the field of potentialities in divination. I like using three cards, either in sequence or in a triangle format—the magical energy of the Triad—for specific, no-nonsense communication with my higher self or with Spirit. Even when using just one card at the start of the day, I will often place two cards at the end of the day, either to the right and left of the morning card in a straight line or forming a triangle. The two cards at the base of the triangle often allude to forces or situations that have influenced the course of the day and that have either amplified or adjusted the meaning of the original card. I try to let the cards talk to each other, because what might appear at first glance nonsensical might suddenly bring forth an uncanny, intuitive hit.
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Figure 45: Three-Card Spread.
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Figure 46: Three-Card Spread Triangle.


With four cards I would suggest the Tav Spread. Tav is the twenty-second Hebrew letter, assigned to the World card. Tav signifies a holy mark, and in Qabalah it has become the sign of the Cross, and a symbol of transformative power. The number 4 symbolizes a finitizing structure as when alluding to the square or rectangle; but the 4 of a cross delivers an open concept and suggests an axis of transformation.

Take a couple of minutes to ponder your question and draw a simple, large cross on a piece of paper. Carefully shuffle the full deck and draw four cards, preferably at random. You could place the four cards as if making the sign of the cross or by visualizing the four directions North-South-East-West, for example; or you could, first, place the four cards below the cross, take a few minutes to contemplate the cards drawn, and then place them on the layout following your intuition at that moment. If you do it spontaneously it is just as effective, provided that you do not linger and ponder, and rationalize, and then try to outsmart the psychic field that you and the four cards had already created.
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Figure 47: Cross as TAV Spread.


The Tav layout works well in situations where you need to specify and give structure to a present challenge. You are building a vertical and horizontal configuration that could be containing and blessing the energies surrounding a given issue as well as allowing you to see more clearly what forces might be at work, either in harmony or discord, depending on the “balancing energy” of the cards that are placed horizontally and the question being asked. Within the cross format we have a rather powerful center point, which could be interpreted in a reading as a potential quantum leap and that I like to call an axis of transformation.

When you place your four cards and contemplate the answer, you might feel that you need more clarity in resolution. Then, you might ask: what could bring harmony or resolution to the situation?

Place a fifth card in the center of the cross and meditate upon the answer given by this central card. Because it is placed at this axis, the fifth card creates a right angle with each of the four cards on the corners of the cross, thus not only integrating the energies from the four corners into a common center, but also building a quincunx with four distinct triads sharing the fifth card that you just added. Notice how Hall and Knapp use the quincunx format in the Minor Arcana to elicit nuances of meanings. Do the same with this format.
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Figure 48: TAV Spread.


As we move from a three to a four and onto a five, each geometric form creates a specific qualitative field of potentialities that will help us find an answer to our quest. Perhaps at the beginning of a divination you might not know how many cards will be necessary to unravel a message. As you build your mandala, move the cards around if need be and add a few cards to amplify or attune the suggestive patterns that activate your subconscious and challenge other energies to come forth.

When I read for a client I start with one card, which could signify a message from Spirit or from their guides and teachers, or a certain energy that needs to be defined in the process of the divination. You might be using already a Significator in some of your readings, but this is a bit different, and might also appeal to you for some specific situations. This card is laid by me at the beginning of the reading as an invitation for the astral world to come into our sacred space with a message for the client or to suggest a background or perspective for the main issues that will be unveiled during the reading. I then place the card on the side, without discussing it. Eventually, while the client connects to the layout and to the cards individually, that first card on the side might serve as a prop or as amplifier that weaves itself into the overall message.

There are hundreds of Tarot spreads and just as many ways for interpretation. You should build your own system according to the spreads that resonate with you. If you place a limit on the number of cards before you start the divination process, you might end up more frustrated than necessary. Listen to your intuition and, if needed, add cards in the periphery of your basic structure. However, I have seen too many cards on a table and too much confusion. Sometimes less is more. Be patient with the cards, and do not rush. We are in foreign land in the astral world, and we are visitors. Better to get out than to be “thrown out.”

If you are using the Tav/Cross format with a Significator, then place the card—chosen by you or drawn at random—in the center of the layout first. The number 5 lends itself to many interesting spreads because it is a number that signals, like the 7 and the 9, some kind of change or potential dislodgement. Odd numbers are often felt as if moving away from any given closed or formalized structure. In this deck the number five signals correction, and even radical adjustment; it also alludes to the Art of Alchemy, as suggested by both the Hierophant (number 5) and Temperance (number 14).

We have noted in previous chapters the magical dimensions of the Pentagram. Sometimes deciding between the use of one geometric figure over another might be essential; but not always. Follow your impulse and do not be boggled or confused by form.
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Figure 49: Tav-Quincunx Spread.


FIVE-CARD SPREAD: 1 MAJOR AND 4 MINORS.

This spread is useful to see how the four elements and the four Cabalistic worlds are working together in your life situation at the moment:

Shuffle the cards, turn one card at a time until you find the first Major Arcanum. Stop turning cards and place the card in the center of the layout as noted in the illustration below. The first card symbolizes the main archetypal energy or principle surrounding the question and will start unraveling the potential answer. Do not shuffle the deck anymore, as the rest of the layout will “follow” the energy of this Major. Keep turning one card at a time, looking for minors in the following order: wands, cups, swords, coins. Remember that the numbered cards (pips) and the court cards are both Minor Arcana; as soon as a wand appears, this will be your second card for the spread. Place the Wand card at the top of the spread and continue to turn one card at a time until you find a cup; place the Cup card on the next space, counterclockwise, as shown below. Continue turning cards until you find a sword and place it below as shown. Turn the remaining cards until a coin appears and place it as indicated. It is important to follow this order. Do not change the order; do not go back and select a card that has passed through already.

The Major Arcanum card at the center will usually connect to archetypal energies or principles that need to be addressed in all the cards comprising the allegorical message. The “male” energies of the Wands and Swords give the vertical foundation—the primal impulse and the form— while the “female” energies of Cups and Coins provide the creative impulses and potential manifestation through a linear time and space. Allow the cards to relate to each other; notice the numbers, the connections between the heraldic symbol of the Major card and the emblems on the four Minors.

The Wand card will suggest in this deck the world of Atziluth, archetypal emanations, and its number will symbolize the main Sephirah that is giving the vital impulse (the fire of intention) to the situation. As you connect each card with a given suit and element, with a Qabalistic world and a Sephirah, you will start finding a pattern of correspondences that will connect to the center card in unusual and uncanny ways. Notice also the corresponding Qabalistic triangle (Supernal - Higher Self- Lower Self) of each card and their planetary or primary sphere of influence.

The Cup card will suggest how the Brianic world of Creation is providing substance in the realm of ideas and creative imagination, through desires, the subconscious, and emotions.

The Sword will suggest the Yetziratic world of Formation and the way that the mind and thoughts give density to our everyday reality. Keep in mind also that Swords represent in this deck the way that we are relating to soul and spirit; quite often the moral weight of the soul is reflected in the Swords (i.e. thoughts) that we carry. In the pattern below the Sword card occupies the lower realm and could allude to the way that the astral world, the automatic consciousness, and our thoughts build the foundation of our reality, or influence the question that you are asking. These three cards—wands, cups and swords—will form the world of Manifestation of the Coin/Pentacle card that follows, seated to the right of the Cup of emotions. Once you have all five cards on the layout you should have a good impression about the way that the four Minors reflect, complement, or contradict the Major Arcanum at the heart of the issue. Take a few minutes to assimilate the message and focus on the symbols and intimations that are calling you more vividly at the moment.


[image: ]
Figure 50: Five-Card Layout with Wand-Sword; Cup-Coin Alignment.


Another powerful variation of this spread: place the Sword card (formative thoughts) to the right of the Major, and the Coin (physical manifestation) below. In this case we are creating a format that places the world of manifestation on the bottom, receiving all the energies of the four cards above and concretizing them in a way similar to how the Tree of Life unfolds the various emanations into manifestation through the density of the various Qabalistic worlds and Sephiroth.
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Figure 51: Five-Card Layout with Wand-Coin; Cup-Sword Alignment.


In his writings Manly Hall suggests using the Fool as Significator in a spread and to form a personal mandala using a limited number of cards around the Fool. The layout above could be modified for that purpose, in which case you would place the Fool in the center, and proceed to meditate and shuffle the cards, then turning them one at a time in the order given above.

Another suggestion would be to place the Fool in the center of a crescent layout with three cards on each side, thus creating a septenary spread. Always select the cards at random for these spreads; shuffle and fan the deck; then select the cards that will complete the crescent format, taken from any part of the fanned deck.

Notice as you lay down the cards that you are creating a rhythmic pattern from left to right at three levels, and each level might suggest a way to deal with a specific issue, like what steps could be taken to resolve a situation; what would be the best way to deal with a quandary; how to gain a new perspective in your life, in a relationship, at work, home, and so forth. You could visualize yourself as the Fool stepping down from the center and addressing directly one or two of the cards in the spread, asking for specific suggestions or ideas.

Seven is a good number to receive messages about our journey so far. Think of the chariot and the charioteer; think of Venus, the planet assigned to the seventh Sephirah, Netzach, and “Victory.” Our body is our alchemical vessel, our vehicle of expression, and this vehicle is the tool that facilitates our ascent and descent on the Tree of Life in search for self-realization.
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Figure 52: Seven-Card Spread with Fool.


I try to avoid going beyond 11 cards in a reading. Beware that these layouts do require time and patience. You cannot rush. The more cards you add, the more elusive the answer might be. Try to contain the energy within the field. If you do not like the cards drawn, ask yourself why. And if you love the answers you are receiving, ask the same. Are the cards deceiving you? What are your expectations or, what are you trying to validate from a given reading?

Spend whatever time necessary to present a succinct and clear question to Spirit. As you work on the question, the answer is slowly unraveling within you, as well as your hopes, fears, and expectations.

We all know what we want, but only the wise know what they need. In the interpretation of the cards or the crystal or any other form, the superficial part of ourselves wants an answer that will supply us with what we desire, but the deeper part of ourselves is always searching for that which is the greater good—that which will assist us in developing and perfecting our own natures.105


The Seven Chakra Spread

Cosmic Consciousness
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Figure 53: Seven-Chakra Spread.


THE SEVEN-CHAKRA SPREAD

One of the influences that we find in the traditions that gave birth to our deck is Eastern philosophy, including Hinduism. Key 17, for example, can be used for meditation or contemplation, as well as for alignment of our seven chakras. Most of us are by now familiar with the chakra system; therefore, it is not difficult to relate the ten Sephiroth on the Tree of Life with the spiraling energy centers depicted by the chakras. We have many energy centers in our body; in fact, we are living holograms of energy.

When we combine different traditions and related concepts we should avoid “forcing” one method into the other. If this spread resonates with you on its own, keep it that way. I have been using a similar chakra spread for about ten years now, but often expand it beyond the seven because our luminous energy field, as well as our dream body, are better understood as projected energies from the astral and other planes. The chakra spread serves to map your unconscious or automatic reactions to specific situations around you and can help you decipher intuitively how you respond to life’s challenges in general. Each chakra interacts with you in an intimate manner and oftentimes the interpretations are non-verbal. With this spread you catch a glimpse at the various archetypal energies ruling your everyday life, the way that spirit and soul communicate or not with each other; how ego manipulates your reality; and what are the needs of your heart.

When you have a critical question to ask using this spread, consider first each chakra as an individual energy field and the card placed on that field as indicator of how that energy center or chakra is processing, interpreting, accepting or rejecting the given issue. Shuffle the cards and select a card at random for each chakra. Look at the diagram and observe the alignment of these blocks of energy fields as integral parts of who you are in the Now. Concentrate on one chakra at a time as you try to connect the card with the function of each chakra. If you have your own interpretation, please use it instead of mine.

Going from bottom to top, starting at the sacral center, seat of Kundalini energy, the first chakra connects with the archetypal fire of rulership and dominion, and quite often becomes the “densest” center, where we lodge tribal energy, our DNA and family traits, our cultural and societal or tribal habits and propensities. This center is usually pure instinct; our animal nature and so-called reptile brain are associated with the first two chakras.

The second chakra connects with the fight and flight reactions, our survival instincts, our sexual drive. This is the relationship chakra to a greater extent than we would like to admit. This is where we accumulate energies of jealousy, judgmentalism, envy, vengeance, resentment. How we relate to each other, to money, to law, and how “grounded” we are in our beliefs are usually defined through the two lower centers.

The third chakra is located in our solar plexus; it is the seat of the ego. The chakra is also called the abdominal brain, and here is where we connect to our sense of self, to our self-worth and self-esteem. The center modulates our personal power, or lack of, and serves as a mirror for how we manifest our power of choice. Our ego keeps track of our mistakes, failures, disillusions, false feelings of security and—let us not forget—humiliations; whenever we try to move away from an established comfort zone, this center becomes restless and the restlessness may translate into physical pain or illness. Emotional reactions as well as belligerence, aggression or retrieval, the favorite responses of the lower chakras, take over whenever the third chakra begins to feel threatened. We could define these first three chakras as the determinants of our personality. They react pretty much like the Sephiroth assigned to the lower self.

The fourth chakra is the heart center. I call it the mediator between above and below, between body-psyche-soul, between inner and outer worlds. The heart is not only the center of our emotions, but the bridge to our higher self, just like the sixth Sephirah, Tiphareth. Take the time to understand the significance of the card placed on the fourth chakra, because it might be the core, the fundamental message of the reading, and might signal the inner longings that you have been ignoring, or your intimate apprehensions.

The fifth chakra corresponds to the throat center, and represents the seat of the Will. This is where our power of choice is made manifest by the way that we communicate with each other, how we express our thoughts and intentions and emotions. There is a strong connection between the third and the fifth chakras, so pay attention to the cards that appear on these two centers, and watch for contradictions or any similarities between them. Notice also how the card on the heart center relates to both.

The sixth chakra is called the Ajna chakra or third eye. This chakra, when properly opened, gives us insight and foresight; it connects us to the astral world, and to other realms. This center represents intuitive seeing, ability to access higher guidance, and the balance of heart and mind that we all seek. In this RC tradition real insight comes from the medulla oblongata, the center of inner vision that also connects us to the Mysterium of Key 18 the Moon.

The seventh chakra is our portal to the higher realms and to Spirit. Ask for divine guidance to be placed in this center and try to download it into the lower centers during meditation exercises. I sometimes visualize the seventh chakra as our Supernal Triad on the Tree of Life and our access to Cosmic Consciousness. When I use the Tree of Life with this system I visualize the chakras being placed from Sephiroth nine through one, using the seventh chakra as the connector to the Holy Triad Kether-Chokmah-Binah. The third Sephirah, Binah, serves as bridge between the Supernals and the lower realms of the Elohim, just like the seventh chakra can be understood as our portal to Superconsciousness or Cosmic Consciousness. If we are flexible enough we will find a strong mystical connection between the two systems.


[image: ]

Figure 54: Chakras and Tree of Life.


USING THE TREE OF LIFE IN DIVINATION

We can use spreads based on the Tree of Life just as effectively as the chakra spread. The Tree serves as a powerful roadmap of the ways that we manipulate the forces of creation and manifestation in our life at any given moment. Any spark of creativity, any thought or idea, any emotion, takes us into behavioral patterns that are often regulated at subconscious or unconscious levels. It is useful to be aware of how we use our power of intention and our creative imagination; how emotions rule our actions; how we form our thoughts and, more importantly, how all this manifests in the most minute details of life. The Tree of Life lives in all of us. In fact, we are the Tree of Life. Learning to read ourselves through the Tree, understanding how to navigate the realms of our various levels of consciousness by using this glyph of divine emanations, gives us a pretty good idea of the way that we are using our power of choice and dispensing rulership in our physical and spiritual domains.

There are many ways to work with Tarot, the Tree of Life, and the ten Sephiroth. Feel free to modify the suggestions that I am offering here; change the questions, challenge yourself to use the Tree to outline your personal spiritual journey to Know Thyself. We intent (fire), create (water), form (air) and manifest (earth) constantly. We live in a world that requires we pay attention, more than ever before, to how we balance, distribute and expend energy, how we respond to the toxicity around us, how our outside environment controls our physical and mental health and our actions. More importantly, we need to find ways to connect mind and heart at all times in order to remain physically and spiritually congruent. Using Tarot with the Tree of Life, as Manly P. Hall would say, outwits the mind and helps us penetrate the surface of our own thinking.

You could use the whole Tree, or divide it into different geometric patterns, depending on how much time you might want to dedicate to one reading. The maximum number to use should be 10 cards, maybe 11 if you decide to use Daath, Knowledge: the hidden, invisible sphere that floats in the Sea of the Abyss separating the Supernal Triad from the rest of the Tree. It is important to work with conscious intent, asking the question, picking one card at random from the deck already shuffled, and allowing the rhythm of the cards placed on each Sephirah to evoke meaning and correspondences.

I suggest that you familiarize yourself first with the way that the three basic triangles work, especially according to the Qabalistic world assigned to them. Then, take notice of the additional geometrical patterns, the visible and invisible paths that call your attention within the Tree, especially as you allow your intuition and your creativity to lead the way. Extract meanings from horizontal, vertical, diagonal lines that call your attention. Remember that each Sephirah can symbolize an alchemical vessel of (potential) transformation. Concentrate mainly on those patterns that call your attention. Contemplate, gaze, intuit, and try to keep the ego at bay.

At the beginning you might have to consult this book and others to extract meanings, but soon you will realize that certain cards and patterns speak to you directly, and that the meanings of the cards will change accordingly. You will, eventually, reach a level of understanding the symbolic and allegorical nuances of the cards in a way that goes beyond words. Balance and reciprocity between the Sephiroth reflect the rhythm of the Self, our mental and emotional coordinates, and the way that Cabala is continually “giving and receiving.” The cards resonate at different frequencies, and they relate to each other in many uncanny ways. Look for what complements or what feels or looks out of place to you, and then ask yourself why you feel or react positive or negatively toward a card or its position on your Tree. Circle, triangle and rectangle represent archetypal energies and sacred geometry that bring forth psychic patterns that resonate with us at an unconscious or subconscious level when activated.

You could use one diagram depicting the four Qabalistic worlds or a blank tree; you could decide to work with only one of the four worlds, depending on the question. For example, you might want to focus on how your power of intention unfolds through the ten Sephiroth, or how your Brianic world of Creation is activated at this moment in your personal Tree; or perhaps how thought patterns influence your world of manifestation. I find that one Tree can do it all, because it offers a succinct overview of the primary energies operating on each realm and Sephirah. Learning to work with one Tree is more effective and less confusing. You will have sufficient geometric patterns and vibrations to unravel for a while. The four Cabalistic worlds unfold at the same time, like a lightning flash, and their emanations form holographic patterns ad infinitum. Allow your soul to guide you through the maze.

Decide whether you are starting your layout of the Tree at Malkuth or Kether, and then proceed accordingly, shuffling the deck carefully, fanning the whole deck in front of you, and placing the cards slowly on each Sephirah. Try not to shuffle again once you start any of these exercises. The question you are asking will usually determine the rhythmic pattern of the cards on your Tree.
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Figure 55: Supernal Triad Layout.


The Supernal Triangle could signal our ability to not only connect with our Higher Self but also the way that we communicate with our own divinity, or how connected we tend to be with Spirit. At a more basic, everyday level, this is also the archetypal world of Emanations The cards that fall on this triangle should give you an indication of how you are using your Primal Will; how are you generating the energies that eventually form and manifest your reality? What archetypal energies are presently ruling your consciousness, activating your ideas and your creativity? Look here for archetypal energies, beware of how Chokmah and Binah are relating to each other and how Kether, the Crown, flows into both Sephiroth.

Energy at this level is all in potentia; it shows you what and how you are drawing from Above; how you are using your Power of Intention, your intuition, and your vital force or impulse of creation. At the same time, you are getting a glance at what lies in your “root chakra” below. Remember that, Kether is in Malkuth and Malkuth is in Kether.

[image: ]
Figure 56: Triangle of the Self Layout.


The next triangle is the Triangle of the Self. Sephiroth 4 and 5—Chesed and Geburah—need to be constantly in balance and properly calibrated. Chokmah and Binah above give the vital impulse to our world of Creation, drawing from the world of Emanations; and now we are in full throttle, trying to figure out how to give birth to ourselves, to our ideas, to our world. How do we make sense of creative impulses and concepts; how to form, how to manifest, how to solidify and concretize the boundless riches and energies from above in a manner that is manageable and effective? This is our challenge. Thank God for the sixth Sephirah, Tiphareth, seat of the Self and resting sphere for our heart and refuge for our soul. Tension between opposites, concepts such as good/evil; vices/virtues; right/wrong; yin/yang are experienced and questioned every step along the way. This is also where we realize the struggle of Force vs. Form, as we attempt to “in-form” our world and our consciousness in a manner that would be congruent and coherent enough to take us along the way.

For me this is the triangle that keeps me honest as I dare challenge old ways of thinking and try to reach higher awareness in any circumstance that I find myself at the time. Tiphareth reflects the light from above, directly from Kether; it also links with the mystery of Daath, the sphere called “Knowledge” that is usually placed in what we call the Abyss, but is really a mystical dimension of our Self
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Figure 57: Personality Triad Layout.


The third triangle for our exercise is called the Personality Triangle and it comprises Netzach, Hod and Yesod. This is really the triangle of the lower self, and signals the realm of Venusian qualities, of desire, of eros, of the astral world, and often reminds me of the three lower chakras. Hod is the seat of the Intellect, and is the sphere of Mercury and of the Magus Hermes-Thoth for an important reason, because navigating the astral sea requires not only special skills, but also strong intellectual clarity and ability to draw light and energy directly from above, as well as within. Needless to say, this is probably the more complicated triad for us, since we deal with the density of energy we have created along the way or, even worse, with the density and weight of our thoughts. Yetzirah, the world of Formation, is assigned to the Sephiroth from Chesed through Yesod; remember that energy becomes denser as we descend the Tree. We can, nevertheless, control the amount of density and toxicity applied at this level. It is essential, therefore, that when we arrive at Yesod, Foundation, we are well-armed to exert direct rulership over our Kingdom in Malkuth, the last Sephirah. The good news is, that Netzach and Hod, working in tandem, help us transform and transcend our immediate circumstances in magical ways. Yesod sits below Tiphareth, and when alchemy of soul is effectively performed, it can draw directly from the sixth Sphere, from the Sun in Tiphareth, to bring us from darkness into the Light that shines above and within all of us.

After you have analyzed the three Triads, take a pencil and form new triangles drawing new lines and forming new geometrical figures. Trace the magical quincunx formed by Sephiroth 4-5-6-7-8, as you contemplate the esoteric connection between number five and the Art of Alchemy. Ask a question focusing on the relationship among these five Sephiroth, and you will receive intuitive impressions that will help you understand how you are balancing these critical energies in your life at the moment.

There are so many different ways that you could use the Tree of Life in divination. Experiment on your own. Deconstruct the Tree and familiarize yourself with its intricacies. Create your own rhythm, allow the cards to take you deeper and deeper into the cosmic dance orchestrated by your soul.

At the end of it all, it is about intention. The goal is Know Thyself and there are many roads that lead you to the mountain of self-realization. Have fun and keep it light into the Light.
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Figure 58: Tree of Life for Open Exercise.
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Figure 59: Finding geometric patterns on the Tree of Life.


We should remember that the information which the Tarot cards apparently reveal is not really in the cards themselves but in the individual who uses them, the cards serving simply as focal points for the attention—elements of concentration through which the natural intelligence of the student can be released into expression. The pictures invoke thoughts, thus stimulating the mind and bringing into objective expression ideas which might otherwise remain latent throughout life. Plato was right in affirming that learning is simply remembering.

If we can stimulate the inner faculties to the degree that they will bring to our objective attention a small part of the accumulated wisdom of the ages, we shall discover ourselves to be very wise indeed.

Tarot was designed to stimulate the inner intellectual faculties. The cards are meant to draw forth from the most secret recesses of the heart and mind the truth that had been stored there for uncounted ages. It is, therefore, much better for a person desiring information to seek it within himself, to search for it within his own soul than to ask others to inform him directly. We are not enriched by that which is given to us but rather by that which we discover through the activity of our own faculties and perceptions.

The All Seeing Eye, vol. 5, No 11, 1931
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Figure 60: YHVH as the Sign of Humanity.


APPENDIX I.

THE THIRTY-TWO PATHS OF WISDOM

The first ten Paths or Intelligences are assigned to the ten Sephiroth.

	Kether: The Admirable or Wonderful Intelligence
	Chokmah: The Illuminating Intelligence
	Binah: The Sanctifying Intelligence
	Chesed: The Measuring or Receptacular Intelligence
	Geburah: The Radical Intelligence
	Tiphareth: The Mediating or Separative Intelligence
	Netzach: The Occult or Hidden Intelligence
	Hod: The Perfect Intelligence
	Yesod: The Pure Intelligence
	Malkuth: The Resplendent Intelligence
	Aleph: The Scintillating or Fiery Intelligence
	Beth: The Intelligence of Transparency
	Gimel: The Uniting Intelligence
	Daleth: The Luminous Intelligence
	Heh: The Constituting Intelligence
	Vau: The Triumphant or Eternal Intelligence
	Zain:The Intelligence of Sensation; The Disposing Intelligence
	Cheth: The Intelligence of the House of Influence
	Teth: The Intelligence of the Secret of all Spiritual Activities
	Yod: The Intelligence of Will
	Kaph: The Intelligence of Conciliation
	Lamed: The Faithful Intelligence
	Mem: The Stable Intelligence
	Nun: Intelligence of Resemblance; The Imaginative Intelligence
	Samech: The Intelligence of Trial
	Ayin: The Renewing Intelligence
	Peh: The Exciting Intelligence
	Tzaddi: The Natural Intelligence
	Qoph: The Corporeal Intelligence
	Resh: The Collective Intelligence
	Shin: The Perpetual Intelligence
	Tav: The Administrative Intelligence
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Figure 61: Tree of Life with The Thirty-Two Paths of Wisdom.
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1 “Little White Book.”

2 Rosicrucian.

3 Golden Dawn.

4 Builders of the Adytum.

5 Holy Kabbalah, 556-7.

6 See, for example, Papus’ Tarot of the Bohemians, or Knapp’s booklet on divinatory suggestions for this deck.

7 Hall, Meditation Symbols, 13.

8 Hall, Lecture on “Mysteries of the Cabala.”

9 Gikatilla, Gates of Light, 319.

10 Mystical Qabalah, 223.

11 See Gikatilla, 285-6.

12 Johannes Trithemius’ seminal book on cryptography, Steganographia, exerted considerable influence in the Renaissance and beyond. This book captivated many and influenced the consciousness of the esoteric and mystical vein of Tarot and alchemy. Trithemius revived and popularized Hildegard von Bingen’s work and was also a major influence in both Cornelius Agrippa and Paracelsus.

13 The Fool is most often seen accompanied by one of these three animals.

14 The darkness is also suggestive of the alchemical state called nigredo. The journey of the Fool will take him from darkness (nigredo) into light (albedo).

15 The sacred mythological cat of the Temple of Bubastes, dedicated to Osiris.

16 The Arcana from 0 to 10 start with Hall’s descriptions from the All Seeing Eye, 1930-31.

17 “Sacred Magic of the Qabbalah,” 21.

18 In 1948, for example, Manly Hall notes that, “One of the most sincere and thoughtful modern investigators of Tarot symbolism is Mr. Paul Foster Case, whose writings deserve careful consideration.” Horizon, winter, 33.

19 Secret Teachings, CXXIX.

20 The word “Ruach” has many meanings in Hebrew and we will find it often used to designate breath; wind; and spirit. It also signifies Mind in the Hermetic traditions.

21 The connection to Sebek and Horus relates to the “fiery breath of creation.”

22 This also alludes to the letter Aleph (“air”; “breath”).

23 The three-pointed crown reminds us of the letter Shin, the three Supernals and the Holy Trinity. Hall’s comment also alludes to the second Hebrew letter Beth, the letter of objectified creation.

24 Hall is here alluding to the pageantries or trionfi that fused these two characters’ commonalities.

25 Op.cit. 26.

26 Von Eckartshausen, Introduction, li.

27 In the GD, BOTA traditions, she sits on the Middle Pillar of the Tree, connecting Kether—“crown”—with Tiphareth—“son” and “sun.” The French RC would place Key 2 in Chokmah, the Father.

28 “Intellect” or “mind.” Sometimes Nous refers to the Duad, emanating from the Monad. Nous can also refer to God, or Heaven, or to the demiurge.

29 This clarification is important because the High Priestess or Papesse is often assigned to the Moon in the occult traditions, while Key 3 the Empress is assigned to Venus. See also Eliphas Lévi, Magic, 158.

30 “Intuitive discernment.”

31 Case, Oracle of Tarot.

32 “superior” and “inferior” in these traditions refer to heaven and earth domains.

33 See Gikatilla’s Gates of Light, 283.

34 In many cultures to give birth is described as “giving light.’”The Emerald Tablet states that we are all “children of the sun.”

35 The 15 eyes also connect to the first Heh in YHVH. The numerical value of Heh is 5 and of Yod is 10. Binah carries Y and H and thus alludes to number 15 which also signifies the Holy Triad Kether-Chokmah-Binah.

36 Daleth, assigned by the GD and BOTA to Key 3, represents Delta, which alludes to the female triangle, symbol of the Yoni and of the element of water.

37 See Waite, Holy Kabbalah, 523; MPH, Secret Teachings, XXV.

38 The golden cross on top of the orb also suggests the Great Work of Alchemy.

39 Aries corresponds to the Hebrew letter Heh, not Daleth. GD and BOTA assign Heh to the Emperor, since Daleth is a double letter and, as noted in the previous section, it alludes to the feminine delta or yoni.

40 Hall is here referring to the Cube of Space. Notice the significance of the cube in this deck. See also P. F. Case, The Tarot, 68.

41 See the shield displaying a square and a triangle on Key 13.

42 This “manipulation” of the three and the four is constant in mystical Tarot.

43 This refers to “the secret” of the Master Mason, which was symbolically “lost” with the death of Hiram Abiff, “the widows son.”

44 W. Marsham Adams, The Book of the Master of the Hidden Places, 1895.

45 Agrippa, 330.

46 Hall is here referring to the Gnostic cross. SeeTownley, 22.

47 The number 6 (3 x 2) implies the 3 of multiplicity times the 2 of separation.

48 In Cabala, Shekhinah, or Bride, seated in Malkuth, ascends to Tiphareth, the 6th Sephirah and seat of the Groom, to consummate the mystical (and physical) union.

49 See also Key 16, the Tower, and all the sevens in the Minor Arcana.

50 The Qabalah, 121.

51 Aleister Crowley assigns Justice to 8 and Lust (Strength) to 11, but follows the GD assignment for the Hebrew letters. He assigns Lamed to Libra and Teth to Leo, and places both cards on the Tree of Life following the Golden Dawn: Lust on Path 19 joining Chesed and Geburah and Justice on Path 22 linking Geburah and Tiphareth.

52 It has been noted that even Francesco Sforza’s father suffered this fate of “pittura infamante” in effigy paintings depicting him because of his animosity against the Pope at the time.

53 Mystical Qabalah, 47.

54 St. Germain, Astrology, 210-11.

55 Tarot of the Magicians, 201.

56 Case, The Tarot, 170.

57 ASE, Vol. 5, No. 10, July 1931, 311-2.

58 The Golden Dawn, A. E. Waite, and Case, among others, keep the title in the singular.

59 Breton, Arcanum 17.

60 Astrology, 221.

61 Lévi, Transcendental Magic, 50.

62 Esoterically, the eagle symbolizes the ascended nature of Scorpio, the fixed water sign. Eagle and lion represent water and fire in alchemy.

63 Divination with Tarot Cards, 13.

64 Dogma et Rituel, II, Ch. XXII, 128.

65 The Scepter connects to Yod and Fire; the Cup to Heh and Water; Vau to Sword and Earth; and Pentacle to 2nd Heh and Air. Tarot of the Bohemians, 188; see also the zodiac wheel, 244. Also, Court de Gébelin’s Monde Primitif will allude to Swords as symbolic of royalty and of the “powerful on earth (les puissans de la Terre, 401).”

66 See The Sacred Tarot.

67 Secret Teachings, IX.

68 Hall, Sacred Magic, 21.

69 Kaplan, Sefer Yetzirah, 41

70 Hall, Sacred Magic, 21.

71 Hall, Sacred Magic, 22.

72 Hall, Sacred Magic, 21.

73 Hall, Sacred Magic, 26.

74 Hall, Sacred Magic, 27.

75 Case, Oracle of Tarot.

76 Hall, Sacred Magic, 28.

77 Ibid.

78ASE July, 1931,311.

79 Fortune, 212

80 Hall, Sacred Magic, 3.

81 Pythagorean axiom.

82 Maria Prophetissa.

83 Eliphas Lévi.

84 See Sacred Magic, 32 or Secret Teachings, XIV, “Pythagorean Mathematics.”

85 Case, Oracle of Tarot.

86 Hall, Sacred Magic, 34.

87 See Gikatilla, 249.

88 “Pythagorean Mathematics,” 215.

89 See our Quincunx layout in the Divination Section.

90 This interpretation defines the Marseilles Tarot of Paul Marteau, for example.

91 Hall, Sacred Magic, 35.

92 Hall, Secret Teachings, 215

93 Secret Teachings, 215.

94 Hall, Sacred Magic, 36.

95 Hall, Sacred Magic, 39.

96 Fortune, 226-7.

97 Fortune, 237.

98 Case, Oracle of Tarot.

99 Fortune, 222.

100 Hall, Sacred Magic, 41.

101 Kaplan, Sefer Yetzirah, 297.
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103 Hall, Mystical Meaning of Playing Cards, 13.

104 The Tarot Cards in Divination. PRS, 2014 (new edition).
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SPECIAL DECK OF TAROT CARDS

Tarot (playing) cards, introduced into Europe by
the victorious Knights Templars who had been in-
structed in their mysteries by the Arabians, were a part
of the Rosicrucian and Masonic symbolism of the
Middle Ages.

In ancient times, books were not bound or sewed;
they consisted merely of loose leaves confined by cover
boards on top and bottom, and bound round with cords.
Thus, the 78 cards of the Tarot deck represent the
leaves of some sacred book of the ancient pagan world.

This special deck of Tarot cards, beautifully and ar-
tistically done in full colors by J. Augustus Knapp (who
so ably illustrated Mr. Hall's monumental work on
Symbolical Philosophy), contains not only the dis-
tinctive features of all preceding decks but additional
material secured by Mr. Hall from an exhaustive re-
search into the origin and purpose of the Tarot cards.
For convenience the Tarot cards have been printed in
the size and style of standard playing cards. A 48-page
explanatory brochure by Mr. Hall accompanies each
deck. Special Price only $2.00.
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